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1. $3ARKH

[1fz#%] (Buddhavatamsaka-sitra) DIxFBEDOIGO—% 55 [ A F ]
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BRI E N T M Bl Th b, SRR E HITFHICL - Ty 1934 4EH
5 1936 4FIZ 2T TIRET ARSI S AL, 1949 AEIZELETIAYA T STV %95,
ORI LDt E L dh o Tz,

R, <o RS SRV BGZREL, 1921 I F -
72 Eastern Buddhist O #5— 75 Lulﬂﬂiaf)hé*"ﬁ LoTHfii sz R
FBIEW DY 4 Y xR FROERE AEL TS, KEHE & i3, 1934 4F
(28 ¥ F %6 25F] £ 4172 Essays in Zen Buddhism: Third Series D45 1 32> 5
BARETT [y - Ta—n] 120 T, EREEEZHETVWE, &
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USRS, PSS X o TRIEBRS AL, S AR KRB SR 4R H AR O = it H
[FERDMfsE] & LTS (G, 1955 4), S 512 [SARRH44E]
H 5% CAVWHEIE, 1968 4F) 1Tk S iz, Rigd, EEMINY 74T X
EO—fitE LTHRSMTWDS (F)I1#IE, 2020 4F).

FEFDHE—R [Hid 5 HERLFE~] (FROM ZEN TO THE GANDHAVYUHA)
Tl ML EREORERNZED YGRS N TV D, BRI, B2
5 R MEERTHAED Tz (B 5 - Ta—n] ZHT, 20
BHOBLEZRRL L) LRATWL, ML, H 0 [HRRE. EERA KL
O {L BE& ] (The GANDAVYUHA, THE BODHISATTVA-IDEAL, AND THE
BUDDHA) Tl #EOMAERETH 2 [HEMHA 2350 T 5. S 51T,
HERRARATR T EBE L F R OE W2 B2 ETORFEABOARE 2@ LT b,
BERTIZoORBERHOT 25BlE] & L TLBEDO RN ) (spiritual
power) & THidHIF %A%, KO #ERARIIF O — I % 7R3 720 L& 5 H
LTHL MFUE. Ml 7 4 7308 [#EROWZE] pp. 97-98 B S h
72\,

We are impressed now with the spiritual powers of the Buddha who can
achieve all these wonders by merely entering into a certain Samadhi. What are
these powers? They are defined thus: (1) the sustaining and inspiring power
(adhisthana) which is given to the Bodhisattva to achieve the aim of his life; (2)
the power of working miracle':s (vikurvita); (3) the power of ruling (anubhava);
(4) the power of the original vow (parvapranidhanay; (5) the power of goodness
practiced in his former lives (piirvasukrtakusalamila); (6) the power of
receiving all good friends (kalyanamitraparigraha); (7) the power of pure faith
and knowledge (sraddhayajiianavisuddhi) (sic); (8) the power of attaining a
highly illuminating faith (udaradhimuktyavabhasapratilambha); (9) the power
of purifying the thought of the Bodhisattva (bodhisattvadhyasayaprasuddhi);

and (10) the power of earnestly walking towards all-knowledge and original
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vows (adhyasayasarvajiata-pranidhanaprasthana). (Essays in Zen Buddhism:

Third Series, p. 80)

B0 [ EBEO{EAL] (THE BODHISATTVA'S ABODE) Tid. #hihipkd
[ ER MR R P ] & R WCIE L, ko 12 HEIZ X > THHL T
Who BEXEGIHT 5. MFUE. MY 71 7 0 [HEROBZE] pp.188-
190 Z B S 72w,

1. That Maitreya's Tower is no other than the Dharmadhatu itself;

2. That the Dharmadhatu is from one point of view different from the
Lokadhatu which is this world of relativity and individuality, while from
another point of view the Dharmadhatu is the Lokadhatu;

3. That the Dharmadhatu is not a vacuum filled with empty abstractions, but is
brimful of concrete individual realities, as we can see from the use of the words
vyuha and alankara;

4. That in the multiplicity of objects filling up the Dharmadhatu, however, there
is perfect orderliness;

5. That this orderliness is described as: <te ca> asya katagaravyiiha
anyonyasambhinna anyonyamaitribhiita anyonyasamkirnah pratibhasayogena
abhasam agaman ekasminn arambane / yatha ca ekasminn arambane, tatha
s'esasarvdrambanes(;);

