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1．Buddhistthoughtandecology

Environmentalproblemsarenowbecomingfarmoreseriousthanone

decadeagoinspiteofdevotedeffortsmadebythosedeeplyawareofthe

crisis、Itisobviousthatscienceandtechnologyalonecannotsolvesuch

problems・Ｎｏｗ,ｅａｃｈｏｎｅｏｆｕｓｎｅｅｄｓｔｏｕｎｄｅｒｇｏａｆｕｎｄａｍｅｎtalchangein

ourlifestyleandwayoｆthinking,Butwhatalternativelifestyleandway

ofthinkingmighttherebe，ａｎｄｈｏｗｃａｎｗｅｆｉｎｄｔｈｅｍ？

Manypeople，ｉｎｓｅａｒｃｈｏｆｃｌｕｅｓｔｏｆｉｎｄｓｕｃｈａｌｉｆｅstyleandwayof

thinking,havepositivelytakenupBuddhistperspectivesandapproaches

totheenvironment・

Ｆｏｒexample，suchBuddhistideasastheconceptofsentientbeings

(6版zﾉα，ｓα伽α)，theteachingof“allsentientbeingspossessBuddha

nature,，，theconceptofinterdependence（Pγzz肋α-sα"z"伽血)，orthe

metaphoroflndra'sjewelednetareexamplesofaBuddhistpointofview

thatcanprovideusefulapproachestoourconsiderationoftheproblems

oftheenvironment、

ＢｕｔｗｈｙａｒｅｍａｎｙｐｅｏｐｌｅｔａｋｉｎｇｎｏｔｅｏfBuddhistthought？Whyare

Buddhistconceptofsentientbeingsandtheconceptofinterdependence，

andｓｏｏｎ，ｔａｋｅｎｕｐｂｙｔｈｏｓｅｗｈｏａｒｅｄｅｅｐｌｙａｗａｒeoftheecological

crisis？

AsweobservevariousdiscussionsaboutBuddhismandecology,ｗｅ
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maysuggestthatthefollowingthreeconcernsaredeeplylinkedtothe

reasonswhyBuddhistconceptsaretakenupinthosediscussions，

First：criticismofanythinkingthatpresupposesananthropocentric

relationshipbetweenhumanbeingsandallotherexistencesonearth，

includinganimals,plants,andmineralsetc.,hasledtothecentraldebate

regardingthenotionoftheenvironmenttoday,Recentapproachestothe

questionoｆｔｈｅｅｎｖｉｒｏｎｍｅｎｔｐｏｉｎｔｔｏｔｈｅｆａｃｔｔhatmoderncivilization，

whichcontinuestoholdanoverwhelminginfluenceintheworld，has

prosperedpreciselybecauseitlooksattherelationshipbetweenhumans

andtheenvironmentfromananthropocentricpointofview・Today's

thinkingontheenvironmentrevealsthatsuchananthropocentricmodeof

thinkinghasitselfbecomethefundamentalcauseofenvironmental

problems・

Asaresult,muchattentionhasbeengiventothefactthatBuddhist

thoughtisnotbasedonananthropocentricperspectiveofnature，Ｆｏｒ

example，ｔｈｅｔｅｒｍｂｈａｖａａｎｄｓａｔｔｖａｗｈｉｃｈａｒｅｏftenfoundinBuddhist

scriptures,pointnotjusttohumanexistencebutalsotoallexistencesthat

havefeelings､Thatiswhytheyareusuallytranslaｔｅｄａｓ“sentientbeings'，

ｉｎEnglish,ｏｒａｓｓ吻伽ｏｒ伽inChineseFromthisperspective,human

beingsarenotconsideredtobethecentralexistenceinthenaturalworld

lnstead,humanexistenceisunderstoodtobejustonepartofnature，

Ｔｈｅｒｅａｒｅａｌｓｏｃａｓｅｓｉｎｗｈｉｃｈｈｕｍａｎｂeingsaredescribedbywordsthat

distinguishthemfromotherexistences,ｓｕｃｈａｓ脚α"z‘§Ｗ,”〃§α,ｏｒ〃/tz・
However,thesetermscharacterizehumanbeingsasthingsthatpossess

