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lntroduction

Thecomplexityoftoday'senvironmentalcrisisiscloselyrelatednot

onlytotheeconomic,political,andsocialactivityofhumanbeings,butit

isalsoconditionedbyourmoralandspiritualattitudetowardtheenviron‐

ment､Ｗｈａｔｗｅｃｈｏｏｓｅｔｏｄｏａｂｏｕｔｔｈｅｅｎｖｉｒｏnmentisdeeplyconnectedto

howweu､derstandourselvesinrelationtotheenvironment・Ｉｔｆｏｌｌｏｗｓ

ｔｈａｔｅａｃｈｏｆｕｓｎｅｅｄｓｔｏｕｎdergoafundamentalchangeinourstyleoflife

andwayofthinkingQuestionsremain，however，astowhatsortof

alternativelifestylesandstylesofthoughtmightbeadopted,ａｎｄｈｏｗｗｅ

ｍｉｇｈｔｇｏａｂｏｕｔｆｉｎｄｉｎｇｔｈｅｍ，

Ｂuddhistthoughtmaywellprovideanimportantandusefulstand‐

pointfromwhichtounderstandthestructureandcausesofenvironmental

problems・However，ａｔｔｈｅｓａｍｅｔｉｍｅ，weshouldbeverycarefulabout

arrivingatquickandeasyconclusionsaboutthelinkbetweenBuddhism

andtheenvironment,sincethetendencytoregardBuddhistdoctrinesas

identicalwiththeecologicalconceptionoftheenvironmentcouldpoten‐

tiallydistorttheoriginalpurposeoftheBuddhistteachings､Moreover,ａｓ

ｗｅｔｒｙｔｏｒｅｓｏｌｖｅｔｏｄａｙ'senvironmentalproblems,thattendencyisoften

tiedtoafailuｒｅｏｎｏｕｒｐａｒｔｔorecognizethattheessenceoftheproblem

liesinthestructureofthemodernageitself・AsLewisLancasterhas

observed，“WemayseekonlytofindexpressionsandpracticesinBudd‐
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hismthatcanbeinterpretedassupportiveofethicalnormsandvalues

establishedinourmodernandpostmodernera・''２

Withthesethoughtsinmind，IshallpresentsomeaspectsofPure

LandBuddhistspirituality,payingparticularattentiontotheteachingsof

Shinran（1173-1262),whointhirteenthcenturyJapanforgedaBuddhist

paththatisaccessibｌｅｔｏａｌｌｉｎｄａｉｌｙｌｉｆｅ､Ｉｔｉｓｍｙｈｏｐｅｔｈａｔｔｈｉｓａｐｐｒｏａｃｈ

ｗｉｌｌprovidesomeusefulperspectivestoourconsiderationoftoday,s

environmentalproblems．

PureLandBuddhismandtheEnvironｍｅｎｔ

ThesetofbeliefsandpracticessurroundingAmidaBuddhaandhis

PureLandisusuallybroadlyreferredtoasPureLandBuddhism、In

Buddhisthistorytherearemanysntrasanddiscoursesthatrefertoｔｈｅ

ｉｄｅａｏｆＡｍｉｄａＢｕｄｄｈａｏｒｔｈｅＰｕｒｅＬand,butthemostimportantlndian

textualsourcesforPureLandBuddhismaretheLargerSntra(theLarger

Suk胴vatlvynhaSntra）ａｎｄｔｈｅＳｍａｌｌｅｒＳｎｔｒａ（theSmallerSukhava‐

tlvynhaSntra),whicharesaidtohavebeencompiledinNorthwestlndia

aroundlOOC､EPureLandBuddhismwastransmittedtoChinathrough

CentralAsiaasearlyasthemiddleofthesecondcenturyandthen

underwentfurtherdevelopmentuntilitreacheditsphilosophicaland

culturalculminationintheseventhcentury.３１nChina，ａｌｏｎｇｗｉｔｈｔｈｅ

ＬａｒｇｅｒＳｎｔｒａａｎｄｔｈｅＳmallerSntratheContemplationSntraalsobecame

verypopular・Appealingasitdidtobothordinarylaypeopleandclerics，

PureLandBuddhismspreadwidelythroughoutEastAsia，including

Japan，

However，incomparisonwithZenBuddhism,whichalsogreｗｕｐｉｎ

ｔｈｅｓａｍｅｒｅｇｉｏｎａｒｏｕｎｄｔｈｅｓａｍeperiod，PureLandBuddhismhasnot

receivedextensiveattentionintheWest､４Moreover，sincemuchofthe

WesternliteratureonEastAsianBuddhismhasacceptedZenapologetics

uncritically,ageneralperceptionthatPureLandBuddhismissomehowa

lesssophisticated,andperhapsevenlessauthentic,formofBuddhismhas
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beencreatedThisdoesnot,however,meanthatPureLandBuddhismhad

