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ShinranandS吻加s〃ZIgzz角況

AmongShinran'ssurvivingcorrespondencearethreelettersad‐

dressedtohisdiscipleJOshin浄信,allrespondingtoquestionsregarding

theteaching.’Inonecase-atypicallyinthetraditionalcollectionsof

Shinran'scorrespondence-eventhetextoftheinitialquestioncom‐

municatedtoShinranhasalsobeenpreservedandtransmitted，Inall

threecases,however,thegistofJ6shin'soriginalqueryisclearfromthe

summaryShinrangivesinhisreply､Inotherwords，Joshin'squestion

takestheformatofaconcisepresentationofhisownunderstandingofa

particularissue，witharequestforShinran，sassessment・

WhileintwoofhisresponsesShinrangenerallyaffirmsJ6shin，s

understanding,intheletterquotedbelow(LetterlOinthecollectionLα”

んγ伽Ｌα舵γAgEs),theanswerisambivalent：

lhavereadyourletterthoroughly，Inyourquestionregardingthe

[PureLand］Buddhistteaching,ｙｏｕｓｔａｔｅｔｈａｔａｔｔｈｅｐｏｉｎｔｏｆｔｈｅ

つ
■
■
■
■
ユ

lThelettersare7,10,ａｎｄｌ５ｉｎＬα”んγ伽Ｌα旗γＡ邸s,Nothingisknown
withcertaintyaboutJ6shin;itisalsounclearwhetherallthreelettersare

addresstothesameperson．
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awakeningoftheonethought-moment［ofshinjin]，oneisgrasped

andprotectedbytheunhinderedlightofwisdom-compassion;hence，

ｔｈｅｋａｒｍｉｃｃａｕｓｅｆｏｒ［birthｉｎ］thePureLandisestablishedin

ordinarytimes､ThisissplendidYet,thoughyouspeakthussplendid‐

ｌｙ，ｉｔａｐｐｅａｒｓｔｏｈａｖｅａｌｌｔｕｍｅｄｕｔｔｅｒｌｙintoyourowncalculative

thinking.(CWS,ｐ､537,revised）

御文くはしくうけたまはり候ひぬ。さては御法門の御不審に、一念発起

のとき、無碍の心光に摂護せられまゐらせ候ふゆゑに、つねに浄土の業

因決定すと仰せられ候ふ。これめでたく候ふ。かくめでたくは仰せ候へ

ども、これみなわたくしの椎りはからひになりぬとおぼえ候ふ°

FromtheexchangeinwhichthetextofJOshin'ｓｏwnletterhasbeen

preservedintact(appendedasprefacetoLetter7,Ｌα”んγ伽Ｌα加γ

Ages),itisevidentthatheisbothstudiousandreflective,seekingonthe

basisofsutrapassagesandShinran'steachings,toformulatealogically

satisfyingandconsistentunderstanding・Wecanalsosurmisefrom

Shinran'srepliesthatdiverseinterpretatｉｏｎｓｏｆｔｈｅＰｕｒｅＬａｎｄｐａｔｈｈａｖｅ

ｂｅｅｎｃirculatingamongpeopleofthenembutsUcausingconfusionand

occasioningquestionsfromdisciples・Inthepassageabove,weseefrom

Shinran'ssummationthatJOshinisseekingtoworkoutthepractical

implicatioｎｓｏｆ‘‘theawakeningoftheonethought-momentofshinjin，，

(肋加〃肋ﾙﾙﾉ),perhapsthecruxofShinran'sinterpretationofthePure

LandpathButwhileShinranfirstpraisestｈｅｃｏ”"／ofwhatJOshinhas

written(‘‘thisissplendid''),hegoesontodeliverasternadmonition:“it

appearstohaveallturnedutterlyintoyourowncalculativethinking

(加角α〃).”

Iwonderwhether，particularlyforthoseinvolvedinShinBuddhist

studies（s伽s〃ZZgzz細真宗学)，thispassagedoesnotposefundamental

questionsregardingthecontoursandsignificanceoftheacademicstudy

ofShinran'ｓthought・Initsstarkestform，ｉｔｉｓｔｈｅｑｕｅｓｔｉｏｎｏｆｗｈｅｔｈｅｒ

－２－



ShinranandHeideggeronthePhenomenologyofReligiousLife

one，sownworkremainsconfinedwithintheboundariesofourself‐

affirmingcalculativethinkingor加陶α”/，orwhetheritisgenuinely

guidedbyandilluminativeoftheenlightenedwisdomthatShinranasserts

liesaｔｔｈｅｈｅａｒｔｏｆｔｈｅＰｕｒｅＬａｎｄｐａｔｈ・Thisisnottosuggestthatan

intellectualunderstandingoftheteachingismeaninglessordetrimental，

orthatinShinran，ｓｖｉｅｗ,thePureLandpathdemandssomethinｇａｋｉｎｔｏ

ａ‘blindfaith.’Shinrandoescontinue，intheletterquotedabove：‘‘Ｏｎｃｅ

ｙｏｕｈａｖｅｃｏｍｅｓｉｍｐｌｙｔｏｔｒｕｓｔｔｈatitsurpassesconceptualunderStanding，

thereshouldbenostruggletoreasonitout(加加γzzj)''ただ不思議と信ぜさ

せたまひ候ひぬるうへは、わづらはしきはからひあるべからず候ふ.Buthis

postscripttothisletter-"ＯｔｈｅｒＰｏｗｅｒｍｅａｎｓｔｏｂｅｆｒｅｅｏｆａｎｙｆｏrmof

calculation'，他力と申し候ふは、とかくのはからひなきを申し候ふなり－

indicatesthatwhatShinrantermsbecomingfreeofcalculativethinking

isnotsimplyanattitudeonecanassume,butmanifeststheworkingof

OtherPower、

Ｉｆｓ〃"s肱gzz伽asanacademicdisciplinetakesasitsprimaryobject

ofinvestigationwhatShinranterms勿伽ｓ〃"s加一‘‘tｈｅｔｒｕｅｅssenceof

thePureLandway''一andnotmerelyShintraditionasasetofabstract

Buddhistconceptsorobjectifiedhistoricalandsocialphenomena,then

surelyitmusttakeShinran'sreactiontoJOshin'sletterseriously､Even

thoughJOshinhasmastereｄｔｈｅｔｅｒｍｉｎｏｌｏｇｙａｎｄｇｒａｍｍａｒｏｆｔｈｅteach‐

ing,Ｓhinranindicatesthathemayhavegoneastray,ｓｏｔｈａｔｗｈａｔｉｓｍｏｓｔ

ｃｒｕｃｉａｌｉｎｔｈｅｔｒaditionhasnotbeengraspedlfthereasonedelucidation

ofShinran'sPureLandpathisthecentralworkoｆｓ〃"s"ZIgzz〃,doesthis

makeanydifference？

Itisnotinappropriate，Ｉthink，tocorrelateShinran'scautionary

responsetoJOshin-"thoughyouspeakthussplendidly,itappearstohave

alltumedutterlyintQyourowncalculativethinking''一withhisfunda‐

mentaldistinctionbetweentheteachingthatistrueanｄreal(伽"ｊＭ),ｏｎ

ｔｈｅｏｎｅｈａｎｄ,andthatwhichistemporaryandprovisional(即"舵,肋6e")，

－３－



ShinranandHeideggeronthePhenomenologyofReligiousLife

ontheother,AsYuien-b6tellsusinthepostscriｐｔｔｏＴ１ｚｚ〃〃たルワ,“Thatwe

abandontheaccommodatedanｄｔａｋｅｕｐｔｈｅｒｅａｌ,setasidetheprovisional

andadoptthetrueistheMaster'sfundamentalintent(伽〃'i).”Shinran's

entireenterprise-theclarificaｔｉｏｎｏｆ伽０ｓ伽s〃establishedbyH6nen

-maybesaidtoturnonhisdistinctionbetween"self､powerwithin［the

pathof］OtherPower”伽欣/〃０〃αﾙα〃０ノ州j)andauthenticengage‐

ment,ｗｈａｔｈｅｔｅｒｍｓ‘‘therealizationofshinjin.”Further,realizationof

shinjinorOtherPowerisitselfnoneotherthanthefallingawayof

calculativethinking,Thus，“OtherPowermeans:noself-workingistrue

working.，，

WhatisstrikinginShinran'sresponsetoJOshinisthesubtletyand

elusivenessofthiscriticalboundarylinebetweenthestancesofself‐

powerandOtherPower,atoncetotallydecisiveand,fromtheperspective

ofourordinarythinking,perhapsimperceptiblelnShinran'ｓeyes,evenso

earnestanddiligentadiscipleasJOshinmaybefound,inthemannerof

hisquesttoformulateanunderstandingofShinran'sPureLandteaching，

tobeprecariouslysuspendedbetweengenuineapprehensionandmere

intellectualself-satisfactionandself-deception・Wherethefinalissueis

Shinran'sdistinctionbetweentheaccommodatedandthetrue,itappears

thatevenexplicitdoctrinalcontentmayfailtobedetermining("whatyou

sayissplendid'，).Howthenarewetoproceed?Howcanwefindameans

forexploringandarticulatingtheinsightsofShinran'sPureLandBud

dhistpathwithoutreducingiteithertoasetofdoctrinalpropositionsor

merecomplexofhistoricallyandsociallyformedbeliefsandpractices？

TobeginwiththissurelyrequiresreflectiononthestanceofShinran

ｈｉｍｓｅｌｆｉｎｈｉｓｏｗｎｅｆｆｏｒｔｓａｔａｓ〃伽s"Zmgzzﾙ"－anexpositionof“thetrue

essenceofthePureLandBuddhistpath''thatmighteffectivelyconveyit

toothers、Asaneffortinsuchreflection，Iwillproposeherethatour

understandingofShinranmaybedeepened，ａｎｄｍｏｒｅimportantly，our

currentmethodologiesforstudyinghisBuddhistthoughtmaybeamended

－４－
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andenriched,bybringingthebasicorientationofhisBuddhistpathinto