societies,culture,ｏｒ,valuesystems,incontrasttootherexistences,and，

ｏｆcourse,thisdistinctionisnotmadefromananthropocentricpointof

view、Inthissense，ｔｈｅｃｏｎｃｅｐｔｏｆ６〃”ａｎｄｓａ伽acanrepresentan

alternativeviewastotherelationshipbetweenhumansandtheenviron‐

ｍｅｎｔtoday・

Second:Today'sthinkingontheenvironmentseeksｔｏｆｉｎｄｔｈｅｔｈｅｏ‐

reticaljustificationfortheprotectionoftheenvironmentinitsintrinsic
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value,ｔｈａｔｉｓ，ｉｎｔｈｅｖａｌｕｅｗｈｉｃｈａｌｌｌｉｆｅｉｓｓａｉｄｔｏpossess,quiteindepen‐

dentofhumanbeings、Ｔｈｉｓｉｓａｃｒｉｔｉｃｉｓｍｏｆａｎｅａｒｌｉｅｒｅｍｐhasison

nature'sinstrumentalvalue，ｏｒｉｔｓｕｓｅｖａｌｕｅ，whichsoughttodetermine

whetheranexisｔｅｎｃｅｉｓｉｎｓｏｍｅｓｅｎｓｅｕｓｅｆｕｌｏｒｎｏｔ・Instead，today，ｓ

ｔｈｉｎｋｉｎｇｏｎｔｈｅｅｎｖｉｒｏｎｍｅｎｔｓｅｅｋｓｔｏｂａｓｅｉｔｓｖｉｅｗｏｆｎatureintheunique

andirreplaceablevaluethatispossessedbyeachindividualexistence・

Asaresult，ｆｏｒexample,muchattentionhasalsobeengiventothe

teachingofMahayanaBuddhismthatallsentientbeingspossessBuddha‐

nature､Moreover,asthistheoryisdevelopedinChinaandJapannotonly

grassesandtreesbutalsomountainsandriverswerecalledsﾉz伽ｏｒ〃0．

Asaresult，somepeoplethinkthatthisBuddhistunderstandingof

Buddha-natureprovidesinsightintotheintrinsicvalueofindividual

existence，quiteindependentofhumanbeingsandoffersanimportant

viewpointtoourconsiderationoftheproblemsoftheenvironment

Third:criticismofthedichotomousandmechanicalworldviewhas

alsobecomeｔｈｅｆｏｃａｌｐｏｉｎｔｏｆｔｈｅｉｓｓｕｅｓｏｆｔｈｅｅnvironment・Descartes’

mindandbodydichotomyofSeventeenthcentury，providedabasisfor

modemsciencｅｉｎａｓｅｎｓｅ，but，ｏｎｔｈｅｏｔｈｅｒｈａｎｄ，ｉｔａｌｓｏｌｅｄｔｏａ

ｍｅｃｈａｎｉｃａｌｖｉｅｗｏｆｔｈeworldintheprogressofmoderntechnology､This

mechanicalviewoftheworldmadepeopleconceiveofthesurrounding

worldasalifelessworldofmaterialinaselfconclusivesystem､However，

ａｓmoderntechnologycontributestothedevastatingecologicalproblems

today,thismechanicalviewoftheworldhascometobeseverelycritic‐

ized

lnthiscontext，theMahayanaBuddhistideaofinterdependence

(P加吻α-sα籾"伽伽)，orthemetaphoroflndra'ｓｊｅｗｅｌｅｄｎｅｔａｒｅｎｏｗ

ｂｅｉｎｇｌｏｏｋｅｄｕｐｏｎａｓｖｉｅｗｓｔｈａｔｃａｎｐｒｏｖｉｄｅｕｓｅｆｕｌａpproachestoour

considerationoftheproblemsoftheenvironment、Themetaphorof

lndra，sjewelednetwhichisfoundinT肋Ａ２ﾉ抑"zsaﾙαＳ"加走asfollow‐

ｍｇ：
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Ｆａｒａｗａｙｉｎｔｈｅｈｅａｖｅｎｌｙａｂｏｄｅｏｆｔｈｅgreatgodlndora，thereisa