lesscultural,societal,orphilosophicalinfluenceinEastAsiathandidZen

Buddhism、Ｉｎｆａｃｔ，ｉｔｍｉｇｈｔｂｅｓａｉｄｔｈａｔＰｕｒｅＬａｎｄＢｕｄｄｈismwasmore

substantiallyinfluentialuponthepeoplesandsocietiesｏｆＥａｓｔＡｓｉａ・

Much，ｉｆｎｏｔａｌｌ，oftheearlyWesterninterestinBuddhismwas

derivedfrombookswrittenbyWesternerswhoseconcernslayinthe

doctrinesofcanonicalBuddhistscripturesorthespeculationsofBuddhist

thinkersandmeditatingyogis､Ａｒｅｃｅｎｔｓｈｉｆｔｉｎｆｏｃｕｓａｍｏｎｇｓｏｍｅｇｒoups

towardstheteachingsoflivinｇＺｅｎｏｒＴibetanBuddhistteachersseemsto

haveredirectedthatearliertendencytoacertainextent・Eventhen，

however,ｐｅｏｐｌｅｉｎｔｈｅＷｅｓｔｔｅｎｄｔｏｂｅｄｒａｗｎｔｏthoseformsofBuddhism

thatemphasizeself-cultivationandwhichareusuallyconnectedwith

somesortofcognitive，personalandempoweringexperienceButfor

manyBuddhistsinEastAsia，thisimagerepresentsonlyapartofthe

Buddhistbeliefsystem，whichasawholecomprisesmorethanｊｕｓｔ

meditationormentalcultivatiol1.5

Forinstance，PureLandBuddhistshavevaluedAmidaBuddha'ｓ

Ｖｏｗｓａｓｔｈｅｓｏｕｒｃｅｏｆｔｈｅｉｒｒｅｌｉｇｉｏusguidanceandaspiration・Although

closelyconnectedwiththeself-cultivationofbelievers,PureLandBudd‐

hismshiftsthefocusofitsteachingfromself-cultivationtotherealization

ofaself-transcendentalrelationshipofpractitionerswithAmidaBuddha，

ｓＶｏｗｓ、ThebeliefsystemsofZenBuddhismanｄＰｕｒｅＬａｎｄBuddhism

seemtosharplycontrastwithoneanother・Ｂｕｔｗｈａｔｔｈｅｙｈｏｌｄｉｎｃｏｍｍｏｎ

ｉｓｔｈｅＢｕddhistpathofseekingtoachievenirvanaorenlightenment・The

extemaldifferencesbetweenthetworeflectthedifferentkindsofpeople

towhomtherespectiveteachingsaredirected,ｔｈａｔis,practitionersinthe

monasteryorordinarylaypeople,aswellasdifferencesinthemethodof

attainingenlightenment、

WhatperspectivemightPureLandBuddhismbeabletocontributeto

theresolutionoftoday'senvironmentalproblemS？Althoughsuchdiscus‐

sionsamongPureLandBuddhistshavebeenincreasinginrecentyears，
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theyremaininsufficientbothinnumbersandtherangeoftheirdiscus‐

sions・But，inconsideringBuddhistmodelsforanecologicalworld，fre‐

quentlyattentionisdrawntothecoｎｃｅｐｔｏｆｔｈｅＰｕｒｅＬａｎｄ

ＴｈｅＰｕｒｅＬａｎｄｉｓｏｆｔｅｎｔａｋｅｎｔｏｂｅａｐｌａｃｅｓｉｍｉｌａｒｔｏtheChristian

God'ｓＨｅａｖｅｎｏｒｔｈｅｌａｎｄｏｆＵｔｏｐｉａ・Ｎevertheless,ｔｈｅＰｕｒｅＬａｎｄｉｓｎｏｔ

ｔｈｅｐｒｏｄｕｃｔｏｆＧｏd'screation;ｎｏｒｉｓｉｔｔｈｅｐｌａｃｅｏｆｓｉｍｐｌｅｈｕｍａｎｉｍagina‐

tion，Rather，asmentionedabove，itrepresentsthemanifestationofthe

Buddha，senlightenment・Intrinsicrealityandexternalappearancesfind

inseparableexpressiｏｎｉｎｔｈｅＰｕｒｅＬａｎｄＦｕｒｔher,theintrinsicrealityof

thePureLandhasitsfoundationintheMah目y豆naconceptofsunyataor

emptiness・AlthoughtheLargerSntra6depictsavarietyofgloriousforms

ofthePureLand，italsoexplainsoverandoveragainthattheLandis

establishedthroughpracticingthedharmaofemptiness，ｄｅsirelessness，

andsignlessnessbytheBodhisattavaDharmakara，whoattainsbuddha‐

hoodandbecomesAmidaBuddha,Ｉｔｓｔａｔｅｓ

Holdingthegreatomamentofvirtue,possessedofallthepractices，

hemadealllivingbeingsgainpossessionofmeritandvirtue．Ｈｅ

[BodhisattvaDharmakara］remainedfirminhisawarenessofthe

realityofemptiness，firminhisdetachmentfromdistinctionsand

preferences,andfreefromdesire，Ｎotconstructionorgivingriseto

anyconceptualizations,hehadinsightintothefactthatallthingsare

likeamagicalillusion.７

lnotherwords,theessentialmeaningofthePureLanddoesnotlieinthe

physicalexistenceoftheland,ｂｕｔｒａｔｈｅｒｉｎｔｈｅｅｘｈｉｂｉｔｉｏｎｏｆｔｈｅｓtateof

enlightenmentortherealityofemptiness,desirelessness,andsignlessness・

Inthiscontext,theTreatiseonthePureLandattributedtoVasubandhu，

ａｇreatlndianMah豆y3namasteroftheYog3cara(Jpn､Yugagy6ha,also

Skt,Cittamatra，“ConsciousnessOnly''）school，assertsthat“ＴｈｅＰｕｒｅ

Ｌａｎｄｉｓｔｈｅｒｅａｌｍｏｆｐｕｒｉｔｙａbovevariousstatesofexistenceinｔｈｅｔｈｒｅｅ
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worldsofsams3ra､''８AndTanluan，aChinesemasterofthePureLand