conversationwithaspectsofthethoughtofHeidegger､２

ShinranandHeidegger

Despitethevastdifferencesintheirintellectualbackgrounds,cultural

contexts，andpurposes，aspartofthefundamentalorientatｉｏｎｏｆｔｈｅｉｒ

ｗｏｒｋ，bothShinranandHeideggertakeastheirstartingpointprofound

limitationsanddistortionsinhumanawareness、Theyconsequentlycon‐

frontasimilarproblem:theinadequacyofwhattheybothmightdescribe

asthedeeplyingrained,ｃｏｍｍｏｎsensenotionthathumanknowledgeand

judgmentsabouttheworldarebasedontherelationshipofanautono‐

mousego-subjectandstableobjectsaroundus，Thissharedchallenge

leadsthembotｈｔｏｔａｃｋｌｅｔｈｅquestionofhowawarenessgenuinelyarises

fromwithinthecontextofbounded,conditionedexperience．Ｉｔｉｓａｂｏｖｅ

ａｌｌｆｏｒｔｈｉｓｒｅａｓｏｎｔｈａｔｂｒingingthesetwothinkersintocomparative

considerationmaybebothplausibleandpotentiallyfruitful・Imightnote

thatrecentresearchindicatingtheinfluenceofLutheronHeidegger's

earlythoughtsuggestsnotonlythatunderlyingthesimilaritiesbetween

thethoughtofHeideggerandShinranistheoftenremarkedresemblance

betweenLutherandShinran,butalsothattheearlyHeideggermaycast

significantlightforthecomparativestudyofthetworeligiousthinkers・

TopursuethesimilaritiesbetweenShinranandHeideggerfurther，

wefindthattheyarriveatstructurallyanalogousnotionsofthenatureof

humanengagementwithwhatistrueBoththinkersseektodelineatethe

contoursofhumanawareness-whichitselfimpliesadichotomyof

knowerandknown-withoutthereificationofeithertheknowingsubject

２Thisessaybuildsonanearlierarticle:Ｄ､Hirota,“ShinranandHeideggeron

Truth,'，inPaulNumrich,ｅｄ,Ｂｏ〃"伽"ｅｓＱ／Ｋ"0z(ﾉﾉ”IgE〃Ｂ"〃〃isl",Ｃ〃油．

伽"物，α加妨ｇＭｚ加叩Ｓｃ伽ces（G6ttingen：VandenhoeckandRuprecht，
2008),ｐｐ,59-79．

Ｓｅｅａｌｓｏｍｙｂｏｏｋ，Ｄ、Hirota，Ａｓ"ｍｂＨＺｚゆ：E7zgzZg”ze”伽娩Ｌα"g"αｇＥａｓ
Ｂ"〃〃加ＲZ的(Heidelberg:Universit嵐tsverlagWinter,2006)．
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orknownobject,whichboththinkersregardasfalsifyingandinessence，

ｒｅｓｕｌｔｉｎｇｉｎａｆｌａｗｅｄｍｏｄｅｏｆｈｕｍａｎｅxistenceinignoranceandattach‐

ment,Thisthinkingleadsinbothfigurestothedevelopmentoftwobroad，

interrelatedmotifsthatmirroreachotherfromoppositesidesofthe

dichotomyofawareness：

１．Ｏｎｔｈｅｓｉｄｅｏｆｔｈｅｋｎｏｗｅｒ,thereisengagementwithwhatistruｅ

ａｎｄｒｅａｌｗｈｏｌｌｙｆｒｏｍ伽妨加apriorhorizonofdirectedbehavior，

ｔｈａｔｉｓ,ignoranceoroblivion；

２．Ｏｎｔｈｅｓｉｄｅｏｆｔｈｅｋｎｏｗｎ，thereistruthasapprehensibleform

emergentoutofformlessnessandinconceivability、

Intheirinteraction，thesetwomotifstogetherpointtothearisingofan

ineluctablydoubledstructureofawareness,inwhichtruthissimultaneous

withandinseparablefromuntruth．InShinran'ｓterms，“blindpassions

andenlightenmentarenottwoinsubstance”(助加"ｓｏ〃幼ｅＰ"〃Ｌα〃

Mzs彪湾,32,ＣＷＳｐ､369).InHeidegger'sterms,truthasunconcealedness，

whichisalwayspartialandperspectival,isinseparablefromwithdrawal

andconcealedness・

Thesimilarityinbasicorientationrevealsitselfininterpretive

applicationsaswell、RegardingShinran'sresponsetoJ6shin，squery

mentionedaboveand,morebroadly,hisdistinctionoftheprovisionaland

thetruethatformsapervasiveundercurrentinhisthought，wefindan

illuminatingparallelinHeidegger'searlylectures,７肋剛e"Cl"e"0ﾉﾛｇｙＱ／

ルノZig伽ｓＬ舵(1920-1921).3ThereHeideggertakesupPaul'sletterstothe

Thessalonians，ｔｈｅｆｉｒｓｔｏｆｗｈｉｃｈｉｓｔｈｅｅａｒｌｉｅｓｔＮｅwTestamentdocu‐

ment，asmanifestingthereligiousexistｅｎｃｅｏｆｗｈａｔｈｅｃａｌｌｓ‘‘primal

Christianity.”Heidegger'sconcern，likeShinran's，isnottheintellectual

graspofdoctrinalpropositions，butelucidatingthemodeofexistence

manifestedinthewrittencommunication､Becauseofthissharedconcern，

Heidegger'scentralthemesinhisdiscussionoflThessalonians-lan‐

３MartinHeidegger．ＴﾉＺｇＰ〃g"0柳e"0/ＱｇｙＱ／RgJ憩加ｓＬ舵.TranslatedbyM・

FritschandJ.Ａ､GosettiBloomington:IndianaUniversityPress,2004.

－６－
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guageasthecallthatoccasionsentranceintoreligiousexistence,andthe

temporalityofalreadiness（‘‘alreadyhavingbecome"）inrelationtothe

parousiaorsecondcomingofChrist-alsohavesignificantanaloguesin

Shinran，sdistinctiveconcernswithlinguisticalityandtemporality､４１n

relationtoourtopicinthisarticle，perhapsthemostarrestingparallel

maybeseeninHeidegger'ｓreadingofPaul'sresponsetoqueriesfromthe

Thessaloniansregardingwhentheparousiawilloccur､Heideggerempha、

sizesPaul，ｓｒｅｓｐｏｎｓｅｔｈａｔｔｈｅｒｅｉｓｎｏｎｅｅｄｔｏａｎswerbecausetheThes‐

saloniansalready“ｗｅｌｌｋｎｏｗ”outoftheirownreligiouslife-experience・

Further，Pauldevelopshisassertioninconcretetermsbydistinguishing

twogroupsofpeoplebytheirrelationtotheparousia，thosewhoseek

peaceandsecurity,butwhodwellindarknessandaredestinedforsudden

destruction，andthoseliveinwakefulnessandself-awareness，Thisisa

distinctionnotmerelyofintellectualapprehension,ｂｕｔｏｆｔｗｏｍｏｄｅｓｏｆ

ｅｘｉｓｔｅｎｃｅ,andalthoughthecontentdiffers,itresemblesShinran'sdistinc‐

tionofaccommodatedandtrue,orself-powerinOtherPowerandgenuine

OtherPower，Thus,Shinranstates,‘‘Ｔｈｅｒｅａｒｅｔｗｏｋｉｎｄｓｏｆｐｅｏｐｌｅｗｈｏ

ｓｅｅkbirthinthePureLand:ｔｈｏｓｅｏｆＯｔｈｅｒＰｏｗｅｒａｎｄｔｈｏｓｅｏｆself-power・

ＴｈｉｓｈａｓｂｅｅｎｔａｕｇｈｔｂｙｔｈｅｌｎｄｉａｎｍａstersandPureLandteachers”

(Lα”んγ伽Ｌα舵γAgEs,letter２，ｐ､525)．

Further,inrejectingcommonsensenotionsofanautonomoussubject‐

iveagent,bothShinranandHeideggerfocusonaneventofoccurrenceof

truth,ratherthanakindofconsciousnessorsubjectiveexperience,ａｎｄｏｎ

ｔｈａｔｗｈｉｃｈａｌｌｏｗｓｏｒｅｍｐｏｗｅｒｓｔｒｕｔｈｔｏｅｍｅｒｇｅｆｏｒｔｈｅａｌｗａｙｓｓｉｔｕａted

beingShinrancallstheevent‘‘theonethought-momentof［realizing］

s〃"ｊ〃(truemindgivenbyAmidaBuddha)”andHeideggerusestheterm

４０nShinranandlanguage，ｓｅｅｍｙａｒｔｉｃｌｅ“Shinran'sViewofLanguage：A

BuddhistHermeneuticsofFaith,”Ｅ上zs花〃Ｂ"〃〃加，xxvi：１（Springl993)，

50-93andxxvi:２(Autumnl993),91-130.Ontemporality,seeUedaYoshifumi

andDennisHirota，Ｓ〃"γzz”Ａ〃ん加伽c伽〃わ〃菰ｓ剛Ｏｚ４ｇﾙオ（Kyoto：Hon‐

gwanjilnternationalCenter，1989)，ｐｐ，168-182,andNishitaniKeiji，“The

ProblemofTimeinShinran,''五上zs花〃Ｂ"〃〃航,１１:１（1978),ｐｐ､13-26.
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‘‘theopenregion，，［ＥＴ,ｐ,144］ｏｒ‘‘clearing”inwhichunconcealmentor

disclosureoccurs・Iwillconsiderherethedynamicthatenablesthe

emergenceoftruthintｈｅｔｗｏｔｈｉｎｋｅｒｓａｎｄｉｔｓｆｉｅｌｄｏｒｌｏｃｕsashuman

existence,takingupthreegeneralaspectsofaconceptionofanenabling

activityinapprehensionthataredevelopedbybothShinranandHeideg

ger,ｅａｃｈｉｎｈｉｓｏｗｎｗａｙ：（１）theemergingofmeaningfulformfrom

formlessness;（２）ｔｈｅｄｒａｗｉｎｇｏｒｓｕｍｍｏｎｉｎｇｏｆｆｉｎｉｔｅｂeingstowhatis

real，ａｎｄｔｈｅｈｕｍａｎｐｏｓｔｕｒｅｏｆｗａｉｔｉｎｇａｎｄlistening;（３）ｔｈｅｍodeof

fulfilledhumanexistenceas“dwelling.”Itmaybesaidthatinthe

delineationofauthentic‘‘dwelling，，ａｓｅｎｔｅｒｉｎｇａｎｄａｂｉｄｉｎｇｉｎａｆｉｅｌｄｏｆ

polaritiesininteraction,eachthinkersetsforthavisionofhumanlifethat

possessesethicalforce､InrelationtoHeidegger,Ｉｗｉｌｌｔａｋｅｔｈｅpublished

lecture“OntheEssenceofTruth'，asthepointofdeparture,considering

itsreferencetotheearlyGreekideaof伽zfsjS,butwillalsoturntoseveral

conceptsdevelopedinlateressays,includingtherelationbetween“earth”

and“world'’ａｓｓｅｅｎｉｎ‘‘ＴｈｅＯｒｉｇｉｎｏｆｔｈｅＷｏｒｋｏｆＡｒｔ,''５ａｎｄｔｈｅ

interactionamongthe“fourfold”（Ｇｅ”〃）ｏｆearth,sky,divinities,and

mortals,ａｓｓｅｔｆｏｒｔｈｉｎ“BuildingDwellingThinking,'，‘‘ＴｈｅThing,”and

otheressays、

TheOccurrenceofTruthasEvent

l、ＴｈｅＥｍｅｒｇｉｎｇｏｆｔｈｅＯｔｈｅｒｆｒｏｍＦｏｒｍｌessness

Inhisdiscussionoftruthasfreedoｍｉｎ“OntheEssenceofTruth,”