wonderfulnetwhichhasbeenhungbysomecunningartificerinsuch

amannerthatitstretchesoutindefinitelyinalldirections､Inaccor‐

dancewiththeextravaganttastesofdeities,theartificerhashunga

singleglitteringjewelatthｅnet'severynode,andsincethenetitself

isinfiniteindimension,thejewelsareinfiniteinnumber､Therehang

thejewels,glittinglikestarsofthefirstmagnitude,awonderfulsight

tobehold,Ifwenowarbitrarilyselectoneofthesejewelsforinspec‐

tionandlookcloselyatit,wewilldiscoverthatinitspolishedsurface

therearereflectedalltheotherjewelsinthenet,infiniteinnumber・

Notonlythat,buteachofthejewelsreflectedinthisonejewelisalso

reflectingalltheotherjewels,sothattheprocessofreflectionis

infinite1．

Thisimageoflndra'sjewelednetsuggeststhatthisentireworldandall

individualslivinｇｗｉｔｈｉｎｉｔａｒｅｉｎａｒｅｌａｔｉｏｎｓｈｉｐｏｆｌimitlessinterdepen‐

denceandreciprocalinter-connectedness・Theholisticandorganicunder‐

standingoftherelationshipbetweenwholeandindividualormanyand

oneprovideusanalternativeview､Suchaviewhelpsustounderstandthe

globalexpansivenessoftheworldinwhichtoday'senvironmentalprob‐

lemsarise・Ｔｈｅｗｏｒｌｄｍａｙｈａｖｅｂｅｅｎｂｏｒｎｆｒｏｍｉｎｄividualcauses,butit

isnowexpandingwithoutlimit，ThisMahayanaBuddhistperspective

expressedbythemetaphoroflndra'sjewelednetmaysuggestanalterna‐

tiveworldviewthatprovidesuswiththefoundationsforanecological
life．

11．ThepotentialtodistorttheoriginalpurposeofBuddhism

Wecansaythatthesethreeconcerns,theissuesofanthropocentrism，

intrinsicvalueofexistences，ａｎｄdichotomousandmechanicalworl‐

dviews,underliealltendenciestoviewBuddhismasanalternativeform

ofecologicalthought．
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AnunderstandingofenvironmentalproblemsfromBuddhistperspec‐

tivesmaywellbelinkedtoaresolutionofthoseproblems・However,ａｔ

ｔｈｅｓａｍｅｔｉｍｅ,weshouldbeverycarefulaboutcomingtoquickandeasy

conclusionsaboutthis,sincethetendencytoregardBuddhistdoctrinesas

identicalwiththｅｉｄｅａｏｆｔｈｅｅｎｖｉｒｏｎｍｅｎｔｈａｓｔｈｅｐｏｔentialtodistortthe

originalpurposeofBuddhism・Moreover，ａｓｗｅｔｒｙｔｏｒｅｓｏｌｖｅｔｏｄａｙ's

environmentalproblems，thattendencyisoftentiedtoafailureonour

parttorecognizethattheｅｓｓｅｎｃｅｏｆｔｈｅｐｒｏｂｌｅｍｌｉｅｓｉｎｔｈｅｓｔructureof

themodernageitself

Forｅｘａｍｐｌe，ｔｈｅｎon-anthropocentricviewofexistenceinthe

Buddhistteachingsdoesnｏｔｓｉｍｐｌｙｒｅｇａｒｄｔｈｅｓｅｌｆａｎｄｔｈｅｏｔｈerasbeing

inharmoniousoneness,Rather,whenBuddhateachesof‘nottakinglife，，

ｈｅstates

Ａｌｌａｒｅｆｒｉｇｈｔｅｎｅｄｏｆｔｈｅｒｏｄ

Ｆｏｒａｌｌ，ｌｉｆｅｉｓｄｅａｒ、

Havingmadeoneselfanexample，

Oneshouldnotneitherslaynorcausｅｔｏｓｌａｙ､２

ＨｅｒｅｗｅｃａｎｓｅｅｔｈａｔｔｈｅＢｕｄｄｈａ，sinstructionnottokillrecognizes

thatexistenceincludesrelationshipsofconfrontationbetweentheselfand

others・Thephrase‘havingmadeoneselfanexample，presupposesnot

onlyfeelingsoffeａｒｆｕｌｎｅｓｓａｎｄｔｈｅｗｉｓｈｎｏｔｔｏｈａｒｍｏｒｂｅｈａｒｍｅｄ,but

alsowhatactiononemighttake､Thiscontradictoryrelationshipbetween

theactualandtheidealmotivatesustofollowhisinstruction､Ifweonly

believethattheBuddhistteachingnottokillpresupposesasimple，

harmoniousrelationshipbetweenlivingbeingswemaylosethissenseof

tensionanddriftawayfromthefundamentalpurposeofBuddhism、

Ｉｎｔｈｅｓａｍｅｗａｙ,toconcludethatBuddhismseestheintrinsicvalue

inlivingbeingsinthisworld,orinthenaturalenvironmentitself,because

oftheMahayanaBuddhistideaofBuddhanature（"Allbeingshave
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Buddhanature.''）wouldalsobetodepartfromthefundamentalpurpose