6. That in the Dharmadhatu, therefore, there is an interfusion of all individual
objects, each of which, however, retaining all its indivi;iuality there is in it;

7. That there is not only a universal interfusion of things in such a way that in
one object all the rest of the objects are reflected, but there is a reflection in
each one of them of one personality known as Sudhana;

8. That the Dharmadhatu is, therefore, generally characterized as anavarana,

“unobstructed”, meaning that there is here a state of interpenetration of all
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objects in spite of their divisibility and mutual resistance;
9. That the Dharmadhatu is a world of radiance where not only each object of
Alankara shines in its own light variously coloured, but it does not refuse to
take in or reflect the light of others as they are;
10 That all these wonderful phenomena, and indeed the Dharmadhatu itself,
take their rise through the sustaining [p. 139] power of the Bodhisattva which is
symbolized in the Gandavyitha by the “snapping of fingers”;
11. That the sustaining power, Adhisthana, while not expressly defined, is
composed of the Bodhisattva's Pranidhana (vow) and Jiiana (knowledge);
12. That when this Dharmadhatu, where such an exquisitely beautiful and
altogether inconceivable spectacle takes place, is psychologically described, the
Gandavyiitha has this: abhisyanditakayacittah sarvasamjinagatavidhiitamanasah
sarvavaranavivartitacittah sarvamohavigara(;z (Essays in Zen Buddhism: Third

Series, pp. 138-139)

BT, vl &b & P EERCE BB L o Tl TUER] (R
WA BER. MR, FHEERERD) S RL. RO X ITHHL
Twbe MFUE. MY 7 4 7308 [HEROIZE] p192 # B S /v,

-+* there are four ways of viewing the Dharmadhatu: (i) the Dharmadhatu as a
world of individual objects, in which case the term dhatu is taken to mean
“something separated”; (2) the Dharmadhatu as a manifestation of one spirit
(ekacitta) or one elementary substance (ekadhatu); (3) the Dharmadhatu as a
world where all its particular existence (vastu) are identifiable with one
underlying spirit; and (4) the Dharmadhatu as a world where each one of its
particular objects is identifiable with every other particular object, with
whatever lines of separation there may be between them all removed. (Essays

in Zen Buddhism: Third Series, pp. 140-141)
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B, S DUGE [ R RIS B % % 0 ] (THE DESIRE FOR
ENLIGHTENMENT) Tt [# % - Ta—n] o [HihEERE] 1280w T
D2 < [ ESEL ] OHEZEFLIMA LTS, Ko [HE5] BifED
g, FEICEST 5 [REEIEROSER | 2 T3 SE L. [
BIRHA] [ % S| [—H0% - ZH—] OfR LR TWLHICH 5,

2. Luis O. Gémez

KMOEBETIABICHED, (M B L o7z 7TV M) Al D TR
ZAH, 1967 AT A = — W KRFEANFEI L 725 SCIE, Selected Verses from
the Gandavyiiha: Text, Critical Apparatus and Translation T& - 72 [l IE 2%
FIEND Z Eidh o 7275 10 4E#£IC The Bodhisattva as Wonder-worker & \»
SWXRBEL, [HY 5 - Fa—n] OWERBERLZEHT, [HER]
WZOWTHAEZR 2 RIHL CTwb, BT, 20 EZGIHL L.

T A A%, Sarvanagararaksasambhavatejah$ri (- XCTOMIMLZ# S 2 & A3
TELHIOME) L) [Hvy - Ta—n] H36HIIELTLIHOK
A, HBWH T (R ) IZHL TR o THOEIT 2RO X 9 IZHERL
T, R 2300 5 OFEFUE, [FECHER e Al () Ca
W SCHE, 2021 4F) pp. 288-289 & B S 72w,

1

-+ In its ten aspects | here behold, follow, and flow into the Dharmadhatu,
whose foundation is the equipment of good roots. Which are these ten aspects?
(1) I follow the inscrutable Dharmadhatu, because I have acquired the intense
light of gnosis. (2) I follow the Dharmadhatu without ends nor middle, in order
to display the magical transformations of all the Tathagatas. (3) I follow the
limitless Dharmadhatu, in order to fulfill the task of veneration and services to
the Tathagatas who move throughout the Buddha fields. (4) I enter into the