Heideggerstatesthat,ｏｎthesideoftheperceivingsubject,humanbeings

exposethemselvesinopennessandapproachability・Ａｔｔｈｅｓａｍｅｔｉｍｅ，

withregardtobeingsorthings,heexpressesamoredynamicaspect：

５“ＯｎｔｈｅＯｒｉｇｉｎｏｆｔｈｅＷｏｒｋｏｆＡｒｔ,'，ｉｎparticular，includesarestatementof

Heidegger，sthinkingin“OntheEssenceofTruth'，ｉｎａｔｒｅａｔｍｅｎｔｏｆｔｈｅ

ｏｃｃｕｒｒｅｎｃｅｏｆｔｒｕｔｈｉｎｔｈｅｗｏｒｋｉｎｇｏｆｔｈｅａｒｔｗｏｒｋ．
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Beingsasawholerevealthemselvesａｓ抑ぴぺ,‘‘nature,，'whichhere

doesnotyetmeanaparticularsphereofbeingsbutratherbeingsas

suchasawhole，specificallyinthesenseofupsurgentpresencing

［α塊e〃e"伽ＳＡ"z(ﾉＣＳＧ"].(ＥＴ,ｐ,145）

HeideggeremploysthetermP伽sjSfortheactiveappearingofthethings

oftheworld，theemergenceitselfthatmaybedistinguishedasthe

ungraspable“worlding''ｏｆbeings‘‘asawhole'，priortoanyspecificform，

ThereisnofurtherclarificationoｆｔｈｅｔｅｒｍＰ伽ｓｊＳｉｎ‘‘OntheEssenceof

Truth,'，ｂｕｔｉtisdiscussedthroughout肋加”c/伽わ〃e”ﾙIysjcs，a

lecturecoursegivenfiveyearslaterinl935､ThereHeideggerstatesthat

"theGreekessenceoftruthispossibleonlytogetherwiththeGreek

esseｎｃｅｏｆＢｅｉｎｇａｓｌ伽sjS'，(p,107).Concerningthemeaningoftheword

p〃sis：

1ｔ［"力加sjS'，］sayswhatemergesfromitself(forexample,theemer‐

gence,theblossoming,ｏｆａｒｏｓｅ),theunfoldingthatopensitselfup，

thecoming-into-appearanceinsuchunfolding，andholdingitselfand

persistinginappearance-inshort，theemerging-abidingsway．．．．

Ｐ〃"sjSisBeingitself，byvirtueofwhichbeingsfirstbecomeand

remainobservable.(１Ｍ,ｐｌ５）

Therearetwocentralpointsherethatmaybebroughtintocomparison

withShinran'ｓthought、First，ＢｅｉｎｇａｓＰ〃s応，whileenablingbeingsas

apprehendedthingsandobjectsofunderstandingto“becomeandremain

observable,”ｉｓｉｎｉｔｓｅｌｆ,ａｓｔｈｅ“upsurgentpresencing，，ｏｆ“beingsassuch

asawhole,''beyondconcreteapprehensionorconceptualgrasp､Second，

althoughBeingorP加沈iｓｎｏｔｉｔｓｅｌｆａｂｅｉｎｇ－ｉｓｎｏｔｔｏｂｅｇraspedasany

thing，suchasrealityassubstratum-butratherisadynamic“coming‐

into-appearance,，'itmayneverthelessbesaidto“emerge加沈伽〃，，as

thebeingsweapprehend・Ｏｎｔｈｅｏｎｅｈａｎｄ，Beingisungraspable，while
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beingsarepreciselyallthatweperceiveandcomprehend；ontheother

hand,toborrowHeidegger'smetaphor,Being‘‘blossoms''ｆｒｏｍitself,thus

enablingbeingstobecomeobservableandhumanstoapprehendthem，

BothShinranandHeideggerfacethequestionoftheultimatehorizon

ofintelligibilityandhowitistraversedandenteredfrombeyond,ｗｉｔｈａｎ

‘inward，movementinthedirectionofconditionedhumanexistence、

Withoutｓｕｃｈ‘‘emergingfromitself，，ｏｒ“unfoldingthatopensitselfup,'’

humanconceptualitywouldbenomorethanchimericalconstructand

Heidegger'sthoughtwouldbecomeaformofrootlessidealismHeidegger

identifiesthisapproachingmovementintothefieldofreceptivｉｔｙｏｒ

‘‘coming-into-appearance，'usingtheterm"此z‘sjS,，'whichistobeunder-

stoodasadynamiｃｐｏｗｅｒ（WZz/伽,“sz(ﾉ伽'，)．

Adelicatebalance,however，isrequiredtopreservethisemergence

fromreification､ＡｓａＧｒｅｅｋｗｏｒｄｆｏｒ“beings,”’〃sjSwastranslatedinto

Latin〃α如畑butaccordingtoHeidegger,ｆｏｒｔｈｅｅａｒｌｙＧｒｅｅｋｓｉｔ‘‘does

notyetmeanaparticularspherｅｏｆｂｅｉｎｇｓｂｕｔｒａｔｈｅｒｂｅｉｎｇｓａｓｓｕｃｈａｓａ

ｗｈｏｌｅ.',Ｉｎｏｔｈｅｒｗｏrds，itdoesnotindicateprimarilythethingsthem‐

selvesofthenaturalenvironmentthatweperceivearoundus,butrather

theveryunfoldingofanintelligibleworld､ＴｈｅｆｏｃａｌｍｅａｎｉｎｇｏｆＰ〃z‘sjS

concernsthe‘‘eventofs加成昭允伽,arisingfromtheconcealed''(１Ｍ,ｐ、

16)．Thisemergenceoftheintelligibilityofthingsisthearisingofa

horiｚｏｎｏｒ“world，’that,whileungraspableitself,functionsasacontext

forengagingandunderstandingwhatappearsand‘‘takesitsstand”

within・

Shinran，quitelateinlife，adoptedasacrucialtermforreality

(suchness,dharma-nature,uncreateddharma-body,nirvana,etc.)theｗｏｒｄ

伽e〃（自然,inmodernJapanese,ｓ〃”"),which,liketheLatintranslation

ofP〃s太,cametobeusedtoindicatetheworldofnature､Thewordﾉ伽〃

ismadeupoftwoChinesecharacters,ノzmeaning“oneself'，ｏｒ“itself'，ａｎｄ

〃e〃servingasanadverbialsuffixsometimessimilartotheEnglish“-1y,”

indicatingthemannerofanoccurrence;thus,‘‘ｏｆitself''ｏｒ“spontaneous‐
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ly.''originally/伽〃indicatedthemodalityofoccurrenceseeninHeideg‐

ger'ｓｅｘａｍｐｌｅｏｆｔｈｅ“blossomingofarose,”naturally，spontaneously

occurringoutofitself，freeofhumancontrivance・Shinran，ｓｕｓａｇｅｏｆ

/”e〃holdsanumberofcorrespondenceswithHeidegger'sdiscussionof

theGreekP〃Zfsfs，ｆｏｒｉｎｂｏｔｈｃａｓｅｓｔｈｅｔｅｒｍｓｉｄｅｎｔｉｆｙadynamicof

activitythatfunctionscentrallytoresolvethesharedproblematic，out‐

linedabove,ofcharacterizingtheenablingofapprehensionofwhatis,ｏｆ

truth,byhumanbeings・

AdetaileddiscussionofShinran，ｓｕｓｅｏｆ"ze〃isnotpossiblehere;I

willmerelymentionseveralparallelsthatmaybedrawnwithHeidegger'ｓ

Ｐ〃妬応，whichsuggeststhattosomeextentthesetwoconceptsservean

analogicalroleinthestructuresofthoughtｏｆｔｈｅｔｗｏｔｈｉｎｋｅｒｓ，First，

Shinranadoptedﾉﾉ"e〃asatermsynonymouswithtraditionaltermsfor

inconceivablereality;thushestates：“SupremeBuddhaisformless，and

becauseofbeingformlessiscalled伽e".''LikeHeidegger'ｓBeing,伽e〃

isunderstoodtoliebeyondthehorizonofintelligibility，

AgainlikeHeidegger'ｓBeing,however,ノz〃”ｍｕｓｔｎｏｔｂｅｔａｋｅｎｔｏ

ｒｅｆｅｒｔｏａｔｒａｎｓｃendentabsoluteRather,ａｓｗｉｔｈＢｅｉｎｇａｓＰ〃s太,thebasic

meaningof/伽e〃isdynamicandinseparablefrombeings:‘〃"e〃signifies

"ｂｅｉｎｇｍａｄｅｔｏｂｅｃｏｍｅｓｏｆｒｏｍｔｈｅｖｅｒｙbeginning."，ForShinran,ノz"e〃

pointsinparticulartotheinwardtraversingacrossthehorizonofhuman

understandingandthemanifestingofintelligibleform､Thefundamental

modelofthismovementforShinranisAmidaBuddha：‘‘AmidaTath‐

agatacomesforthfromsuchnessandmanifestsvariousbodies-fulfilled，

accommodated,andtransformed，，（ChapteronRealization，１，ＣＷＳ，ｐ，

153).Ｔｈａｔis,ノ伽〃expressesnotonlytheformlessnessthatliesbeyond

humanconceptuality,butalsothedynamicmanifestingofｆｏｒｍａｓ肋α/

z(ﾉﾙ肋たん"”ss､ThusShinranstates：

Buddha,whenappearingwithform,isnotcalledsupremenirvana､Ｉｎ

ｏｒｄｅｒｔｏｍａｋｅｉｔｋｎｏｗｎｔｈａｔｓｕｐｒｅｍeBuddhaisformless,ｔｈｅｎａｍｅ
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‘AmidaBuddha，isexpresslyused；solhavebeentaught・Amida