oftheBuddhistteachings､Ｔｈａｔｉｓｔｏｓａｙ,itisdoubtfulwhetherBuddha

nature,whichisofteninterpretedasthepotentialforattainingBuddha‐

hood,couldfunction,ｊｕｓｔａｓｉｔｉｓ,asthetheoreticalfoundationforthe

valueoflife・

TherearemanyinterpretationsregardingthemeaningofBuddha

nature,butifweonlyattachtoquestionslikewhetherallexistenceshave

Buddhanatureornot,orwhatBuddhanatureis,wewilllosethetension

underlyingtheideaofBuddhanatureWiththeseattitudes,wemaynot

understandShinran'sideaofshinjinasBuddhanatureandDogen's

thoughtofinseparabilityofzazenandBuddhanature、

Inthissense,weshouldnotexpectadirectresponsetotheproblems

thathavearisenintoday'sworldfromBuddhistthoughtasithａｓｂｅｅｎ

ｅｘｐｒｅｓｓｅｄｕｐｕｎｔｉｌｎｏｗＴｏｄｏｓｏｗｏｕｌｄｓｉｍｐｌｙｂｅｔｏｆｏｒｃｅｔｈｅＢｕｄｄｈｉst

teachingsopportunisticallyintotheframeworkofthepresentage、

Ａｔｔｈｅｓａｍｅｔｉｍｅ,however,－ａｎｄｌｅｔｍｅｅｍｐｈａｓｉｚｅｔｈｉｓａｇａｉｎ－ｗｅ

ｃａｎｓｅａｒｃｈｆｏｒｔｈｅｂａｓｉｓｆｏｒｓｕｃｈａｒｅｓponsewithintheBuddhistteachings

aswegrapplewithnotionsoftheenvironment，Althoughwemightstill

huntforclueswithinexistingBuddhistthought，themainthrustofour

examinationwｏｕｌｄｂｅｔｏｄｅｖｅｌｏｐｎｅｗｔｈｅｏｒｉｅｓａｓｔｏthatthought,ａｓｗｅｌｌ

ａｓｆｏｒｍｂｙｗｈｉｃｈｗｅｍｉｇｈｔｒｅｓｐondtotoday'senvironmentalproblems、

Itwouldalsobenecessarytocallintoquestiontheveryframeworkofthe

environmentalproblemstodayfroｍｔｈｅｐｅｒspectiveofthesefundamental

Buddhistwaysofthinking・

Inaddition,－ａｎｄｔｈｉｓｉｓｔｈｅｔｈｉｒｄｐｏｉｎｔｔｈａｔｌｗｉｌｌｆｏｃｕｓｏｎ－ｉｔｉｓ

ｏｎｅｔｈｉｎｇｔｏｋｎｏｗｔｈｅessentialBuddhistviewpointontheenvironment，

ｂｕｔｉｔｉｓｑｕｉｔｅａｎｏｔｈｅｒｔｏａｔｔｅｍｐｔｔｏresolvetheproblemsoftheenviron‐

ment､Inordertosolvethoseproblｅｍｓｉｔｗｉｌｌｂｅｎｅｃｅｓｓａｒｙｔｏｄｅｖｅｌｏｐａ

connectionbetweenthatmethodofthoughtandconcretenormsofbehav‐

iorinmoderntime．
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Ⅲ、Theideaofinterdependenceasthefundamental