school,ｅｘｐｌａｉｎｓｉｎｈｉｓＣｏｍｍｅｎｔａｒｙｏｎｔｈｅＴｒeatiseonthePureLandthat

"Becauseitisformless，ｉｔｃａｎｔａｋｅｓａｌｌｆｏｒｍｓ,''９Further，Shandao，

anotherChinesemasterofthePureLandschool,declaresthat“Ｔｈｅｌａｎｄ

ｏｆｂｌｉｓｓｉｓｔｈｅｒｅａｌｍｏfnirvana，theuncreated・'''０Thesedescriptionsand

interpretaｔｉｏｎｓｏｆｔｈｅＰｕｒｅＬａｎｄａｒｅａｌｌｂａｓｅｄｉnMah3ymalogic，and

clearlypointtotheessentialdifferencebetweenthePureLandandGod，

ｓｈｅａｖｅｎｏｒｔｈｅｌａｎｄｏｆＵｔｏｐｉａ・

Ｏｎｔｈｅｏｔｈｅｒｈａｎｄ，ｉｔｉｓａｌｓｏｔｒｕｅｔｈａｔｔｈｅｉｄｅａｏｆｔｈｅＰｕreLandis

sometimestaughtinadichotomousmanner，whichportrayssharpcon‐

trastsbetweenthePureLandandthisworldltistaughtthathisdeluded

world(sah3)istobeabandonedandthePureLandasthelandofblissis

tobesoughtafter､Ｔｈｅｒｅｃａｎｂｅｎｏｄｏｕｂｔｔｈａｔｔｈｉｓｅｘｐｌａnationbecamea

usefulvehicleforspreadingthePureLandteaching，especiallyamong

ordinarypeople，

Inaddition，ｗｈｅｎｔｈｅｉｄｅａｏｆｔｈｅＰｕｒｅＬａｎｄｗａｓｉｎｔroducedto

countriesinEastAsia，thePureLandwascomprehendedinwayscondi‐

tionedbyindigenousreligiousthinkingThissometimesmakesitdifficult

tounderstandthePureLandBuddhisminthelargercontextofMa胴yma

logic・

ＩｎＳｕｉａｎｄｅａｒｌｙＴａｎｇＣｈｉｎａ,manyBuddhistmastersalsosuggested

waystoresolvetheseinconsistencies・Somemastersinsistedthatthere

werelimitationstothePureLanditselfwhileothersemphasizedthe

equalityofenlightenmentrealizedinthePureLandTheformer,including

suchmastersasHuiyuanofJingying,JizangandKuiji,understoodthe

PureLandinmoreconceptualandphilosophicalscheme，whereasthe

latter,includingsuchmastersasDaozhuoandShandao,viewedthePure

Landinmorepracticalorsoteriologicalschemes・

IntheearlystagesofJapaneseBuddhism,fromthesevenththrough

theeighthcenturies,ｔｈｉｓcontradictionwasapparentlyacknowledgedina

rathersimplisticmannerwithoutunderstandingofMahぞMmalogic,Ｈｅｒｅ
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theconceptofthePureLandwasutilizedtoexplicateindigenousreligious