Buddhafulfillsthepurposeofmakingusknowthesignificanceof

ﾉz"g".(ＣＷＳｐ４２８）

JustasHeideggerspeaksofP加蛎ａｓ‘‘whatemerges加加伽〃…,the

unfoldingthat”e"ｓ抗〃”,''Shinranalsopointstoacontinuityacross

thehorizonofintelligibilitythatbindsformlessnessandformorconceal‐

mentanddisclosure・

ItisincomparisonwithHeideggerherethatwefindameansfor

graspingthepotentiallybroadsignificanceofShinran，s伽e"・WithinShin

Buddhisttradition，ｔｈｅｍｅａｎｉｎｇｏｆ伽e〃islargelyrestrictedtothe

soteriologicalrealmofAmidaBuddhaasarisingfromtranscendent

realityandbecomingknowntohumanbeings・PursuingaHeideggerian

emphasison伽z仏s応asthedynamicoftheemergingof"beingsasawhole"

suggeststhepossibilityofanunderstandingof伽”aslikewiseexpress‐

ingShinran'sengagementwiththelargerissueofhumanawareness

withintheapprehensionofrealityasdynamic，Here，thethingsofthe

worldareindeed，aswithHeidegger，pervadedbyrealityandinsome

sensesacralizedThisvisioncarriesanethicalforce，whichwewill

discussbelow．

E伽"昭幼ｅＦ花〃Ｑ／Ｄ航"”"α伽９Ａ”α〃"gss

AfurthersimilaritybetweentheconceptualstructureofShinran'ｓ

ﾉz"g〃andHeidegger'sdiscussionofP〃ｓｊＳｉｓｔｈａｔｂｏｔｈｔｅｒｍｓａｒｅｅｍ‐

ployedtoofferanaccountoftheapprehensionofwhatisrealwhileatthe

sametimemaintainingadimensionofnondualitybetweenobjectand

subject､Ｏｎｃｅagain,thispatternofthoughtarisesfromconfrontinga

sharedproblematicintheefforttoavoidreificationoranabsolutized

dichotomy､Heideggerspeaksofthehistorical‘narrowingofP〃z"sjsinthe

directionofthe“physical，”(１Ｍ,ｐ､１７)inoppositiontothe"psychical,”but

forearlyGreekthinkerslikeParmenides，“Beingandthinking，ｉｎｔｈｅ
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ｓｅｎｓｅｏｆｃontendingagainsteachother,areunified.'’Heideggerexplains：

Howarewetounderstandthis？ＬｅｔｕｓｂａｓｅｏｕｒａｎｓｗｅｒｏｎＢｅｉｎｇ，

ｗｈｉｃｈａｓＰ〃ｓｊＳｈａｓｂｅｃｏｍｅｃｌｅａｒｅｒｔｏｕｓｉｎｖａｒｉousrespects､Being

means:standinginthelight,appearing,steppingintounconcealment・

Wherethishappens，ｔｈａｔｉｓ，whereBeingholdssway，apprehension

holdsswaytooandhappenstoo,ａｓｂｅｌongingtoBeing.(ＩＭｐｌ４７）

InfurtherexplicatingParmenides：

ApprehensionhappensforthesakeofBeing・Beingessentiallyun‐

foldsasappearing,assteppingintounconcealment,onlyifunconceal‐

ｍｅｎｔhappens,onlyifaself-openinghappens.…Ａ”〃〃e"sj0〃Ｍｏ昭Ｓ

加餓z“s;ｔｈｅｓｗａｙｏｆＰ〃z‘sjSsharesitsswaywithapprehension.(１Ｍ，

p,148;emphasisadded）

Ｉｆｔｈｅａｒｉｓｉｎｇｏｆｔｒｕｔｈｔｏｆｉｎｉｔｅｈｕｍanexistenceispossible,apprehension

mustoccurastheoppositefaceoftheemergenceofbeingsａｎｄｎｏｔａｓｔｈｅ

ｍｅｒｅｉｍｐｏｓｉｔｉｏｎｏｆａｃｏnceptualgraspbyatranscendentsubject,Human

apprehensionalsoisthusanaspectoftheunfoldingofBeing,ａｎｄｉｔｍａｙ

ｂｅｓａｉｄｔｈａｔ“apprehensionbelongstoカル妬太,，，ｗｈｅｒｅＰﾉzz〃sjSitselfisa

dimensionofBeing・

Shinranmakesastructurallysimilarassertionwhenhestates：

Tathagata(formlessreality,suchness,dharma-nature,etc.)pervades

thecountlessworlds；ｉｔｆｉｌｌｓｔｈｅｈｅａｒｔｓａｎｄｍｉｎｄｓｏｆｔｈｅｏceanofall

beings､Thus,plants,trees,andlandallattainBuddhahood,Ｓｉｎｃｅｉｔ

ｉｓｗｉｔｈｔｈｉｓｈｅａｒｔａｎｄｍｉｎｄｏfallsentientbeingsthattheyentrust

themselvestotheVowofthedharma-bodyascompassionatemeans

(i､e,,Amida),thisshinjinisnoneotherthanBuddha-nature.(jVb"ｓｏ〃

ａｓe"伽ｊｓＱ／肋伽Ａ伽g',ＣＳＷＰ４６１）
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Inotherwords,ｓ〃城〃astheapprehensionofAmidaBuddha,whobrings

beingstoknowthatsupremeBuddhaisformless，itselfbelongsto

TathagataorBuddha-natureShinranstatesthatshinjinastheBuddha‐

ｍｉｎｄisdirectedtoorgiventobeings・Ｗｅｗｉｌｌｔａｋｅｕｐｔｈｉｓｓｅｎｓｅｏｆ

ｇｉｖｅｎｎｅsｓａｎｄｔｈｅｒｅｓｐｏｎｓｅｏｆｇｒatitudebelow・

WhenHeideggerstatesthat“apprehensionhappens允γ幼Ｃｓα腕ｏｆ

Being，，inthepassagequotedearlier，thereisasuggestionofanthro‐

pomorphismthatisperhapsinescapableinseekingtoexpressthe

dynamicofanunderlyingnondualityofsubjectandobjectinthearising

ofhuｍａｎｔｒｕｔｈＳhinrangoesfurtherinthisdirectioninhisdevelopment

oftheconceptｏｆ伽肌assertingthatitsfunctioningintakingformis

specificallydirectedtoawakeningpersonstoformlessness，Ｈｉｓassess‐

ｍｅｎｔｏｆｔｈｅｄｅｐｔｈｏｆｔｈｅｉｇｎｏｒａｎｔｓｅｌf-attachmentthatmustbebroken

throughforapprehensionoftruthtotakeplaceresultsinaconceptiｏｎｏｆ

〃e〃astheactivecreationofform(Amida,ＶＯＷ,Ｎａｍｅ)thatawakens

beingstoformlessness:“AstheessentialpurportoftheVow，［Amida］

ｖｏｗｅｄｔｏｂｒｉｎｇｕｓａｌｌｔｏｂｅｃｏｍｅｓｕｐｒｅmeBuddha､''１，“OntheEssenceof

Truth,”Heideggerappearsmoreoptimisticthatabsorptioninthedimen‐

sionofforgetfulnessofthemysterycanbeovercomethroughashift

toward“philosophicalthinking''：“Ｔｈｅｇｌｉｍｐｓｅｉｎｔｏｔｈｅｍｙｓｔｅｒｙｏｕｔｏｆ

ｅrrancyisaquestioning-inthesenseofthatuniquequestionofwhat

beingsassuchareasawhole”(ＥＴ,ｐ,151).Nevertheless,thefundamental

structuralelementsinShinranhavetheirechointhosemoregenerally

appliedinHeidegger，

Shinrantreatsthepolarityofthemovementacrossthethresholdof

intelligibilityintermsofthetwofolddharma-body,aconceptheborrows

fromtheChinesePureLandBuddhistmasterT'an-luan,ｗｈｏstates：

AllBuddhasandbodhisattvashavedharma-bodiesoftwodimen‐

sions：dharma-bodyasdharma-natureanddharma-bodyascompas‐

sionatemeans、Dharma-bodyascompassionatemeansarisesfrom
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dharma-bodyasdharma-nature,anddharma-bodyasdharma-nature

emerges［intohumanawareness］fromdharma-bodyascompassion‐

atemeans.(quotedin“ChapteronRealization,”17,ＣＷＳｐｌ６５）

Dharma-bodyasdharma-natureissynonymouswithsuchnessorformless

reality，andShinrantakesdharma-bodyascompassionatemeanstorefer

specificallytoAmidaBuddha,whosevowtoliberateallbeingsandｗｈｏｓｅ

Ｎａｍｅ(nembutsu)provideconceptualform:“ＣＯ”αss伽α"〃Zea"srefers

tomanifestingform，revealinganame，andmakingitselfknownto

sentientbeings，'(jVりたｓｏ〃Ｏ"cg-CMj昭α”〃α岬-Ｑｚ/"昭,ＣＷＳ,ｐ､486)．

Ａｓｗｅｈａｖｅｓｅｅｎ,Shinranstatesthat“AmidaBuddhafulfillsthepurpose

ofmakingusknowthesignificanceof伽e".，，Thetwopolesthatembody

thedynamiｃｏｆﾉ伽〃andbetweenwhichitmovesmaybeidentifiedasthe

dimensionofformlessnessandnondiscrimination,beyondwordandcon‐

ception，ａｎｄｔｈｅｄｉｍｅnsionofdiscriminativeapprehension，thought，ａｎｄ

language､ForbothShinranandHeidegger,thetendencyofpersonsisto

becomeabsorbedsolelyinpracticalconcernswithintherealmofthe

latterdimension，condemningoneselftoatruncatedlifeofclinging，

Shinrancallsthisattitude“afflictingpassions'，（whichareinherentin

humanexistence)ａｎｄ‘‘calculativethinking''（whichfallsaway);ｉｎ“On

theEssenceofTruth,'，Heideggercallsiterrancy,oblivion,andforgetful‐

nessofthemystery・

HeideggerdevelopshisnotionofBeｉｎｇａｓＰｈｚ‘sjS，“emergentself‐

upraising''(１Ｍ,ｐ,６４),byadoptingtheterm加/e〃osfromHeraclitusin

ordertotreatthepolarityinformingthemovementofentranceintothe

fieldofdiscriminativeapprehension､Ｉｎ肋加”c伽〃わ〃e加勿sjcs，he

quotesHeraclitus（translatedhereaccordingtoHeidegger，sinterpreta‐

tion):“Confrontation(PC/e加0s）isindeedforall(thatcomestopresence）

thesire(wholetsemerge),but(also)forallthepreserverthatholdssway・

Foritletssomeappearasgods,othersashumanbeings,someitproduces

(setsforth)asslaves,butothersasthefree.''Heideggerexplains加/e〃0s：
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AsHeraclitusthinksit,struggle(P叱加0s)firstandforemostallows