Dharmadhatu of unattainable limits, in order to manifest the Bodhisattva’s

_5_



(fge/ — b (A28 - Ta=n] B2 GER) oE®—iFset—]
conduct in the oceans of all the world levels. (5) I enter into the indivisible
Dharmadhatu, in order to penetrate into the sphere of the Tathagata's
unadulterated gnosis. (6) I enter the Dharmadhatu contained in the one still
point, in order to penetrate into the sphere of the Tathagata's voice which adapts
according to the dispositions of living beings. (7) I enter the truly immaculate
Dharmadhatu, in order to penetrate into the goal of the original vow which
seeks to train the whole world. (8) I enter the Dharmadhatu which conforms to
sameness with the whole world, in order to enter the flow of the Bodhisattva's
perfect course. (9) I enter the whole Dharmadhatu, which is one single
ornament, in order to penetrate into the ornaments of the magical
transformations of the Bodhisattva's perfect course. (10) I enter into the
imperishable Dharmadhatu, in order to [enter] the imperishable Nature of All
Dharmas (dharmata), the purity that pervades the Dharmadhatu with all the
wholesome [roots]. In these ten aspects, Son of Good Family, I behold, follow,
and flow into the whole Dharmadhatu, in order to penetrate into the Nobility of
the Buddhas, in order to penetrate into the unthinkable sphere of the Buddhas.

(The Bodhisattva as Wonder-worker, pp. 227-228)

DEoitdn s, [ER] O+ ORMERIS 22RO L1285, 6
T B L WRE T T o WARIH LB eheh [A T8k
(&% D83 | 2R3,

(1)
(2)
(3)
(4)
(5)
(6)

Inscrutable (aprameya Mt %)

without ends nor middle (anantamadhya 345 % © M35 i
limitless (aparyanta i 435 0 JE R Y R )
of unattainable limits (asimaprapta 5375 © HEWE
idivisible (avyavacchinna ANn] 33 © M *)

contained in the one still point (ekoribhavagata — * —Vk **°)

8040 )
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(7) truly immaculate (svabhavavimala ¥i3Ki& i © PR **)
(8) conforms to sameness with the whole world (sarvajagatsamatanugata i 25
A SR A Y A )
(9) one single ornament (ekalamkara —Y)i1fk @ —itik **)
(10) imperishable (avinasana AW * ASHT 3 *4)

(1) 225 (4) T ERAPZEMYICERTH L 2 L2 EKRL TS, (5) (6)
. BERPHE TR ZNIEEEL, B) (9) &, ZOF—-MONEE
KL TWD, (7) (& ER2 [RMEWEE] THAHZ EEEKRL, (10) &,
ERDVREHIMICHRTH L L2 BERLTWD, Sz 2 & HERE K
WY - ZZRICERTH Y, H—THY., Wik XHHHNEET. 4K
W CThH D, L) LB DBIEDHI,

O, TARRIEALGO [BR] OR@REZERT L5, €052 THo
&b mE R [ X B Tili— 2 95| (asambhinnadharmadhatu)
& [ 203 1 (manifestation) TH D42 2 X E2HNTLT 5 &R
(dharmadhatutalabheda) O —fid’dh 5 LWHFE LI L THA ), HiFHE, 1A
ZHiK 9 %tk (dharma) 2K TH Y, AN - MK TH D[4 ]
(dharmakaya) (2% S, FEIADMEOILE, Fex 2B OEHICH 50N
LA E SN BEE AT B e S 72 fEME (dharma) D F
DNTHY, MAEICBWTHAZETENLIL - HEEOHICAZ 5 [k ]
(rpakdya) (2SS N5L. [y ] & MR ICHNET S, MEZY &k
CTNTHY, ThZEoT, L EEEIDHSW L IFIHEHL T, Zhbd
DREHIAT 3 M2 RBT B0 Chbs TAREEBILIHY ¥ T a—n]
PHIEL 22D, R LBOEREZBZ T, [ [ER] MM, 2L T
[EEE] OR—ME2HELTHILICHoT, MmO, TONELMBI
LTwd,

(725 - Fa—n] 2 TR ZER] & THRPZER] Lwv)
O [ER] R L7z T 2 ZOBFIESCHICIE S L X B h, Zh b2
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NENELG L BGITMYT L L) HORFELT LI L v, L
HIREFED [MEHR] 09 b [BER] & kR ] oLEWE TR
PERI.