notionssuchasunseendeities(Jpn,ｋａｍｉ）andtheirworldBytheninth

century,thePureLandteachingsweresystematicallyintroducedtoJapan

andflourishedalloverJapanafterthat・However,thePureLandwas

basicallycomprehendedasthatplacewhereonewouldbebornafter

deathlnanyevent，ｔｈｉｓａｐｐｒｏａｃｈｄｉｄｎｏｔｐａｙｈｅｅｄｔｏｔｈｅcontradictory

aspectsoftheideaoｆｔｈｅＰｕｒｅＬａｎｄ，ｗｈｉｃｈｈａｓｉｔｓｂａｓｉｓｉｎＭａｈａｙｍａ

ｌｏgic，Itrarelyexaminedthesignificancｅｏｆｔｈｅｔｅｎｓｉｏｎｂｅｔｗｅｅｎｔｈｉｓ

ｗｏｒｌｄｏfdelusionandthePureLand，whichisthemanifestationof

enlightenment・NordiditexplorethesignificanceｏｆｔｈｅｉｄｅａｏｆａＰｕｒｅ

Ｌａｎｄｉｎｗｈｉｃｈｅｖｅｎａｎｅｖｉｌｐｅｒｓｏｎｃａｎｂｅｂｏｒｎ・

Ｏｎｔｈｅｏｔｈｅｒｈａｎｄ，ａｓｗｅｓｈａｌｌｓｅｅｌａｔｅｒ，Shinranseemstohave

graspedtheradicalmeaningofthistensionwithhisdeepinsightintothe

PureLandButbeforeturningｔohisunderstandingofthePureLand,ｌｅｔ

ｕｓｅｘａｍｉｎｅａｂｉｔｍｏｒｅｔｈｅｗａｙｉｎｗｈｉｃｈｔｈｅｉｄｅａｏｆｔｈｅＰｕｒｅＬａｎｄｉｓ

ｅｘｐｌｉcatedinthePureLandSntras，whileadoptingthenotionofthe

environmentasacentralconcern．

Theecologicalperspectivesseeniｎ
ｔｈｅｉｄｅａｏｆｔｈｅＰｕｒｅＬａｎｄ

AccordingtotheSmallerSntra，ｔｈｅＰｕｒｅＬａｎｄｉｓｔｈｅｐｌａｃｅｗｈｅｒｅ

ＡｍｉｄaBuddhapresentlyresidesandexpoundstheteaching,Amida'ｓＰｕｒｅ

Ｌａｎｄｉｓａｌｓｏｃａｌｌｅｄ“theLandofSupremeBliss,'，because“theliving

beingsinthatrealmarefreeｆｒｏｍａｌｌｆｏｒｍｓｏｆｓｕｆｆｅｒｉｎｇａｎｄｔｈｅｙonly

experienceallformsofhappiness・'''１TheSmallerSntradescribesthe

spｈｅｒｅｏｆｔｈｅＬａｎｄｏｆＢｌｉｓｓｉｎｔｈｅｆｏｌｌｏwingway：

Furthermore,Shariputra,allaroundthisLandofSupremeBliss,there

areseventiersofrailings,sevenrowsofnetting,andsevenrowsof

trees､Theyareallmadeoffourprecioussubstances.…ＩｎｔｈｅＬａｎｄｏｆ

ＳｕｐｒｅｍｅＢｌｉｓｓｔｈｅｒｅａｒebathingpoolsmadeofthesevenprecious
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substances・Theyarefilledwiththebestwater，endowedwitheight

goodqualities:theirwaterisalwayslimpid,cool,sweet-tasting,light，

soft,placid,healthy,andthirst-quenching.…Above,therearetowered

pavilions，adornedwithgold，silver，lapis-lazuli，Crystal，coral，red

pearls，ａndagate､'２

FurthertheSntramentionstheinhabitantsofthePureLandinthisway：

Furthermore，Shariputra，inthisbuddha-fieldcelestialmusｉｃｉｓｃｏｎ‐

stantlyheardAndthegroundismadeｏｆｇｏｌｄＦｏｕｒｔｉｍｅｓａｄａｙ，

exactlyonthehour,dayandnight,mandaraflowersraindownfrom

heaven､Earlyeverymorning,eachlivingbeinginthislandpickssome

ofthoseexquisiteflowers，placeｔｈｅｍｉｎｔｈｅｈｅｍｏｆｈｉｓｒｏｂｅ，and

travelstoworshipwiththeseflowersahundredbillionbuddhasin

otherworldsintheregionsoftheuniverse、Immediatelythereafter，

eachofthesepersonsreturns，intimeforforenoonmeal，ｔｏthis,his

mealandafternoonstroll,'３

TheSntradepictsasplendidimageofthePureLandfullofsymbolsofthe

gloryandhappiness・ThegloriousformofthePureLand,describedwith

allkindsofdetailedandfigurativeexpressions,suchasjeweledtrees，

jewelednets,jeweledponds,jeweledtoweredpavilions,heavenlymusic

andflowersfascinatesthereaders・ThePureLandisdescribedasthe

idealplaceinwhichtoliveandenjoysupremebliss，

Butthesesymbolicphysicaldescriptionsarenotmeanttogratifyour

sensuousdesires・ItisamanifestationoftheBuddha'senlightenmentorof

thedharma・TheSmallerSntrafurtherstates：

Shariputra，inthatBuddha-land，asubtlebreezeblows，ｓｗａｙｉｎｇｔｈｅ

ｒｏｗｓｏｆｊｅｗｅｌｅｄｔｒｅｅｓａｎdthejewelednets，sothattheyemitan

exquisitesound,likethatofhundredsofthousandsofdiversekindsof
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musicalinstrumentsplayingtogetｈｅｒａｔｔｈｅｓａｍｅｔｉｍｅ・Allthosewho

hearthissoundenjoyspontaneouslyandimmediatelythoughtsof

Buddha,ｏｆｔｈｅＤｈａｒｍａ,andhisOrder,andkeepthesethreeinmind

incessantly，bringingtomindtheBuddha，bringingtomindhis

Dharma,bringingtomindhisOrder・'４

WeareimpressedwiththeskillfuｌｉｍａｇｉｎａｔｉｏｎｏｆｔｈｅＳｎｔｒａｉｎｔｈｅｗａｙ

thatitconnectsthephysicalexistenceofthelandwithspiritualmeaning，

EveryexistenceinthePureLandrepresentstheenlightenmentofAmida

BuddhaandtheinhabitantsofthePureLandnaturallyenjoytheBuddha

dharmaandattainsupremeenlightenment、Therefore，manyPureLand

mastershaveexplainｅｄｔｈａｔｗｅｃａｎｎｏｔｂｅｂｏｍｉｎｔｈｅＰｕｒｅＬａndforthe

purposeofsatisfyingone'sdesires･

Further，ｔｈｅｉｍａｇｅｏｆｔｈｅＰｕｒｅＬａｎｄｆｕｌｌｙｅｍｂｏdiestheideasof

inter-connectivityandharmonyindiversity・Ｆｏｒexample，thesntras

explainthatthePureLandiscoveredbylndra'sjewelednet,whichalso

appearsintheAvatamsakaSntra．

NetsstuddedwithcountlessgemsarestretchedalloverthisBuddha‐

landTheseornaments(Indra'snets)'5extendeverywhereuntofour

cornersofthatland,withjeweledbells,perfumes,ａｎｄbrightcolors

shiningsplendidly,ｉｎｔｈｅｍｏｓｔｃｈａｒｍｉｎｇｗａｙ､'６

lndra，ｓｊｅｗｅｌｅｄｎｅｔｈａｖｅｂｅｅｎｈｕｎｇｂｙｓｏｍｅｃunningartificerinsucha

mannerthatitstretchesoutindefinitelyinalldirectionsoflndra'sheaven・

Theartificerhashungasingleglitteringjewelateverynodeofthenet，

andsincethenetitselfisinfiniteindimension,thejewelsareinfinitein

number,Ifwearbitrarilyselectoneofthesejewelsforinspectionandlook

cloｓｅｌｙａｔｉｔ，wewilldiscoverthatinitspolishedsurfacethereare

reflectedalltheotherjewelsinthenet,infiniteinnumber､Notonlythat，

buteachofthejewelsreflectedinthisonejewelisalsoreflectingallthe
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otherjewels,sothattheprocessofreflectionisinfinitel7Thisideaof