whatessentiallyunfoldstostepapartinopposition，firstallows

positionandstatusandranktoestablishthemselvesincomingto

presence.…Incon-frontation，ｗｏｒｌｄｃｏｍｅｓｔｏｂｅ.…Thestruggle

meanthereisoriginarystruggle,ｆoritallowsthosethatstruggleto

originateassuchinthefirstplace….(１Ｍ,ｐ,６５）

AlthoughHeraclitus'ＳＰＯ〃"Osmaystronglysuggestconflictandstrife，

Heidegger'semphasisfallsratherontherenderingofthedifferentiation

inherentinapprehension:“struggleinthesenseoftheconfrontation,the

setting-apart-from-each-other(Ａ"s-”α"伽γ-se伽昭)'，(１Ｍ,ｐ,140).Here，

Heidegger'sconcernappearstobethediscriminativenatureofhuman

awareness,distinguishingsubjectfromobjectandthingfromthing,that

isalsoacentralissueinShinran'sBuddhistthought､AsShinranstatesin

acommentary,‘‘Ｔｈｅｗｏｒｄ‘toencounter'impliesform，，(肋彪ｓｏ〃Ｏ"“‐

Ｑｚ〃昭α”〃”y-Qz/"昭，ＣＷＳ，ｐ、485)，suggestingthataperson's

uncalculated“encounter'，withwhatisreal(ＶＯＷ,Ｎａｍｅ,etc.)requiresthe

compassionateactivityofself-manifestationinapprehensibleform・This

leadstooursecondtopic、

２．Givenness:ＴｈｅＳｕｍｍｏｎｉｎｇｏｆＢｅｉｎｇｓｂｙＷｈａｔｉｓＲｅａｌ

Ａｓｗｅｈａｖｅｓｅｅｎ，totreattherelationshipbｅｔｗｅｅｎｔｈｅｔｗｏｄｉｍｅｎ‐

sionｓｏｆｆｏｒｍｌｅｓｓｎｅｓｓａｎｄｆｏｒｍｏｒｏｆｔｈｅｉnconceivableandthediscrimina．

tive,Shinranreferstotheconceptofthetwofolddharma-body,inwhich

thetwoopposingdimensionsunfoldintoeachotherintheprocessof

awakeningbeingsthatheterms伽e"：

Fromthistreasureoceanofoneness(dharma-bodyasdharma-nature）

formwasmanifested，ｔａｋｉｎｇthenameBodhisattvaDharmakara，

who,throughestablishingtheunhinderｅｄＶｏｗａｓｔｈｅｃａｕｓｅ,became

AmidaBuddha(dharma-bodyascompassionatemeans).…ThisTatha．
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gata（"come-forth-from-thusness,”AmidaBuddha）ｉｓlight・Lightis

noneotherthanwisdom；ｗｉｓｄｏｍｉｓｔｈｅｆｏｒｍｏｆｌｉｇｈｔ、Wisdomis，in

addition，ｆｏｒｍless；hencethisTathagataisinconceivablelightBud‐

dha.(肋彪ｓｏ〃Ｏ"cg-Qz/"昭α加川岬-Ｃａﾉ"昭,ＣＷＳ,ｐ､486）

Thespontaneous(/伽e")ｕnfoldingofrealityaswisdom-compassionmay

notbeaconcepteitheravailableoracceptabletoHeidegger，buthe

developsafunctionallyanalｏｇｏｕｓｐａｉｒｏｆｔｅｒｍｓｉｎ“ＯｎｔｈｅＯｒｉｇｉｎｏｆｔｈｅ

ＷｏｒｋｏｆＡｒｔ'，（1935-36).Thislecturerevisitsandexpandsonthetreat・

ｍｅｎｔｏｆｔｒｕｔｈｉｎｔｈｅｅａｒｌｉｅｒｅｓｓａｙ“OntheEssenceofTruth''ｂｙｆｏｃｕｓｉｎｇ

ｏｎｔｈｅｗｏｒｋｏｆａｒｔａｔｔｈｅｌｏｃｕｓｏｆｔｈｅｅｖｅｎｔｏｆｔｒｕｔｈＴｏｅｘｐｌｏｒｅthe

work-beingorfunctioningoftheartworkasthehappeningoftruth，

Heideggersetsforthadichotomyofearthandworld,whichinaspectsof

itsbroadoutlinemaybebroughtintocomparisonwithShinran，stwofold

dharma-body、

Heideggersconceptofworldremainsbasicallythatseenabove:“not

amerecollectionofthings”ｎｏｒ“amerelyimaginaryframeworkadded

byourrepresentationtothesumofthingsthatarepresent,'’ａｗｏｒｌｄｉｓ

"always-nonobjectual'，（ＯＷＡ，ｐ、２３.)，yetenablesourapprehensionof

thingsasmeaningfulpartsofoursurroundings、Infunctioningtomake

thingsavailabletoourunderstanding，ｏｕｒ“worldworlds，andismore

fullyinbeingthanallthosetangibleandperceptiblethingｓｉｎｔｈｅｍｉｄｓｔｏｆ

ｗｈｉｃｈｗｅｔａｋｅｏｕｒｓｅｌｖｅｓｔｏｂｅａｔｈｏｍｅ.”‘‘Earth,'，ｉｎtroducedin“Ｏｎｔｈｅ

ＯｒｉｇｉｎｏｆｔｈｅＷｏｒｋｏｆＡｒｔ',tocomplementworld,maybeunderstoodto

expressthecounter-movementofconcealmentthatisinherentintruth

Thus,“earthshatterseveryattempttopenetrateit''ａｎｄ“isapprehended

andpreservedastheessentiallyundisclosable，asthatwhichwithdraws

fromeverydisclosure，inotherwords,keepsitselfconstantlyclosedup”

(ＯＷＡ,ｐ,２５)．

Severalpointsmaybenotedwithregardtoourconcernshere､First，

thedualityofearthandworld,likethetwofolddharma-body,ｉｓｕｓｅｄｔｏ
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delineatethedynamiccircularitymovingbetweenformlessnessornondis‐

crimination,ｏｎｔｈｅｏｎｅｈａｎｄ,andthefieldofdiscriminativeapprehension

orconceptualunderstanding，ｏｎｔｈｅｏｔｈｅｒ，Thesetwodimensionsof

realityorofthehappeningoftruth,whilestandinginpolaropposition,ａｒｅ

ｆｏｒｂoththinkersinterfused，Thus，Heideggerstates：‘‘Worldandearth

areessentiallydifferentandyetneverseparatedfromoneanother.”

Furtherhestates:“Worldisgroundedonearth,andearthrisesupthrough

world'，（ＯＷＡ，ｐ，２６)．Thesestatementshavetheircloseparallelin

Shinran・Concerningtheinteractionbetweenthetwodimensions，ａｓｗｅ

ｈａｖｅｓｅｅｎ，ShinranquotesT'an-luan'sformulation：“Dharma-bodyas

compassionatemeans［form］arisesfromdharma､bodyasdharma，

nature［formlessreality]，anddharma-bodyasdharma､natureemerges

［intohumanawareness］fromdharma､bodyascompassionatemeans・

Thesetwodimensionsofdharma-bodydifferbutarenotseparable;they

areonebutnotidentical.'’

Further，boththinkersproposethattherelationshipofinteraction

betweenformlessrealityandformsalsosignifies,regardingtheaspectof

thesubject，thathumanawarenessisbroughtintocontactwiththe

dimensionoftheformless妨勿昭〃α"qMsapprehensionofthingsinthe

woｒｌｄｏｆｆｏｒｍ､Ｓｕｃｈａｄｙｎａｍｉｃｉｓ,ｉｎfact,requiredfortheapprehension

ofbeingsintheirtruthandreality，forordinaryhumanunderstanding

absorbedinthefieldofthingscannotattainsuchagraspthroughitsown

discriminativeoperations・Inrelationtothefunctioningofthｅａｒｔｗｏｒｋ，

then，ｏｎｔｈｅｏｎｅｈａｎｄ,theworkmakesmanifestbothaworldandearth：

Rising-up-within-itselftheworkｏｐｅｎｓｕｐａｗｏｒｌｄａｎｄｋｅｅｐｓｉｔａｂｉｄ‐

inglyinforce,Ｔｏｂｅａｗｏｒｋｍｅａｎｓ:ｔｏｓｅｔｕｐａｗｏｒｌｄ.(ＯＷＡ,ｐ,２２）

Theworkmovestheearthintotheopenofaworldandholdsitthere．

〃ｇｚ,(ﾉO娩眺肋Ｃｅα伽６９α〃”伽.(ＯＷＡｐ､２４;emphasisinoriginal）
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Ｔｈｅｓｅｔｔｉｎｇｕｐｏｆａｗｏｒｌｄａｎｄｔｈｅｓｅｔｔingforthofeartharetwo

essentialtraitsbelongingtothework-beingｏｆｔｈｅｗｏｒｋ・Withinthe

unityofthatwork-being,however,theybelongtogether.(ＯＷＡ,ｐ,２６）

While“earthrisesupthroughworld'，ｔｏｂｅｃｏｍｅｍａｎｉｆｅｓｔａｓ“essentially

self-secluding,，，ｏｎｔｈｅｏｔｈｅｒｈａｎｄ，thereisareciprocal，oppositemove‐

ment:“Thissettingforthoftheearthiswhattheworkachievesbysetting

itselfbackintotheearth”(ＯＷＡ,ｐ､２５)．

Ｔｈｅ“settingitselfbackintotheearth'，expressesamovement

perhapsanalogoustoShinran'snotionthat‘‘ｉｎｏｒｄｅｒｔｏｍａｋｅｉｔｋｎｏｗｎ

ｔｈａｔｓｕｐｒｅｍeBuddhaisformless，ｔｈｅｎameAmidaBuddhaisexpressly

used,''ｓｏｔｈａｔ“AmidaBuddhafulfillsthepurposeofmakingusknowthe

significanceof伽〃.''Ｊｉｎｅｎｉnfactholdsamultiplesignificancemore

complexthanHeidegger'ｓＰ加沈.Itisformless,inconceivablereality,ａｎｄ

ｉｔｉｓａｄｙｎａｍｉｃｏｆｔｈｅｅｍｅｒｇｉｎｇｏｆformthatfurtherbringsbeingsto

awarenessandtoattainmentofformlessness､Inotherwords，itenables

encounter（implyingform：Amida，ＶＯＷ，Ｎａｍｅ）ａｎｄfurther“draws”