perspectiveandmethodofthoughtinBuddhism

What，then，isthefundamentalBuddhistmethodofthought？There

arediverseteachingswithintheBuddhisttradition・However，wecan

agreethattheideaofPm1肋α-sα"z"妙"伽actsasthepillarfortheBuddha'ｓ

teaching・

Afterhisattainmentofenlightenment，theBuddhaexplainedthat

P〃『卯-sα""幼"伽wasthetruththathehadcontemplatedfromhisseat

ofenlightenment､TheBuddhaalsodeclared,“Ｔｈｏｓｅｗｈｏｓｅｅｔｈｅｄｈａｒｍａ

ｏｆＰγzz虎加-sα〃"妙"伽willseeme､Thoseｗｈｏｓｅｅｍｅｗｉｌｌｓｅｅｔｈｅｄｈａｒｍａ

ｏｆＰγ伽加-sα〃"妙〃”.'，Ｔhus，itrepresentsamethodofthoughtthat

clearlyandexistentiallyanswersthequestionsofwhydelusionand

sufferingexistinouractuallivesａｎｄｈｏｗｏｎｅｍｉｇｈｔｂｅａｂｌｅｔｏｂｅｃｏｍｅ

ｆｒeeofthatdelusionandsuffering、

Inotherwords,ｔｈｅｉｄｅａｏｆＰγzz肋α-sα”"伽伽representsthefunda‐

mentalperspectiveandmethodofthoughtinBuddhism､Thisisthereason

thattheideaofP''zz肋α-sα""伽伽iselucidatedateverystageofdevelop‐

mentinBuddhisthistoryandineveryBuddhisttraditionForinstance,it

istheideathatclarifiesthestructureofdelusion(self-attachment),which

isthecauseofsuffering，ａｎｄｉｔｉｓａｌｓｏｔｈｅｎｏｔｉｏｎｔｈａｔｃｌａｒｉｆiesthestate

ofthenon-self-natureandemptinessofexistence,Itistheideathatbrings

aboutthemutualidentityoftheworldofenlightenmentandtheworldof

delusion・Ａｓｓｕｃｈｉｔｈａｓｌｅｄｔｏｕｎｉｑｕｅｄｏｃｔｒｉｎａlsystems，withspecial

characteristicshavebeenconstructedhistoricallyinawiderangeof

Buddhisttraditions､Ｔｈａｔｉｓｔｏｓａｙ,adiversityofapproachestoPγzzが卯一

sα""幼"伽hasexistedhistoricallywithintheBuddhistteachings､Inthis

sense，ＩｂｅｌｉｅｖｅｔｈａｔｔｈｅｉｄｅａｏｆＰ加吻α-sα”"伽血ｉｓｔｈｅｍｅｔｈｏｄｏｆ

ｔｈｏｕｇｈｔｔｈａｔｌｉｅｓａｔｉｔｓｆoundations・

Ｌｅｔｕｓｃｏｎｓｉｄｅｒｎｏｗｗｈａｔｋｉｎｄｏｆｖｉｅｗpointmightbetakenbya

Buddhistfollower,whoseecologicalwayoflivingisinformedbyBuddhist
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ideas,whileadoptingthenotionoftheenvironmentasacentralconcern、