lndra，sjewelednetsymbolizesthedependentco-arisingofalleventsand

theinter-connectednessofallexistencesintheuniverse,Therefore,ｉｔｃａｎ

ｂｅｓａｉｄｔｈａｔｔｈｅＰｕｒｅＬａｎｄｉｓａｌｓｏsymbolizedbytheseideasofinter‐

connectivityandharmonyindiversity・

Ａｔｔｈｅｓａｍｅｔｉｍｅ,theideaofinter-connectivityandharmonyindiversity

ofthePureLanddoesnotnullifythecharacteristicofeachindividual

existenceinthatlandForinstance，intheSmallerSntra，ｉｔstates：

Ｏｎｔｈｅｓｕｒｆａｃｅｏｆｔｈｅｐｏｏｌｓ,therearelotusblossomsaslargeascart

wheels,Thesearebluecolored,withabluesheen;yellowcolored

withyellowsheen;redcolored,witharedsheen;whitecolored,with

awhitesheen;theyaredelicateandfragrant,'８

EachlotusflowerinthePureLandadomsthelandwithitsownindividual

color，Ｓｔｒａｎｇｅａｓｉｔｍａｙｓｏｕｎｄａｓｉｔｒｅｐｅａｔｓthesesimplerefrains，this

passageinfactpointstotheuniquenessofcharacteristicofeachｅｘｉｓ‐

tence､Ａｓｔｏｔｈｉｓｐｏｉｎｔ,theLargerSntragivesmoregloriousanddetailed

explanation：

Moreover，manyjewellotusesfillthisworldsystem・Eachjewel

blossomhasahundredthousandmillionpetals・Theradiantlight

emanatingfromtheirpetalsisofcountlessdifferentcolors…．From

everyflowerissuethirty-sixhundredthousandmillionraysoflight，

Fromeachoneoftheseraysissuethirtysixhundredthousandmillion

buddhas､'９

ThePureLandisfilledwithlotusesofcountlesscolorsandmillionsof

raysoflight・Ａｎｄｆｒｏｍｅａｃｈｒａｙｏｆｌｉｇｈｔａｂｕｄｄｈａａｐpears・Ｔｈｅｃｏｌｏｒｏｆ

ｅａｃｈｆｌｏｗｅｒｐｅｔａｌａｎｄｅａchrayoflightisneithermixedwithnorhindered

byothers，meaningthateachbuddhaorbodhisatｔｖａｉｎｔｈｅＰｕｒｅＬａｎｄｉｓ

－５３－
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completelyunique,ｅｖｅｎａｓｔｈｅｙｅｎｊｏｙｔｈｅｓａｍｅｓｕｐｒｅｍｅｅnlightenment・