beingsunendinglytoformlessreality､Ininterpretingapassagefromthe

Lα'9℃γＳ"伽，Shinranstates：

［Thesutrastates:］Ｍ２ﾉeγα/zﾉα加"Ｃｅ加肋伽［Pz‘”］Ｌα城０"ｅｚｓ

ａγzzz,(ﾉ〃幼g形勿沈幼0"伽9ozｲｓ”0ﾉ伽Ｚｇ〃伽"ﾉ.…Thepersonwhohas

realizedtrueandrealshinjinnaturally［ｂｙ/伽"］ｉｓｉｎａｃｃｏｒｄｗｉｔｈ

ｔｈｅｃａｕｓｅｏｆｂｉｒｔｈｉ、ｔｈｅＰｕｒｅＬａｎｄａｎｄｉｓｄｒａｗｎｂｙｔｈｅＢｕｄｄｈａ's

karmicpower;hence,going［tothePureLand］ｉｓeasy,andascend‐

ingtoandattainingthesupremegreatnirvanaiswithoutlimit.…

ﾉﾂ"g〃meansthatthereisnocalculatingonthepartofthepracticer．

(肋彪ｓｏ〃幼ｅ肋Ｓｃ”伽"ｓｏ〃Ｓ上zc〃Cl/Ｓｃ”"s,ＣＷＳｐｐ､496-498）

Inhisdichotomyofearthandworld,however，Heideggermovestoward

astructureofthoughtsimilartoShinran's：
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Theearthisopenlyilluminatedasitselfonlywhereitisapprehended

andpreservedastheessentiallyundisclosable，asthatwhichwith‐

drawsfromeverydisclosure，inotherwords,keepsitselfconstantly

closedup.(ＯＷＡ,ｐ､）

Ｔｈａｔｅａｒｔｈａｓ“essentiallyundisclosable'，ａｎｄｆｏｒｍｌｅｓｓｍａｙｂｅ“openly

illuminated”intheartworkmeans：

Theself-seclusionoftheearthis，however，nouniform，inflexible

staying-in害thedark［Verhangenbleiben],butunfolds,rather,intoan

inexhaustiblerichnessofsimplemodesandshapes.(ＯＷＡ,ｐ２５）

lnwordsofSeng-chaoquotedbyT'an-luanandreproducedinShinran，

‘‘Thedharma-body,beingformless,takesonallforms.…Itbeingwithout

words,profoundwritingsspreadmoreandmorewidely.',

Itmaybeobjectedthat，despitethestructuralparallelsintheir

thought,Shinran'sconceptionofﾉ伽〃isspecificallysoteriological,while

Heideggerexplicitlyavoidsanovertlytheologicalorientationinseeking

toilluminatehumanexistenceintheworldThus,whileノ伽〃indicates

theworkingofrealitymovingbeingstowardawakening，Ｐ加蛎，in

Heidegger'ｓthought,bespeaksthegeneral“worlding'，ｏｆｔｈｅｗｏｒｌｄ・For

thisreason，whileShinraninterpretsthemotiveforcemovinginhis

conceptof伽〃inanthropomorphictermssuchaswisdom-compassion，

Heideggeremploysneutral,impersonalconceptsofswayand加彫”0s・

Ｔｗｏｐｏｉｎｔｓｍａｙｂｅｂｒｉｅflynotedhereregardingthisobjection.First，

concerningShinran,althoughthemetaphorofemergenceintothefieldof

humanapprehensionisappliedparticularlytothesalvificworkingof

reality（formlesssupremeBuddhasuchness，dharma-nature，etc.)，this

doesnotnecessarilymeanthathisconceptof/〃g〃isrestrictedtoovert

manifestationsofBuddhisttransmissionsuchaｓＡｍｉｄａ'ｓＶｏｗａｎｄＮａｍｅ，

Sakyamuni，steaching,orHOnen'spreaching.〃"g〃ａｓ‘‘bｅｃｏｍｉｎｇｓｏｏｆ
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itself，notthroughthepracticer'scalculation,'，alsocharacterizesthe

modalityofthepracticer'spresentexistenceandtheexistenceofthe

thingsoftheworldinwhichthepersoncarriesonherlife､Thisisbecause，

ａｓｗｅｈａｖｅｓｅｅｎ，ｔｈｅｗｏｒｌｄｏｆｔｈｅｐｒａｃｔｉｃｅｒｉｓｏｎｅｉｎwhich“Tathagata

(truereality，suchness,etc.）pervadesthecountlessworlds；ｉｔｆｉｌｌｓｔｈｅ

ｈｅａｒｔｓａｎｄｍｉｎｄｓｏｆｔｈｅｏceanofallbeings・Thus,plants,trees,andland

allattainBuddhahood.”Ｆｏｒｍｌｅｓｓｒｅａｌｉｔｙｉｓｓａｉｄｔｏｆｉｌｌｔｈｅmindofthe

practicerandallthethingsoftheworld,Thepracticercomestoappre‐

hendthisrealitythroughitsrealizationass〃勿加,andinsuchapprehen‐

sionShinranstates：

Ｈｏｗｊｏｙｏｕｓｌａｍ,realizingaslhumblyreflectthatmｙｈｅａｒｔａｎｄ

ｍｉｎｄｓｔａｎｄｒｏｏｔｅｄｉｎｔｈｅＢuddha-groundoftheuniversalVow，and

thatmythoughtsandfeelingsflowwithinthedharma-ocean,whichis

beyondcomprehension.（ＨｚＭｇＥｓｏ〃肋ｇ〃”ＬａＭＷＩＺｙ，ＣＷＳ，ｐ，

303）

Ｔｈｅ“Buddha-ground,，ｏｒ“dharma-ocean，whichisbeyondcomprehen‐

sion'’maybesaidtoindicatethedimensionofformlessrealitythat

"pervadesthecountlessworlds''andinwhichthepracticerandallthings

havetheirexistence・AccordingtoShinran，〃〃e〃ｍａｙｂｅsaidtobea

synonymfortruthas‘‘dharmicness''(〃伽加法則),meaning"thewaythat

thingshavebecomesettledtobe''（‘伽勿〃０ｓα血沈〃jzz〃αγzsα"α,''ｓα角"〃

annotation,ＣＷＳ,ｐ､481),ｔｈａｔis,astheyareinthemselvesintheworld

andinhumaninvolvement,notasobjectsofcalculativethinkingempiri‐

callyobservedbytheself，Thus：“Ｄ肋γ７７zjc"essexpressesthenatural

working(〃ze")inthelifeofthepersonwhorealizesshinjinandsaysthe

Nameonce”(CWS,ｐ,481)．

Second,Heidegger,tracingperhapsareversepathfromShinran's,is

ledfromreflectiononthelocusoftruthaseventtowardanthropomorphic

expressionsoftheholyinsettingforththeprincipalsignificancｅｏｆｅａｒｔｈ
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forhumanexistence：

伽α『lightsupthatonwhichmanbaseshisdwelling､Wecallthisthe

eαγ勉.Ｗｈａｔｔｈｉｓｗｏｒｄｍｅａｎｓｈｅｒｅｉｓｆａｒｒｅｍｏｖｅｄｆｒｏｍｔｈｅｉｄｅａｏｆａ

ｍａｓｓｏｆｍａｔｔｅｒａndfromthemerelyastronomicalideａｏｆａｐｌａｎｅｔ・

Earthisthatinwhichthearisingofeverythingthatarisesisbrought

back-as，indeed，theverythingthatitis-andshelteredlnthe

thingsthatarisethe”γ幼Ｐ〃Sc"ｃｅｓａｓ〃z””伽"昭０"e.(ＯＷＡ,ｐ，

21;emphasisadded）

Ａｓｗｅｈａｖｅｓｅｅｎ，earthsharesthedualcharacteroftruth，ｏｒｔｈｅｎｏｎ‐

dualityofdiscriminationordifferentiationandnondiscriminationthatwe

havebeenconsidering：“Earthisthecoming-forth-concealｉｎｇ

［Hervorkommend-Bergende]."Ontheonehand,"Allthingsoftheearth，

theearthitselfinitsentirety,ｆlowtogetherinreciprocalharmony,”and

ontheotherhand,“thisconfluenceisnoblurringofoutlines'，(ＯＷＡ,ｐ、

25).Inaddition,ｌｉｋｅノ加州‘‘Earthisthatwhichcannotbeforced,ｔｈａｔ

whichiseffortlessanduntiring,'，unyieldingtocalculativegraspor

contrivance（"earthshatterseveryattempttopenetrateit'，）andyet

emergingtothepatient，heedfulmind，sothatearthpresences“inthe

thingsthatarise'，intheworld

Further，“Ｅａｒｔｈｉｓｔｈａｔｉｎｗｈｉｃｈｔｈｅａｒｉｓｉｎｇｏｆeverythingthatarises

isbroughtback…andsheltered.…［E]arthpresencesastheprotecting

one.”Herewefindexpressedafunctionofearththatisperhapsanalo‐

goustoShinran'sperceptionofAmidaBuddhaasfulfilling“thepurpose

ofmakingusknowthesignificanceof伽g"，，andofthedharma-ocean

withinwhicｈｈｉｓ“thoughtsandfeelingsflow,'ａｓｈｅｃａｒｒｉｅｓｏｎｈｉｓｐｒｅｓｅｎｔ

ｌｉｆｅｉｎｔheworldHeideggergoesontostate，“Ｏｎａｎｄｉｎｔｈｅｅａｒｔｈ，

historicalmanfoundshisdwellingintheworld.，'Ｔｈｉｓｓｅｎｓｅｏｆ“dwelling,，，

simultaneouslyorcoincidentally,inthefieldofdiscriminationandattach‐

ｍｅｎｔｓａｎｄｉｎｔｈｅｄｉｍｅｎｓｉｏｎｏｆｔｈｅｉｎｃonceivableiscrucialforboth
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ＳｈｉｎｒａｎａndHeidegger、