NormsofbehaviorforBuddhistfollowersarebasedintheprecepts・

Inthatsense，ｉｔｉｓｐｏｓｓｉｂｌｅｔｈａｔｔｈｅｐｏｉｎｔｏｆｖｉｅｗｔａｋｅｎbyonewho

upholdsthepreceptsmightsuggestabasicattitudethatwoulｄａｌｌｏｗｏｎｅ

ｔｏｃｏｍｅｔｏｇｒｉｐｓｗｉｔｈｔｈeideaoftheenvironmentfromtheperspectiveof

theBuddhistteachings・Ofcourse，ｔｈｉｓｉｓｎｏｔｔｏｓａｙｔｈａｔｔｈｅＢｕｄｄｈｉｓｔ

ｐrecepts，whichwereassignedtopriestsandlayfollowers，wouldbe

applicableastheyaretotheissueoftheenvironment，Precepts，for

instance,wereenactedinordertopreservetｈｅcommunity・Morespecifi‐

cally，thepurposewastoaccomplishtheperfectionofanindividual，s

practice・Ｔｈｅｉｎｔｅｎｔｏｆｔｈｅｐｒｅｃｅｐｔｓｗａｓｎｏｔｔｏpreservetheenvironment

ornatureperseRather,thegoalwasthepreservationoftheenvironment

ofpracticesothatpracticemightbeperfected，

Still，ｔheexistenceofBuddhistpreceptsclearlyindicatesthatitisa

religionthatseekstoputtheteachingsintopractice,sinceitbearsgreat

concern,ｎｏｔjustforthecommunityofpriests,butalsoforthegreater

societythatsurroundsit・Also,theprecepts,whichrepresentindividual，

internalnormsofbehaviorfortheBuddhistfollower,ｄｏnotnecessarily

exhibitanyspecialperspectivesonBuddhistethics､However,aswehave

seenearlier,theyaredeeplyrootedinthefundamentalBuddhistmethod

ofthought,ａｓｉｓｅｖｉｄｅｎｔｉｎｔｈｅｐｒｅｃｅｐｔｎｏｔｔｏｔａkelife，

Aswehavealreadyseen,thispreceptnottokillinvolvesacontradic‐

tion､Therefore,theBuddhaexpoundedthecontrolofone'sdesiresasthe

practicalaspectofthatrule,Forinstance,SakyumuniBuddhawarnedhis

followersagainstsimplylivinginresponｓｅｔｏｏｎｅ'sdesires，being

controlledbyone'sdesires，orbeingsubmergedwithindelusionand

defiledpassions、Heexplained，

Knowingfulfillmentis(ｔｏｋｎｏｗ)wealth,happinessandpeace;one

whodoesnotknowfulfillmentmightbewealthy,ｂｕｔｈｅｗｏｕｌｄ(still

be)ｐｏｏｒ3．
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Ａｓｌｏｎｇａｓａｈｕｍａｎｂｅｉｎｇｉｓａｌｉｖｅ，hewillhavemanydesires，both

greatandsmall、However,SakyamuniBuddharealized,tobecontrolled

onlybyone，ｓｄｅｓｉｒｅｓｏｒｔｏｌｉｖｅｊｕｓｔｉｎｏｒｄｅｒｔｏｓatisfythemwouldnot

matchtheimagｅｏｆｗｈａｔａｈｕｍａｎｂｅｉｎｇｓｈｏｕｌｄｂｅ､Sakyamunidescribed

humandesireaｓ“thirst.'，Ｈｅｌikenedthemindofgreed,inwhichdesires

increasewithoutcease，toastateofterriblethirst、Thus，“lessening

desires”ａｎｄ“knowingfulfillment'，ｍｅａｎｓｔｈａｔｏｎｅｂｅｃｏｍｅｓｆｒｅｅｏｆｔｈｅ

ｓｔateofbeingcontrolledbyone'sgreedyheartandmind，andoneturns

one'sdeludeddesiresintoanaspiratioｎｆｏｒｅnlightenment,Buddhismdoes

notsimplyteachthatoneshouldabandonone'sdesires・Instead,oneisto

knowdeeplythebasicessenceofhumandesiresand，makingthatthe

turningpoint,redirectone'ｓdesire(inthiscaseitbecomesreferredtoas

6o肋ノｃ伽)，basedonwisdomandcompassion､ＩｎｔｈｅｈｉｓｔｏｒｙｏｆＢｕｄｄ‐

hism，thecontrolofdesireshasbeensoughtthroughvariousmethodsof

practice､Inotherwords,ｉｔｍｉｇｈｔｂｅｓａｉｄｔｈａｔｔｈｅｖｉｅｗｐｏｉｎｔｏfmaintain‐

ingtheBuddhistpreceptsandtheinsightintothecontradictorystructure

oftheexistenceoftheself,whichbecomesclearwiththeperformanceof

practice,ｇｉｖｅｒｉｓｅｔｏｔｈｅｄｅｖｅｌｏｐｍｅｎｔｏｆａｎｅｗandtruemodeofexpres‐

sionthatisbasedontheBuddhistmethodofthoughtforBuddhist

followerswhosereligiousconcernistorealizeSakyamuni'swisdom，

Thecontrollingofdesiresineverydaylifeisanormofbehaviorthat

cannotbelackingｉｆｗｅａｒｅｔｏｇｒａｐｐｌｅｗｉｔｈｔｈｅｐｒｏｂｌｅｍsoftheenviron‐

ment，However，ｎｏｍａｔｔｅｒｈｏｗｏｆｔｅｎｏｎｅｔｅａｃｈｅｓｏｆ“lesseningdesires'’

and“knowingfulfillment,'，ｏｒ，aboutcompassion，ｔｈｅｙsimplyendup

beingpleasingwords､And,theywouldbecompletelymeaninglesｓｉｆｔｈｅｙ

ｗｅｒｅｕｓｅｄｉｎｗａｙｔｈａｔｗｏｕｌｄａｌｌｏｗｕｓｔoevadeourresponsibility・

Forinstance，whilealive,ｗｅａｒｅｕｎａｂｌｅｔｏｅｓｃａｐｅｔｈｅａｃｔｏｆｔａｋing

life､This,however,isnottorationalizeorjustifysuchanactRather,ｗｅ

ｍｕｓｔｌｏｏｋｓｑｕａｒｅｌｙａｔｏｕｒｏｗｎｃｏｍｍｉｓｓｉｏｎｏｆｔｈｅｓｉｎｏｆｔａｋｉｎｇｌｉｆｅ,ａｎｄ

ｂｏｒｅｄｏｗｎｄｅｅｐｌｙｓｏａｓｔｏｐｅｎetrateintotherootofourdesiresordefiled

passions・Ｆｏｒexample,afeelingofgratitudeforthefoodwｅｅａｔｉｓｎｏｔｔｏ
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eliminatethesinoftakinglifeortojustifytheactofkillingRather,it