Thisideaofharmonyindiversitymaysuggestanotherecologicalperspec‐

tiveofPureLandBuddhism，

Theideasofinter-connectivityandharmonyindiversity,ｓｅｅｎｉｎｔｈｅ

ｉｄｅａｏｆｔｈｅＰｕｒｅＬａｎｄ,provideuswithanalternativeviewｔhatmayhelp

ustounderstandtheglobalexpansivenessoftheworldinwhichtoday's

environmentalproblemsarise、Havingbeenbornfromindividualcauses，

environmentalproblemsnowexpandlimitlessly，Yet，althoughthisper‐

spectivemayseemquitenatural,ourunderstandingitinthiswayanｄｏｕr

beingabletosolvethoseproblemsarereallyseparateissues・Ｏｕｒunder、

standingofenvironmentalproblemsfromtheviewpointofinter‐

connectivityandharmonyindiversityandtheresolutionofthoseprob‐

lemsarenotunrelatedYet,ｔｈｅｙａｒｅｓｔｉｌｌｎｏｔｔｈｅｓａｍｅｔｈｉｎｇ､Inorderto

solvetheproblemｓｉｔｗｉｌｌｂｅｎｅｃｅｓｓａｒｙｔｏｄｅｖｅｌｏｐａｃｏnnectionbetween

thatmethodofthoughtandconcretenormsofbehaviorinthismodern

age．

Shinran'sradicalunderstandingofthe

PureLandandtheEnvironment

NormsofbehaviorforBuddhistfollowersarebasedintheprecepts・

Inthatsense,itispossiblethatthepointofviewtakenbyonewhoupholds

thepreceptsmightsuggestabasicattitudethatwoulｄａｌｌｏｗｏｎｅｔｏｃｏｍｅ

ｔｏｇｒｉｐｓｗｉｔｈｔｈｅｉdeaoftheenvironmentfromtheperspectiveofthe

Buddhistteachings．Precepts，forinstance，wereenactedinorderto

preseI･vethecommunity､Ｍｏｒｅspecifically,thepurposewastoaccomplish

theperfectionofanindividual'ｓpractice・Ｔｈｅｉｎｔｅｎｔｏｆｔｈｅｐｒｅｃｅｐｔｓｗａｓ

ｎｏｔｔｏpreservetheenvironmentornatureｐｅｒｓｅ､Rather,thegoalwasthe

preservationoftheenvironmentofpracticesothatpracticemightbe

perfected・Butwhenitcomestopractice,preceptsofteninvolveatension

betweentheidealandtheactual・Hence,theBuddhaalsotaught,asthe

practicalaspectoftherule,thatitisimportanttocontrolone'sdesires,2０

－５４－



ＴＨＥＰＥＲＳＰＥＣＴＩＶＥＯＮＴＨＥＥＮＶＩＲＯＮＭＥＮＴＩＮＰＵＲＥＬＡＮＤＢＵＤＤＨＩＳＭ

InthehistoryofJapaneseBuddhism,Shinrangraspedthistension，

whichunderliesPureLandthought，throughhisdeepinsightintoAmida

ＢｕｄｄｈａａｎｄｔｈｅｉｄｅａｏｆｔｈｅＰｕｒｅＬａｎｄ,ThePureLandteachingwas

introducedtoJapaninthelatesixthcentury，attheearlystageof

BuddhisthistoryinJapanPureLandBuddhismwasincorporatedinto

othermainstreamBuddhistschools,suchasSanron-shn，Tendai-shnand

Shingon-sm,andpracticesfocusingonAmidaBudｄｈａｗｅｒｅｐｅｒｆｏｒｍｅｄａｓ

ａｐａｒｔｏｆｔｈｅｉｒownprogramsofpractice・However，thePureLand

teachingofnenbutsuattractedmanyordinarylaypeoplewhowerenot

abletopursuesuchmonasｔｉｃｐｒａｃｔｉｃｅｓａｎｄｗｈｏｈｏｐｅｄｔｏｂｅｂｏｍinthe

PureLandlnthethirteenthcentury，HOnen（1133-1212）declaredthe

independenceofthePuｒｅＬａｎｄｓｃｈｏｏｌｉｎｈｉｓｗｏｒｋ，Senchaku-hongan‐

nenbutsu-shn，basedontheteachingoftheexclusivepracticeofthe

nenbutsu・H6neninsistedthatAmidaBuddha'svowsmadenodistinction

betweenpeopleintelligentandignorant,nobleandlowly,ｏｒｇｏｏｄａndbad；

theywereallalikeasordinaryhumanbeings，AccordingtoAmida

Buddha'scompassionatevows，allwhosimplysaidthenenbutsuwould

attainbirthinthePureLand・

InheritingH6nen'snenbutsuteaching，Shinranmadearadicalpara‐

digmshiftinPureLandteachingbaseduponMah3ymalogic、Ｈｅｒｅｌ

ｗｏｕｌｄｌｉｋｅｔｏｅｘａｍｉｎｅｗｈｙａｎｄｈｏｗｈｅｄｉｄｓｏ・Ｆｏｒexample，Shinran

statesinhis“NotesonOnce-CallingandMany-Calling,，’

Fromthistreasureoceanofonenessformwasmanifested,ｔａｋｉｎｇthe

nameofBodhisattvaDharm3kara，who，throughestablishingthe

unhinderｅｄＶｏｗａｓｔｈｅｃａｕｓｅ,becameAmidaBuddha,Ｆｏｒｔｈｉｓｒｅａｓｏｎ

Ａｍｉｄａｉｓｔｈｅ“Tathagataoffulfilledbody.'，Ａｍｉｄａｈａｓｂｅｅｎｃａｌｌｅｄ

"Buddhaofunhinderedlightfillingthetenquarters.''ThisTathagata

isalsoknownasNamu-fukashigikO-butsu（Namu-Buddhaofincon‐

ceivablelight)andisthedharma-bodyascompassionatemeans､2１
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Shinransaysthatoneness，whichhasneithercolornorformandｔｈｕｓ