３．MindfulDwellinginEngagementwitｈｔｈｅＴｈｉｎｇｓｏｆｔｈｅＷｏｒｌｄ

Ａｓｗｅｈａｖｅseen，intheirexplorationSoftruth，bothShinranand

Heideggerseektoavoidthedistortionsrootedinthereificationofsubject

andobjectandtheconsequentabsorptioninegocentric,calculativethink‐

ing､Theythereforefocusonissuesofhowrealityemergesintothefield

offinitehumanawareness・Ｔｏｓｋｅｔｃｈｔｈｅｃｏｎｔｏｕｒｓｏｆｔｈｉｓｅｖｅｎｔoftruth，

boththinkersevolvecomplexbutstructurallysimilarconceptionsof

realityassimultaneouslyungraspableanddynamic・Heidegger'ｓＰ〃"sjS

embracesboth“Beingitself'，ａｎｄbeings’coming-into-appearancein

humanlymeaningfulcontexts,andShinran's伽e〃involvesbothformless

Buddhaandabi-directionaldynamicofthearisingofform(Amida,ＶＯＷ，

Ｎａｍｅ)ａｎｄbeings'awakeningtherebytoformlessreality，

Nevertheless，bothShinranandHeideggerfinditnecessarytocon‐

tinuethetrajectorywehavebeensketchingbeyondthepolarityofthe

twofolddharma-bodyorthestruggleｏｆｅａｒｔｈａｎｄｗｏｒｌｄＴｈｉｓｉｓｂｅｃａｕｓｅ

ａｓimplepolarityalonecannotadequatelyelucidatethelocusofunder‐

Standingasatonceutterlysituatedandtrue,ｔｈａｔｉｓ,asoccurringwithin

thelimitsofmutuallyconditioninginterrelationshipsand，ａｔｔｈｅｓａｍｅ

ｔｉｍｅ，awareofinconceivabilityormystery・Thereareseveralelements

neededforafullerdepictionofhumanapprehensionofthatwhichistrue

andrea1.Oneisacharacterizationofthemodeofexistenceinwhichsuch

apprehensiontakesplace､Anotheristhedemarcationofthelocusofsuch

existence，ｇｉｖｅｎｔｈｅｎａｔｕｒｅｏｆｔｈｅｄｙｎａｍｉｃｏｆａｐprehensionitself．

Ｈ〃zα"E%jS虎"ceasDz(ﾉe/伽g

Regardingthefirstissue，bothShinranandHeideggeremploythe

metaphorof“dwelling'，asacentralmetaphorforongoinghuｍａｎｅｘｉｓ‐

tenceingenuineengagementwithtruthorreality，Forboththinkers，ｉｔ

ｍａｙｂｅｓａｉｄｔｈａｔ‘‘todwell，，expressesthemodeofexistenceinwhicｈ
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personsabideinthehighestfulfillmentoftheirexistenceashuman

beings,Heideggerstatesthat“maMsinsofarashe伽e/js''(ＢＤＴ,ｐ､147)．

ForHeidegger,thegenuinesenseofdwelling(ａｓ６α"州building)tendsto

fallintooblivionasattentionisfocusedonvarious加gα"soflivelihood，

andthusmodernmaninparticularisbesetbyasenseofalienationand

"homelessness.'，ForShinran，ｔｈｅｖｅｒｂ‘‘todwell'，（/"s"）isacentral

expressionforthemodeｏｆｅｘｉｓｔｅｎｃｅｏｆｔｈｅｐｅｒｓｏｎｗｈｏｈａｓｒｅalized

shinjin:personsofshinjindwell(abide)inthestageofnonretrogression；

dwellamongthetrulysettled;dwellinthesamestageasMaitreya;6ｄｗｅｌｌ

ｉｎＡｍｉｄａ'ｓＶｏｗ;７theirheartandmindconstantlyresiｄｅｓｉｎｔｈｅＰｕre

Land,ｅｖｅｎａｓｔｈｅｙｌｉｖｅｏｕｔｔｈｅｉｒｌｉｖｅｓｉｎｔhisworld8

WhyshouldbothShinranandHeideggeremploythemetaphorof

‘‘dwelling'，torefertogenuine,fulfilledhumanexistenceintheworld？For

boththinkers,itcharacterizesexistenceinunwaveringcontactandinter‐

changewiththatwhichexceedsconceivabilityandyetenablesapprehen‐

ｓｉｏｎｏｆｗｈａｔｉｓｔｒｕｅａｎｄｒｅａｌ・Thereare,Ｉthink,threeimportantaspects

oftheexperienceof“dwelling''thatboththinkersmaybesaidtoshareto

varyingdegrees，thoughwithdifferentemphases：settledness,givenness，

andcompassionor“preserving'，ｏｒcaringfor、

Itwillnotbepossibletodrawparallelsorcomparisonsindetailhere，

buttosuggestthegeneraldirectionofthought，Iwillbrieflyconsidera

singlepassagefromHeidegger,ｆｒｏｍ“BuildingDwellingThinking,''ｔｈｅｎ

ｔａｋｅｕｐａｃｏｍｐｌｅｘｏｆｓｉｍｉｌａｒｅｌｅmentsinShinran・Heideggerstates：

６“BecausepersonsofshinjindwellinthesamestageasMaitreya，whowill

attainBuddhahoodafteronelifetime,itiscertainthattheyaregrasped,never

tobeabandoned”(ＡＣＯ此c伽〃Ｑ／Ｌ〃汚［Zensh6text］７，ＣＷＳｐ､574)．
７“Torespondtoyourquestionconcerningthecauseofbirth,atthemomentwe

realizetrueandrealshinjin,wereceive［thebenefitof］Amida'sgrasping，
nevertoabandonus;hence,ｗｅｕｎｆａｉｌｉｎｇｌｙｃｏｍｅｔｏｄｗｅｌｌｉｎｔｈｅＴathagata'ｓ

Ｖｏｗ''(ＡＣＯ伽加〃Ｑ／Ｍ伽［ZenshOtext］７，ＣＷＳｐ,573)．
８‘ＴｈｅｈｅａｒｔｏｆｔｈｅｐｅｒｓｏｎｏｆｓｈｉｎｊｉｎａｌreadyandalwaysresidesinthePure

Land.“Resides"meansthattheheartofthepersonofshinjinconstantlydwells

there'(Lα”んγ幼ｅＬａ旗γAgEs,letter３，ＣＷＳｐ､528)．
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［Ｔ]ｈｅＧｏｔｈｉｃｚ(ﾉ""”［cognateof6α"g",ｔｏremain,tostayina

place］saysmoredistinctlyhowthisremainingisexperienced

Wi′〃われmeans：ｔｏｂｅａｔｐｅａｃｅ,ｔｏｂｅｂｒｏｕｇｈｔｔｏｐｅａｃｅ,toremainin

peace､Thewordforpeace,Ｆγｊ伽,meanstofree,c伽Frye,ａｎｄ勿

means:preservedfromharmanddanger,preservedfromsomething，

safeguarded・Tofreereallymeanstospare・Thesparingitselfcon‐

ｓｉｓｔｓｎｏｔｏｎｌｙｉｎｔｈｅｆａｃｔｔｈａｔｗｅｄｏｎｏｔｈａｒｍｔｈｅｏｎｅｗｈｏｍｗｅｓｐａｒｅ，

RealsparingissomethingPos耐zﾉeandtakesplacewhenweleave

somethingbeforehandinitsownnature…．Thefundamentalcharac‐

terofdwellingisthissparingandpreserving,Itpervadesdwellingin

itswholerange.（ＢＤＴ,ｐ､149）

Thethreecharacteristicsoftheexperienceofdwellingmaybeseen

expressedhereinsuccession、Regardingsettledness，todwellimplies

beingatease，knowingoneselfsecurewhatevermayoccur，Thisresults

fromapprehendingthesourcesofone'sexistenceintheconcealedand

inconceivableThus，ｉｔｉｓ“ｔｏｂｅａｔｐｅａｃｅ，ｔｏｂｅｂｒｏｕｇｈｔｔｏｐｅａｃｅ，to

remaininpeace.''Thispeaceorsecurityisnotgainedthroughexertionof

self-will，butisgivenasafreedomfromabsorptioninone-dimensional

calculativethinking，Further，thisgivennessisexpressedintermsofa

passivity:dwellingasbeing“preservedfromharmanddanger,preserved

fromsomething,safeguarded.，'Ａｔｔｈｅｓａｍｅｔｉｍｅ,however,suchpreserv‐

ingmanifestsitselfinanactivesense：“RealsparingissomethingPosi‐

伽９．，，ForHeidegger，ｔｏｄｗｅｌｌｉｓ６α"e〃inatwofoldsenseofcultivating

andbuilding,ａｎｄ“thisword6α"e〃howeverａｌｓｏｍｅａｎｓａｔｔｈｅｓａｍｅｔｉｍｅ

ｔｏｃｈｅｒｉｓｈandprotect,topreserveandcarefor,specificallytotillthesoil，

tocultivatethevine.,，

ToconsiderthesebrieflyastheyappearinShinran'ｓthought，for

Shinran,“todwell'，expressesasettledness仇ｓａｃ加zα〃定)possessing

severaldimensions；ｔｈｅｍｏｓｔｉｍｐｏｒtantmaybeseeninthefollowing

quotation：
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Practicerswhohaverealizedtrueshinjin…abideinthestageof“the

trulysettled，'（s"０b",thosewhoseattainmentofbirthinthePure

Landandperfectenlightenmｅｎｔａｔｔｈｅｔｉｍｅｏｆｄｅａｔｈｉｓｉｎａｌｔｅｒａｂly

established),fortheyhavealreadybeengrasped［bythelightof

Amida'swisdom-compassion]，nevertobeabandoned､Thereisno

needtowaitinanticipatｉｏｎｆｏｒｔｈｅｍｏｍｅｎｔｏｆｄｅａｔｈ,ｎｏｎｅｅｄｔｏｒｅｌｙ

ｏｎＡｍｉｄａ，ｓｃｏｍｉｎｇ［toreceiveoneatdeath]．Atthetimeshinjin

becomessettled,birthtoobecomessettled;ｔｈｅｒｅｉｓｎｏｎｅedforthe

deathbedritesthatprepaｒｅｏｎｅｆｏｒＡｍｉｄａ'ｓcoming.(Lα”んγ伽

Lα加γAgEs,letter１，ＣＷＳｐ５２３）

Becauseshinjinhasbecomesettledinone(Shinranalsoexpressesthisas

Amida'ｓ‘‘giving'，theBuddha-mindtobeings,ａｎｄａｓｏｎｅ'ｓ“attaining”ｏｒ

"acquiring”themindofentrustingthatisitselftheBuddha'ｓmind),one's

birthinthePureLandandattainmentofenlightenmentatdeathbecomes

settled(inevitable,determined,comingaboutofitself):“Becauseofthe

realizationofthisshinjin，apersonnecessarilyattainsthesupreme

nirvana.”‘‘Settled'，ｈａｓｔｈｉｓｍｅａｎｉｎｇｏｆｔｈｅｆｉｒｍｎｅｓｓｏｆｔheoutcome

resultingfrompresentattainment(realizationofshinjin)orcertaintyof

theeventualresult(birth,enlightenment)because,ａｔbottom,itindicates

forShinranaperson'sawakeningtoandenduringcontactwiththe

dimensionofformlessreality､AccordingtoShinran,oncethisoccurs,ｉｔ

ｉｓｓｕｂｊｅｃｔｔｏnoregress，thoughthepersonremainsimmersedinthe

happeningsofordinarylife，

Ｉｎａｄｄｉｔｉｏｎｔｏｔｈｅｍｅａｎｉｎｇｏｆｔｈｅｓｔａbilityofaradicallytransformed

modeofexistence，“settled'，alsoexpressesasenseofequanimityand

assurance：“Ｔｈｅｒｅｉｓｎｏｎｅｅｄｔｏｗａｉｔｉｎａｎｔｉｃｉｐａｔionforthemomentof

death.'，Havingbeen“grasped'，bythedimensionoftheinconceivable，

ｄｅａｔｈｈａｓａｌｓｏｃｅａｓｅｄｔｏｂｅａｓｏｕｒｃｅｏfanxietyanduncertainty，

Asecondsharedcharacteristicindicatedbythemetaphorofdwelling

isgivenness、ＴｈｉｓｉｓｓｔａｔｅｄｂｙＳｈｉｎｒａｎｉｎｈｉｓｃｏｎｃｅｐｔｏｆＡｍｉｄａ'ｓgiving
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(g肋）ofallaspectsofthepath-teaching,practice,realization-tosen‐