givesexpressiontoourinsightintothebasiccontradictioninherentinour

existence・

Althoughweareconsideringtheproblemoftheenvironmenttoday，

ｉｓｉｔｎｏｔｔｈａｔｗｅａｒｅａｌｓｏｆａｃｉｎｇｔｈｅｓameproblemswithinourselves？

Ｗｉｔｈthosethoughtsinmind,IshallpresentanaspectofJapanese

BuddhistspiritualitythatcanbefoundinthePureLandBuddhisttradi‐

tion,payingspecialattentiontotheideasofShinranShinran（1173-1262）

isconsideredtobethefounderoftheShinBuddhisttradition,whichisone

ofthelargestBuddhistdenominationsinJapantoday・HisBuddhist

thought,groundedintheMahayanatheoryofwisdom,openedupaway

toenlightenmentforordinarypeople，Ｉｔｉｓｍｙｈｏｐｅｔｈａｔｔｈｉｓｍｉｇｈｔ

ｐｒｏｖｉｄｅｓｏｍｅusefUlcontributiontoourconsiderationoftheproblemsof

theenvironment．

1Ｖ・ThepossibilityofShinBuddhistecology

NearlythirtyyearshavealreadypassedsincetheRomeClubsounded

analarmtopersonswhohadnotyetquestionedthegreatamountof

production,consumptionandeliminationgoingonthroughouttheworld・

Incomparisonwiththattime，people'sconcernsabouttheenvironment

havecertainlygrown,ａｓhavetheirconcernsaboutbuildingasustainable

society，Ｔｈｅｒｅａｒｅｓｉｇｎｓｔｈａｔｔｈｅｉｄｅａｏｆｅｃｏｌogyisdeveloping，inthat

humansaretakinganotherlookatourcloserelationshipwithnature，

especiallythesymbiosisbetweenhumanbeingsandnature，andacting

accordingly・Moreover，livelydebatesａｒｅｔａｋｉｎｇｐｌａｃｅｉｎｔｈｅａｒｅａｏｆ

ｅｎｖｉｒonmentalethics,whichconsidersanewethicalframeworkinwhich

toresolveenvironmentalproblemsandre-examinesthenormsofhuman

behaviorinthenaturalworld・

Thereisatendencytobelievethatthesemanyactivediscussionsare

leadingtocounter-measuresfortheprotectionoftheenvironmentand

thattheenvironmentisbeingpreserved，Certainly，peoplewhohave
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concernsaboutdevelopingasustainablesocietyarecertainlyincreasing