3. 43k

[HERice] (C@iAize A BXO MR () ICBT 5 HBAM 21
A FL A B X OZEM AL Y S A & AT BB 5 5 & & & R A 22
mwﬂ%#%r&%Juﬁﬁé%ﬁ%%%%ﬁTQOEMK\%H@W$ﬁ
#] OWRMFEOMMO—EZGIH L TBL, Tl inor=—2 ¥k
RO — A H 5 5

%5 = dharma-kdya = FH{ (ZFM T HEH L LTOILS

bt = rapa-kaya = A OL L WK% L7210,

% = dharma-dhatu =21 (452 Hi22M]) o

543 = loka- dhatu-samudra = F2H{ (ZERE < SO AE GEREIZ X DAEFE) -

SHLAE jeiHE e ik S = kusuma-tala-garbha-vytihalamkara-loka-dhatu-samudra
= ZREHR DO HIZA 5 T Z3DIED LD #F,

AR (A1) = loka- dhatu-vam$a = FEHi 12 AEME < DAL DFE,

it % = loka- dhatu = —T- KT ¥} tri-sahasra-maha-sahasra-loka-dhatu =
AL+ = SUT IS H Y

ZYEAMFL = saha-loka-dhatu = F& 4 HME G AR R & & & 8T O 455,

PUKT = catur-dvipika = ZHFR IS = 2ELITHY GEMEICIE, ZOKRK
Bz b &)

Fifi = koti-Sata = 10" x 10° = & 1,000,000,000,

LFEDTEE (WhIZEME LTOLE) AT 5. CHBIND 54
9)

CHR LT, KO OEHIZE EbSRT VA,
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OFi
@R, b b EMNICERTH S,
@FHil iT—fiz“é T b HIRHNICIRTS 5,
@FH M (R E) T M2 iid v,
GOFHIIHHTH S,
©FH ARt R ONE S &
@OFiEef Bk) & LTIRELET 2,

S TEH S B BB [OFH IR 2L 0] &)
HRTH D, UL [HYF - Ta—n] O DR HVER] (an-
anta-madhya-dharma-dhatu) & V9 EBl& [Z2RIICHER T 2Dt 9 2%
MU W ) TR IR TIARIT RG22 b AR AR
B B HIHEAOT, BHNATLEEN] LERLTWOTH
B T, FHONE Rz S LT AR ) 2 AL, 2
NAE T CEOIEOMIEE 2% LTy 22 CHEI LA AL £ L
TVB LML TWD, LIF. T & [ =R (W3 5k
WA S 528 (54 =5 ) 1B LT, koS HA M Sh

(12)

o

3R%E (BBEH) 0% (EZE) 0L)Thb,

DND=G (B Bt B ICB172 00T L3 FEMEL L
Vo IRIZHZEBDNDLLDDH->TH, DL IAFZEIFKA
HHEESTVBHIZHE RV,

QOoFlid, TAZD [HXFIOFER | 2Rk S, [HEEE] oFRFoOHEL
I 2 S LT B0 BUEAS, A o [E5] B OB TH %,
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4. 8HYIC

PLECTIE, TR 3T Ao R 2 HFHEOBREZD -2 TH Y, &
kDA & o TR 20 R B BETH o 7225 KEALHIC 22 & [
B & [FEED MM (foundation) . MR (source). JEFE (principle) | £\
HIRT TEN] (tathata) [0 (dharmata) [Z8%] (SGinyata) Z LT [74%
(nirvana) 7% ERMHEIMPHME R THELSEBSNL L) otz TH
ADE) . KPR ER] G SHICHYT 5. —H 1o THK 2SR ]
AR ERE LS DM X > THN LA M b EN 2 [
(region, realm) THh %, A< LT, EFUITRMNHITH 2 L FHFFIS, 2D
PR G LB 2 3 (32 Thd b S’IE [(Hr 5 - Ta—n]
BT 5 [ER] OB ZERRET5Z 81280, 22T/ L7z [k
R DR A PG L TRV,

=3

(1)  The Avatamsaka Siitra, epitomized. Part One (Eastern Buddhist, Original Series 1-1,
1921, pp. 1-12); The Avatamsaka Sitra, epitomised. Part Two (Do., 1-2, 1921, pp. 147-
155); The Avatamsaka Sttra, Epitomised, Part Three (Do., 1-3, 1921, pp. 237-242); The
Avatamsaka Sutra, Epitomised, part Four (Do., 1-4, 1921, pp. 282-290)
LI WTFO=20mENHEICH O, 2D b =213 [Fry-Ta—n]
DFE R E L TWwh, Notes on the Avatamsaka Siitra, (Do., 1-3, 1921, pp. 233-
236); Mahayana and Hinayana Buddhism, or the Bodhisattva-ideal and the Sravaka-
ideal, as Distinguished in the Opening Chapter of the Gandavytha (Do., 6-1, 1932, pp.
1-22); An Outline of the Avatamsaka Stitra (Kegongy0), (Do., 6-3, 1934, pp. 279-286)