ｃａｎｎｏｔｂｅｇｒａｓｐｅｄｂｙｔｈｅｍｉｎｄｏｒdescribedbywords，ｔａｋｅsformas

BodhisattvaDharmakara，whohasfulfilledtheunhinderedVowand

becomesAmidaBuddha，Inotherwords，ｆｏｒｍ，suchasBodhisattva

DharmakaraorAmidaBuddha，isfoundedupontheultimatetruthof

realityorsupremeBuddhawhichisformless・Thus,healsostatesinhis

letter，‘‘AmidaBuddhafulfillsthepurposeofmakingusknowthesignifi‐

canceofjinen､''22Shinraninterpretstheterm,jinen,ａｓ“beingmadeso

fromtheverybeginning,”ｏｒ‘‘SupremeBuddhaisformless，becauseof

beingformlessiscalledjinen."231nthissense,ShinranunderstandsAmida

BuddhaaｎｄｔｈｅＰｕｒｅＬａｎｄｔｏｂｅｔｈｅｄｙｎａｍｉｃｗｏｒkingofultimatetruth・

ShinranexplainsanotheraspectofＡｍｉｄａＢｕｄｄｈａａｎｄｔｈｅＰｕｒｅＬａｎｄ

ｉｎｔｈｅfollowingpassage：

ReverentlycontemplatingthetrueBuddhaandthetrueland，Ifind

thattheBuddhaistheTathagataofinconceivablelightandtheland

alsoisthelandofimmeasurablelight・Becausetheyhavearisen

throughthｅｆｕｌｆｉｌｌｍｅｎｔｏｆＶｏｗｓｏｆｇｒｅａｔcompassion,theyarecalled

truefulfilledBuddhaandland､2４

ＨｅｒｅｗｅｎｅｅｄｔｏｐａｙａｔｔｅｎｔｉｏｎｔｏｔｈｅｆactthatShinrandescribesAmida

BuｄｄｈａａｎｄｔｈｅＰｕｒｅＬａｎｄａｓ‘‘truefulfilledBuddhaandland.'，This

meansthatbothAmidaBuddhaanｄｔｈｅＰｕｒｅＬａｎｄｅｘｉｓｔｆｏｒｔｈｅｓａｋｅｏｆ

ａllsentientbeings・ShinrandoesnotcomprehendAmidaaｎｄｔｈｅＰｕｒｅ

Ｌａｎｄａｓｓｏｍｅｋｉｎｄｏｆｍｅｔａｐhysicalrealityorassomethingwithakindof

actual,essentialexistence､Herealizesthattheyaretheultimatepointof

referencethatapproachesthisdeludedworldlnhis“ＨｙｍｎｓｏｆｔｈｅＰｕｒｅ

Ｌａｎｄ,”ｈｅstates：

Eachfeatureandmarkrelease,throughoutthetenquarters，

Ahundredthousandbeamsoflight；
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ThustheBuddhas（light）constantlyteachandspreadtheexcellent

dharmaAndleadbeingsintotheBuddha'ｓｐａｔｈ２５

Shinran'sreferencetotheinnumerablebeamｓｏｆｌｉｇｈｔｏｆｔｈｅＰｕｒｅＬａｎｄ

ａｐｐｒｏａｃｈｔhisworldandleadallsentientbeinｇｔｏｔｈｅＢｕｄｄｈａ，spath，

showsthatheunderstandstheexistｅｎｃｅｏｆｔｈｅＰｕｒｅＬａｎｄｉｎｔｈｅｃｏｎｎｅｃ‐

tionwiththeworkingoftruedharmainthisworldofsuffering,ＴｈｅＰｕｒｅ

Ｌａｎｄａｎｄｔｈｉｓｗｏｒｌｄａｒeviewedasopposites,standingincontrasttoeach

other；ａｎｄyet，ａｓｔｈｅ“OtherShore,”thePureLandtranscendsthat

oppositionandisactivelyworkingon“thisshore,'，theworldofdelusion・

Shinranunderstandsittobeaworldthatilluminatesthisworldof

delusion，ｒｅｖｅａｌｉｎｇｉｔｔｏｂｅａｗｏｒｌｄｏｆｄｅｌusion，Inthissense，Shinran's

radicalunderstandingofthePureＬａｎｄtranscendsthetraditionalframe‐

workofPureLandBuddhistfaith,ｉｎｗｈｉｃｈｏｎｅｄｅｓｉｒｅｓｔｏｂｅｂｏｒｎｉｎｔｈａt

landinthelife-to-comeTheprincipleofhisapproachisonethatiscritical

ofboththisworldandthisage、

Therefore，Shinranisdescribingthesettlementofthepracticerof

trueshinjintorealizeenlightenmenthereandnowwheｎｈｅｓｔａｔｅｓｔｈａｔ

"thereisnoneedtowaitinanticipatｉｏｎｆｏｒｔｈｅｍｏｍｅｎｔｏｆｄｅａｔｈ,ｎｏｎｅｅｄ
。”２６

ｔｏｒｅｌｙｏｎＡｍｉｄａ'scomlng・

ＨｏｗｄｏｗｅｒｅａｌｉｚｅｔｈｅｗｏｒｋｉｎｇｏｆＡｍｉｄａＢｕｄｄｈａａｎｄｔｈｅＰｕｒｅＬａｎｄ

ｉｎｔｈｉｓｐｒｅsentworld？ShinranexplainsthatweencounterAmidaBuddha

andthePureLandthroughthenenbutsu､Throughthenenbutsu,ｗｅｄｅｅｐｌｙ

ｃｏｍｅｔｏｒｅａｌｉｚｅｔｈｅｔｒｕｅｍｅａｎｉｎｇｏｆＡｍｉｄａＢｕｄｄｈａａｎｄｔｈｅＰｕｒｅＬａnd

herｅａｎｄｎｏｗ,Throughourexperienceofthetensionbetweenthisdeluded

worldandthePureLand-theactualandtheideal-withinthenenbutsu,we

trulyrealizetherealstateofourselvesandtheworld､Itisobviousthatwe

cannotresolveenvironmentalproblemsbysayingnenbutsuordoing

religiouspracticesalone、ButinShinran'sradicalunderstandingofthe

PureLand，wecanfindaPureLandBuddhistspiritualitythatmight

providesomeusefulperspectivestoourconsiderationoftheenvironmen‐
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ｔａｌｐｒｏｂｌｅｍｓｔoday．