tientbeings,ThevehicleforthisgivingisshinjinasthemindofBuddha，

whichisitself“directedto”ｏｒ“givenｔｏ，'beingsbyAmida､Moreover,ｔｈｉｓ

mindofshinjinisformlessdharma-bodypervadingallsentientbeings，

Thus,ｔｈｅ“call，'(Shinran'smetaphor)oftheteachingandtheresponseor

practice(nembutsu)areboththeunfoldingofwhatisrealasthelifeofthe

beingAtanotherlevel,forShinran,thefragilityandcontingencyofone's

ownexistenceissupportedand“protected''ｂｙｐｏｗｅｒｓｏｎｅｃａｎｎｏｔｋｎｏｗ・

Finally,Ｓhinranstatesthatthegiftofbringingtothekindofdwelling

describedabovemanifestsitselfingratitudeandcompassionateconcern

forbeings,sothatpersonswhohaverealizedshinjin“constantlypractice

greatcompassion.'，Thus，

Ｔｈｏｓｅｗｈｏｆｅｅｌｔｈａｔｔｈｅｉｒｏｗｎｂｉｒｔｈｉscompletelysettledshould，

mindfuloftheBuddha'sbenevolence，holdthenembutsuintheir

heartsandsayittorespondingratitudetothatbenevolence,withthe

wish，“Ｍａｙｔｈｅｒｅｂｅｐｅａｃｅｉｎｔｈｅｗｏｒｌｄ，andmaytheBuddha，s

teachingspread1”(ＡＣＯ此c伽〃Ｑ／Ｌｇ椛γs,２，ＣＷＳｐ､560）

Z伽ＬＯＣ"ｓＱ／Ｄｚ(ﾉeノルzg

ForbothShinranandHeidegger,“todwell，'isalsodelimiting,Itisto

recognizeonesexistenceasfusedwithone，sownparticularhistorical，

geographical，andculturallocaleBoththinkersshareastrongsenseof

theirconcretepointwithintheflowofepochalchangesoverbroad

extentsoftime，ａｎｄｏｆｔｈｅｉｒｓｅｃｌｕｄｅｄｐｌａｃｅｉｎｔｈｅｇｌoballandscape.“To

dwell'’expressesthisself-awarenessoffundamentalsituatednessthat

belongstogenuinehumanexistence､Ｉｔｍｅａｎｓｔｏｓｅｎｓｅｔｈｅｂｏｕｎｄｓｏｆｔｉｍｅ

ａｎｄｐｌａｃｅｔｈａｔｆｏｒｍｔｈｅｈｏｒｉｚｏｎｏｆｔｈｅｖｅｒｙｐｏｓｓｉｂｉｌｉｔｉｅｓｏｆｏｎｅｓｏｗｎ

ａｗａｒｅｎｅｓｓ．

Todelineatethelocusofdwelling,bothShinranandHeideggeragain

devisestructurallysimilarconceptualmotifs、InHeidegger，ｔｈｉｓｉｓ“the
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fourfold,”whichisdevelopedparticularlyinhislateressays，‘‘Building

DwellingThinking'，ａｎｄ‘‘ＴｈｅThing.'，InShinran，itisafundamental

frameworkthatinformshisthinkingregardinganumberofcentral

issues,ｓｕｃｈａｓｔｈｅｎａｔｕｒｅｏｆＡｍｉｄａＢｕｄｄｈａ,thecauseofbirthinthePure

Land,ａｎｄｔｈｅｎａtureofshinjin，

TherearetwobasicelementsforbothShinranandHeidegger:(1)two

polaritiesthatformaxesalongwhichthereisconstanttensionand

movement;ａｎｄ(2)thepointofintersectionofthetwoaxes,whichforms

thelocusofdwellingorofgenuinehumanexistence・Thisstructurewould

accountforthenecessityofthe允"γfoldinHeidegger,aswellasthe

complexityofShinran'sexpositionofanumberofkeyconcepts,ａｓｗｅｌｌ

ａｓａｃｏｍｐｌｅｘｉｔｙｉｎｈｉｓｕｓｅｏｆｉmagerythatdistinguishesitfrom，ｆｏｒ

example，ｆｒｏｍｔｈａｔｏｆＴ'an-luan・Thenecessityofthestructureitselｆ

ｗｏｕｌｄｓｅｅｍｔｏｌｉｅｉｎｔｈｅｐａｒａｄoxicalnatureofthebasicproblemboth

thinkersfaceofaccountingfortheapprehensionoftheinconceivableas

inconceivablefromwithinasituationofignoranceandfinitude，

InHeidegger，ｔｈｅｔｗｏａｘｅｓａｒｅｅａｒｔｈａｎｄｓｋｙ，anddivinitiesand

mortals・Ｐｅｒｈａｐｓｔｈｅｓｅｔｗｏｄｙｎａｍｉｃｓｏｒａｘｅｓｍaｙｂｅｓｅｅｎａｓｒｅflecting

thetwoaspectsof6α"〃ascultivatingandbuilding・Ｆｏｒｔｈｅｓａｋｅｏｆ

ｂｒｅｖｉｔｙｉｎｔｈｅｃａｓｅｏｆShinran,ｗｅｗｉｌｌｆｏｃｕｓｏｎｔｈｅｔｗｏａｘｅｓａｓｓｅｅｎｉnthe

followingpassage：

Thus,ｗｈｅｎｏｎｅｈａｓｂｏａｒｄｅｄｔｈｅｓｈｉｐｏｆｔｈｅＶowofgreatcompassion

andsailedouｔｏｎｔｈｅｖａｓｔｏｃｅａｎｏｆｌｉｇｈｔ,thewindsofperfectvirtue

blowsoftlyandthewavesofevilaretransformedThedarknessof

ignoranceisimmediatelybrokenthrough，ａｎｄｑｕｉｃｋｌｙｒｅａｃｈｉｎｇｔｈｅ

ｌａｎｄｏｆｉｍｍeasurablelight，onerealizesgreatnirvanaandactsin

accordwiththevirtueofSamantabhadra､Letthisbeknown.("Chap‐

teronPractice,78,ＣＷＳｐ５６）

DrawingonShinran'simageryinthispassage,ｗｅｍａｙｓａｙｔｈａｔｔｈｅａｘｅｓ
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arethewindsofvirtue（ｗｏｒｋｉｎｇｏｆｔｈｅＶｏｗ）ａｎｄｔｈｅｗａｖｅｓｏｆｅｖｉｌ

(personalkarmicexistence),andthedarknessofignoranceandtheland

(andocean)ｏｆlight，

Ｉｔｉｓａｔｔｈｉｓｐｏｉｎｔｏｆｉｎｔｅｒｓｅｃｔｉｏｎｔhatwefindperhapsthedeepest

fundamentaldifferencebetweenthevieｗｓｏｆｔｈｅｔｗｏｔｈｉｎｋｅｒｓ､Ｆｏｒboth，

theintersectioninvolvesafusionofspatialandtemporalelements・For

Heidegger，ｉｔｉｓｔｈｅｌｏｃｕｓwhereonehasbecomeamortalcapableof

death,ａｎｄｄｉｅｓ“continually,ａｓｌｏｎｇａｓｈｅｒｅｍａｉｎｓｏｎｅａｒｔｈ，，（ＢＤＴ,ｐ、

150).ForShinran,however,theintersectionistheunfoldingofthetrans‐

formativemomentinwhichonebecomesafoolishbeing（60伽"）inces‐

santlyanimatedbyfalseattachments,ｓｏthat“anger,wrath,jealousy,and

envyareoverwhelming,arisingwithoutpause;ｔｏｔｈｅｖｅｒｙｌａｓｔｍｏｍｅｎｔｏｆ

ｌｉｆｅｔｈｅｙｄonotcease，ｏｒdisappear，orexhaustthemselves.'’Thus，the

characterofthefinitudeofhumanexistencethatemergesasself-aware

andself-reconciledisfundamentallydifferentinthetwothinkers、For

Heidegger，itisdeaththatinhabitsthepresent，andforShinran，itis

afflictingpassions、Nevertheless，despitethisbasicdifferenceregarding

thenatureofhumanexistence，thestructuralparallelsinmethodologｙ

ａｎｄｆｏｃｕｓｏｆｔｈｏｕｇｈｔｔｈａｔｗｅｈａｖｅｃｈartedheresuggestthatnew，

nonreductiveapproachesforinterpretinganddevelopingShinran，sPure

Landpathinourcontemporarysituationmayemergefromcomparative

considerationswiththethoughtofHeidegger．

ＢＤＴ

ＣＷＳ

Abbreviations

MartinHeidegger．“BuildingDwellingThinking.”Ｉｎ

Ｐｂｅ的,Lα昭"昭E,剛0噸〃､

TranslatedbyAlbertHofstadter，ＨａｒｐｅｒａｎｄＲｏｗ，1971．

剛ＧＣＣ此c〃Ｗｂ油ｓ”Ｓ伽γzz"､Ｖｏｌｕｍｅｌ,Editedand

TranslatedbyDennisHirｏｔａｅｔａｌ・

Kyoto:JOdoShinshnHongwanji-ha,1997.

－２９－



ShinranandHeideggeronthePhenomenologyofReligiousLife

ＥＴ

1Ｍ

ＯＷＡ

MartinHeidegger．“OntheEssenceofTruth､'’１，囲Cz娩一

加αγﾉﾔs・EditedbyWilliamMcNeill・

CambridgeUniversityPress，1998．

MartinHeidegger．〃加伽c伽〃功〃e”んysjcs・Trans‐

latedbyGregoryFriedandRichardPolt・

YaleUniversityPress,2000．

MartinHeidegger.“ＯｎｔｈｅＯｒｉｇｉｎｏｆｔｈｅＷｏｒｋｏｆＡｒｔ・''１ｎ

ｏﾉＷｚｇＢｅａ伽Ｔγzzc虎．

EditedbyJulianYoungandKennethHaynes､Cambridge

UniversityPress,2002.

－３０－