(2)  The Royal Asiatic Society MS., folio 270a. Freely rendered: “The objects are arrayed
in such a way that their mutual separateness no more exists, as they are all fused, but
each object thereby never losing its individuality, for the image of the Maitreya-devotee
is reflected in each one of the object, and this not only in specific quarters but everywhere
all over the Tower, so that there is a thoroughgoing mutual inter-reflection of images.”
MMG, p. 1376.

(3)  R.A.S. MS; folio 270a; MMG, p. 1376. “Sudhana the young pilgrim felt as if both his
body and mind completely melted away; he saw that all thoughts departed away from his
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consciousness; in his mind there were no impediments, and all intoxications vanished.”
And it was in this state of mind that Sudhana could remember all he saw and all he heard,
that he could survey the world with a vision which knew no obstructions in whichever
directions it moved, and that he could circulate in the Dharmadhatu with his body,
nothing checking its perfectly free movements.

(4)  The Prajiaparamita and Related Systems; Studies in honor of Edward Conze, ed. by
Lewis Lancaster, Berkeley Buddhist Studies Series, 1977, pp. 221-261. T X A&, &5
WKUFOmLIIBWT [y - 7 a—n] 125 kT %, Observations on the
Role of the Gandavytiha in the Design of Barabudur, Barabudur, History and
Significance of a Buddhist Monument, ed. by Luis Gomez and Hiram W. Woodward Jr.,
Berkeley Buddhist Studies Seires 2, 1981, pp. 173-194; On Buddhist Wonders and
Wonder-working, Journal of the International Association of Buddhist Studies, vol. 33
(2010/2011); On Reading Literature Literally, fi {3 K527 ¥ TALECALIIZE £ >~ & —
[ R8T 2455 RS > >R 4] 2011 4R

(5)  The Bodhisattva as Wonder-worker, p. 234 © -+ the capacity to be the immutable
mirror of mutable reality belongs to the sphere of only those who have achieved identity
with the very foundation of all dharmas (dharmadhatvasambheda). Because of this
identity with the Dharmadhatu, the Awakened possess two bodies, a Dharma Bodhy
(dharmasarira) and Form Body (ripasarira), corresponding to the two aspects of the
Dharmadhatu: the undivided (asambhinnadharmadhatu) and its “manifestations”
(dharmadhatutalabheda). The Dharma Body is the very essence of Buddhahood,
incorporeal, at peace, nondual.  (HH%)

This body represents the totality of all dharmas which constitute a Buddha, seen in their
identity with non-essence. A non-essence which, to be consistent with its lack of
determination, acquiesces to all transformations, but it is in its role as undifferentiated,
pure, foundation that it is properly called Dharmadhatu or DharmaSarira, as the basis or
root for the virtues of Buddhas, and as the metaphysical foundation behind appearances.
The Form Body, on the other hand, is the aggregate of all the qualities of perfection
pertaining to a Buddha, and the aggregate of all illusory transformations which the
Dharmadhatu undergoes in its process of manifestation and salvation. It is the perceptible
body, or bodies of Buddhas and Bodhisattvas, of infinite forms and manifestations. The

- Form Body represents the power of transformation (vikurvana) inherent in the
(unchanging) Dharmadhatu, the power by which the Buddhas and Bodhisattvas train the
world in foundation of all dharmas. With this body they pervade all worlds and display
the reflections of each world in all other worlds within every speck of dust.

(6)  The Bodhisattva as Wonder-worker, p. 234-235: Going beyond the common ground
of Mahayana, the Gv is trying to establish an equation between the true nature of
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dharmas, the Dharmadhatu, the ultimate essence of Budhahood, and the Bodhisattva’s
course represented by the functions of the Form Body. (UL FH)

(7) T [HERE) oW [Ty 5y - 77y v%h - Z— 7] o
FHEIZOWT] [HRTEHREHE] 45 93 1F (2018) : pp. 280-205,

(8) [ p.277=p. (52)

(9) [ p.274=p. [55)

(10) [ pp. 273-272 = pp. (56-57)

(11) [ p. 269=p. (60)

(12) [ pp. 249, 246 = pp. (80, 83)