Notes

lThispaperisconsistedoftheabstractfromthepaperwhichlpublished

inunderthetitleof“PureLandBuddhismandltsPerspectiveonthe

Environment.”ThepapertakesupPureLandthoughtelucidatedinthree

PureLandSutrasthatProf,Ohtaisacademicallyspecializedin．

２LewisLancaster，“BuddhismandEcology：CollectiveCulturalPercep‐

tions,”ｉｎＢ"〃〃jS〃α〃EMQgy：Ｔ肋〃たγ℃Ｏ""”伽Ｑ／Ｄ伽γ"zαα〃

Ｄ“応,edMaryEvelynTuckerandDuncanRyukenWilliams(Cambridge：

HarvardCenterforWorldReligions,1997),４．

３ForanilluminatingaccountofthedevelopmentofPureLandBuddhist

thought,seeKennethTanaka，刑ｇ助Z,(ﾉ〃Ｑ/､Ｃ伽gse〃〃Ｌα〃Ｂ"qIZ1I〃ぷ

ＤＯＣ師"ｇ(Albany:StateUniversityofNewYorkPress,1990),１－１９．

４ForanextensivediscussionoftheneglectofPureLandBuddhismin

modernaccountsofBuddhismandJapan'sculturalheritageintheWest,see

GalenAmstutz,〃eゆ剛蝿Ａ”血Ｈ耐ｗ６ｙα〃Ｏ池畑肱加加伽Ｓ〃αbノ

Ｑ／〃〃Ｌα〃助〃zjS〃（Albany:StateUniverstiyofNewYorkPress，

1997).JamesCDobbins,ahistorianofMedievalJapaneseBuddhism,points

outthat，“SuperficialcomparisonstoChristianityhavenothelpedthe

attempttopresentPureLandBuddhismaspartofBuddhism'ｓmain‐

Stream.'，(ﾉＭひＳ伽s〃":Ｓ伽Ｂ〃伽加加〃〃ezﾉα/〃α",Preface[Reprint，
Honolulu:UniversityofHawai'iPress,2002],ix)．

５LuisO､Gomez,Ｌα”Ｑ／Ｂ伽一肋9Ｈｚγzz伽ｇＱ／肋g助伽加Ｑ／肋“"似gss

L1igﾙｫ(Honolulu:UniversityofHawai，iPress,1996),11-12.

6Ｌｕｉｓ０.Ｇｏｍｅｚｃａｌｌｓｔｈｉｓｓｎｔｒａｔｈｅ“ShorterSntra,'，thoughtraditionallyit

hasbeencalledthe“SmallerSntra.',Ｈｅａｓｓｅｒｔｓｔｈａｔｔｈｅｔｅｒｍ“shorter，，is

moreidiomatic・AlthoughluseGomez，stranslation,ＩｒｅｆｅｒｉｔａｓｔｈｅＳｍａｌｌｅｒ

Ｓｍｒａｉｎｔｈｉｓpaper，notbecauselampositivelyagainsthisposition，ｂｕｔ

ｂｅｃａｕｓｅｔｈｅｔｉｔｌｅｏｆｔｈｅＳｍａｌｌｅｒSntraisstillusedconventionallyinmany

Englishbooks，

７LuisO､Gomez,Ｌα〃cヅＢ肱ｓ－伽Ｒzγzz伽eQ／幼ｇＢ"伽加〆伽fzs"〃んss

Lzig〃(Honolulu:UniversityofHawai，iPress,1996),１７４

８Vasubandhu,Jingtulun(TheTreatiseonthePureLand,Jpn､Jodoron）

［Taisho-shinshu-daizokyo(Tokyo:Daizokyo､shuppankai,1914-22)],vol,26,
230c、

９Tan-luan,Jingtulunzhu,Ｃｏｍｍｅ､taryontheTreatiseonthePureLand
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（JpnJodoronchu)Ｔ,,vol､40,ｎｏ,８２６．

１０Shandao,Wuhuifashizan,(JpnGoehojisan)Ｔ､,ｖｏＬ４７,481a-882a・

l1Gomez,Ｌα〃Ｑ／Ｂ/jss,１４６

１２１bid.，１４６

１３１bid.，l46-147

141bid.，l47

15Thisparenthesisisanauthor'snote､ChineseversionoftheLargerSntra

literallycallsthisnet“Indra'snets.'，

l６Ｇｏｍez,ＬａＭＱ／Ｂ/iss,l85

17SeeFrancisHCook，Ｔ伽肋α一助ｚＢ"〃Ais籾：Ｔ/ｚｅ〃ｚＭｊＶ〆Ｑ/､加加

（UniversityPark:PennsylvaniaStatePress,1977),ｌ９７

１８Ｇｏｍｅｚ,ＬａＭＱ／Ｂ/ぶ,ｌ４６

１９１ｂｉｄ.，l86

20RefertoShinBuddhistEcology：GroundeduponTensionbetweenthe

Actualandtheldeal

21Shinran,“NotesonOnce-CallingandMany-Calling''(Ichinentanenmon’

ｉ)，ＴﾉｚｅＣｏ肋c〃ＷＭ２ｓＱ／Ｓﾙ伽”（CWS）２vols．（Kyoto：JodoShinshu

Hongwanjiha,1997),1.486

22Shinran,“MattOsh6，'（LampfortheLatterAges),ＣＷＳ,１．５３０

２３１bid,TheJapaneseterms肱e",whichusuallyrefersto“nature”today，

didnotexistpriortotheimportationoftheconceptofnaturefromtheWest

duringtheprocessofthemodernizationofJapaninthenineteenthcentury、

Inaddition,thetermwasoriginallynotreadass肱師,ｂｕｔａｓ/伽"・Ａｓａ

Ｂuddhistterm，ノz〃e〃implies“naturally,”whichrefersto“things-as-they‐

are'，ｏｒ“suchness.'，Shinranfurtherunderstoodittobeｔｈｅ“modeof
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termasatranslationfortheconceptofnatureinthenineteenthcentury、

However,IwouldliketodevoteourpresentdiscussiononShinran'ｓｔｈｏｕｇｈｔ

ｔｏａｓｅａｒｃｈｆｏｒｔｈｅｎｏｒｍｓｏｆourbehavior、

２４Shinran,“TheTrueTeaching,PracticeandRealizationofthePureLand

Way''(ＫｅｎjOdoshinjitsukyOgy6sh6monrui),ＣＷＳ,1.177.

25Shinran,“ＨｙｍｎｓｏｆｔｈｅＰｕｒｅＬａｎｄ”(JOdoWasan),ＣＷＳ,1.335.

26Shinran，“ＬａｍｐｆｏｒｔｈｅＬａｔｔｅｒＡｇｅｓ，'，ＣＳＷ,５２３．
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