innumber・However,thefactremainsthattherearestillmanywhoelect

topostponeanychangesintheirbehavioruntilsometimｅｉｎｔｈｅｆｕｔｕｒｅ・

Itisbecomingincreasinglyimportａｎｔｔｈａｔｗｅｋｎｏｗａｂｏｕｔｔｈｅｎｅｅｄｔｏ

ｄｅｅpenourunderstandingandchangethenormsofourbehaviorinorder

toprotecttheenvironment・Ｉｎｆａｃｔ，ithasbecomeabsolutelynecessary

ｔｈａｔｗｅｄｏｓｏ，Ａｔｔｈｅｓａｍｅｔｉｍｅ,however,ａｓｗｅｂｅｃｏｍｅｍｏｒｅａｗａｒｅｏｆ

ｔｈｅｉｍｐｏｒｔａｎｃｅｏｆｔｈｉｓｋｉｎｄｏｆｋｎｏｗｌｅｄｇｅａｎｄｔｈesenewnorms,itisalso

necessarythatweconsideｒｔｈｅｐｒｏｂｌｅｍｓoftheenvironmentfromthe

standpointthatweareincapableofperformingactionsbaseduponsuch

knowledge

lnconsideringoftheissuesoftheenvironment,Shinran'sdeepinsight

intohumanexistenｃｅｈａｓｎｏｔｕｎｔｉｌｎｏｗｂｅｅｎｔａｋｅｎｕｐａｓａpoint.Ｉbelieve，

however，thatheoffersaveryimportantperspective・ＩｎＡＲｅｃｏ耐加

Lα'"〃Ｑ／Ｄ倣形"ＣＣＳ,Shinran'swordsarerecordedinthisway，

ThereisadifferenceincompassionｂｅｔｗｅｅｎｔｈｅＰａｔｈｏｆＳａｇｅａｎｄｔｈｅ

ＰａｔｈｏｆｔｈｅＰｕｒｅＬａｎｄ，ＴｈｅｃｏｍｐａｓｓｉｏｎｉｎｔｈｅＰａｔｈｏｆＳａｇｅｓｉs

expressedthroughpity,sympathyandcareforallbeings､Ｂｕｔｒａｒｅｉｓ

ｉｔｔｈａｔｏｎｅｃａｎｈｅｌｐａｎｏｔｈerascompletelyasonedesires・

Ｉｎｔｈｉｓｌｉｆｅｎｏｍａｔｔｅｒｈｏｗｍｕｃｈｐｉｔｙａnｄｓｙｍｐａｔｈｙｗｅｍayfeelfor

others，ｉｔｉｓｉｍｐｏｓｓｉｂｌｅｔｏｈｅｌｐａｎｏｔｈｅｒａｓｗetrulywish；thus，our

compassionisinconsistentandlimited,Onlythesayingofnembutsu

manifestscompleteandneverendingcompassion,whichistrue,real

andsincere4．

ForShinran,thegoodthatweperformandouractsofcompassionarenot

thorough-going;ｗｅａｒｅｎｏｔａｂｌｅｔｏｆｕｌｆｉｌｌｔｈｅｍａｓｗｅmightwishlsthis

understandingofhumanbeingsamereresignationtotｈｅ“realities，，ｏｆ

life？Notintheleast,WhatitmeansisthatShinranwasabletoencounter

thetruthandreaｌｉｔｙｏｆｔｈｅｎｅｍｂｕｔｓｕａｓｈｅｓｔｏｏｄｂｅｆｏrethetension
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betweentheactualandtheideal・

Today,wehumanbeingsseektojustifyourselvesandrationalizeour

actionsthroughtheuseofhumanvaluessuchashumanismorjustice・The

issueoftheenvironmentalsoharborsthepotentialthatwewillfalｌｉｎｔｏ

ｔｈｅａｂｙｓｓｉｆｗｅｔａｋｅｅｖｅｎｏｎｅｆａlsestep,Ｉｎｔｈａｔｓｅｎｓｅａｓwell,Shinran's

understandingofhumanbeingscontributesaveryimportantperspective

tothemannerofengagementtowardtheresolutionoftheproblemsofthe

environment・

Today'senvironmentalproblemsarosewhenthatenvironmentwas

nolongerabletosupporthumancivilization,ｗｈｉｃｈｗａｓａｈｕｍanproduct・

Ｔｈｅｐｏｗｅｒｏｆｈｕｍａｎｂｅｉｎｇｓａｒｏｓｅｗｈｅｎｏｕｒｓｔａｔｅｏｆｃｏｍｆｏｒｔａｎｄｔｈｅ

ｐｏｔｅｎｔialforself-perpetuationovercamｅｔｈｅｐｏｗｅｒｏｆｎａｔｕｒｅｔｏｒｅｃｏｖｅｒ

ｆｒｏｍthem､Accordingly,itisnotaproblemoftheenvironment,butrather

aproblemofhumanity､Ａｎｄｔｈａｔｈｕｍａｎｉｔｙｒｅｆｅｒｓｔｏｅａｃｈａｎｄｅｖｅｒｙｏｎｅ

ｏｆｕｓ,ｗｈｏｌｉvehereintoday'scivilizedsociety、

Shinran'sunderstandingofthenatureofhumanexistenceisnotmere

words,Rather,ｉｎａｖａｒｉｅｔｙｏｆｗａｙｓｔｈｅｙｐｒｏｖｉｄｅｕｓｗithausefulperspec‐

tiveandcanhelpustodevelopconstructivewaysofthinkingaboutour

livestoday、However，ｗｈａｔｉｓｅｖｅｎｍｏｒｅｉｍｐｏｒｔａｎｔｉｓthattheyalso

becomemanifestinouｒｏｗｎｗａｙｏｆｌｉｆｅ．

Ｎｏｔｅｓ
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