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ThepossibilityofchildrenattainingbirthinthePureLandofAmida

Buddha(s肋加痂小兒往生) raisedadoctrinalcontroversywithinthe

JOdoShinshntraditioninthemid-Edoperiod(eighteenthcentury).The

controversyoriginatedwithscholars' debatesoverthevalidityofa

popularritual called"z""j伽"0〃j名代頼2 (entrustingメ)gγ，”c"γ‐

α"0"g"c),performedbytheparentsofchildrentoreceiveconfirmationof

s""i"(faith-mind)toensurethechildren'ssalvationincasetheydied

youngandcouldnotgrowuptobecomepersonsofs〃城", because,

accordingtoShinran(1173.1262), thefounderoftheJOdoShinshntradi-

tion, thetruecauseofattainingnirvanabybirthinAmda'sPureLandis

"shinjinalone."3

Traditionaldoctrinal interpretation,however, rejectsthepossibility

thatparents,nomatterhowdevoutorcaring,canreceiveconfirmationon

behalfoftheirchildrensimplybyperformingthe"z"伽/伽"0"ziritual,

becausetheparentsaremerelyordinaryhumansfilledwithblindpassions.

Ontheotherhand, scholarsdidnotwanttobeseentodisparagethe

workingofAmidaBuddha,whoextendsahelpinghandevento"insects

thatfly,crawl,orcreep''4bysuggestingthatchildrenarenotwelcomed

intothePureLand.5Themostchallengingpartofthisdoctrinalproblem

fortheJOdoShinshnscholarswasthattheycouldfindnoclearanswerin
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thescripturesofthetradition.

Inthispresentation,IwillreviewtwoshorttextswrittenbyHonwan-

jischolarsduringtheeighteenthcenturydiscussingdoctrinerelatedtothe

possibilityofchildrenattainingbirthinthePureLand,one,MMe/e"c"

肋S〃s肋"j碗s蛎況日溪演暢講主小兒往生説,byNikkeiHOrin日溪法霧

(1693-1741), thefourthheadmasteroftheJOdoShinshnHongwanji-ha

seminary,6 andtheother, C〃"Ze"'/〃〃堰o陳善院法語byChinzen'in

SOboku陳善院僧撲(1719-1762),anintellectualheirtoHOrinatthesemi-

nary.

HOrin, intheMMe/ e"c加陀OS""sM"ワノワS砿", admitsthathe

cannotfindanyclearanswerinthePureLandscripturesand, instead, lays

outanalternativesolutiontoprovethepossibilityofchildren'sbirthby

adoptingthegeneralMahayanatheoryofhumannatureandkarmic

retributionAtthesametime,healsostatesthatpriestscannotknow

whetherchildrencanattainbirthinthePureLandthroughtheritualof

"Zyび伽/”"0”3．

SOboku, intheC〃"Ze"'〃〃殖0,presentsaproofofchildren'sbirth

notbyrelyingonscripturalauthoritybutbycitingthecaseofthedeath

ofanine-year-oldboythathehimSelfwitnessed.Hethenconcludesthat

itiswastedefforttosearchforanmtellectualsolutiontotheproblem,

whichbyitsnatureisinconceivablebyunenlightenedhumans.

Althoughtheapproachesofthetwoscholarsaredifferent,bothshow

thelimitsoftheutilityofdoctrinalstudy.Thescholars'effortstofind

intellectualsolutionstounderstandthedeathofinfants,whichwasapart

ofeverydaylifeexperienceofpeoplelivingineighteenthcenturyJapan,

clearlyfailm. Instead, theythemselvesrecognizedthepossibilityof

children'sbirththroughtheirengagementwiththeeverydaypracticesof

devoutShinfollowers.
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1.BackgroundoftheDebatesoverthePossibilityof

ChildrenAttainingBirthinthePureLand

Althoughexactlywhenthepracticeofl"jノワ伽/伽"07Mdevelopedin

theJOdoShinshntraditionisnotknown, thepracticeinwhichparents

receivearitual confirmationofs"M"asproxyofnewbornbabies

developedinordertofulfillparents'spiritualconcernfortheirchildren.

Theritualitselfseemstobeverysimple.Parentswouldvisitanaffiliated

JOdoShinshntemplewiththeirnewbornbabyandrecitethepassagesof

RymEwzo〃領解文(OnUnderstandingofShinjin), attestedtotheeighth

abbotofHongwanji,Rennyo(1415-1499), fortheirbabywiththetemple

Priest.7

Theritualof"cyび伽/伽"0"zibecameasubjectofdoctrinalinquestat

theHongwanji,theheadtemple,aroundthelateseventeenthcentury.

AlthoughHongwanjischolarsapproved,thepracticeofwz""i伽"0汎z

ritualasawonderfulmanifestationofdevoutparents' faith-mind, they

showedsomereservationsabouttheritualandaddednotesthatparents

shouldnotbeconsideredasaproxytotransmits〃城〃totheirchildren.

Theirrolesmustbelimitedtoprovidersofaspiritualenvironmentfor

theirchildrentonurturetheirowns〃"/肋．

TheHongwanji'sapprovalofthe lWび伽/伽"ol"/asawonderful

ritualpractice,however,didnotsettletheproblem. Instead, itraiseda

newdoctrinalquestion:Couldparentstellifchildrenwhodiedpremature-

lyhasattainedbirthinthePureLand？Thisquestionledscholarsintothe

unchartedwatersofdoctrinaldiscussionoverthepossibilityofchildren

attainingbirthinthePureLand,whichhadneverbeenconsidereda

significantdoctrinalproblemsincethetimeofthefounderShinran.

Therootcauseofthecontroversyovertheinterpretationofthe

possibilityofchildren'sbirthinthePureLandisinShinran'swritingsin

whichheunderscoresthesignificanceofbecomingindividually (0awa-

kened'' totrueandreals"M"asthetruecauseforbirthinthePure
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Land.

Inhiswritings,Shinrandemonstratesthepossibilityofsalvationfor

all livingbeings, by citing theEighteenthVowof theLarger

S"た〃zﾉα"y"〃S"伽z, inwhichAmidaBuddhavowedtosaveall living

beingsthroughawakeningoftrueandreals〃"伽．

EighteenthVow:If,whenlattainBuddhahood,thesentientbeingsof

thetenquarters,withsinceremindentrustingthemselves,aspiringto

beborninmyland, andsayingmyNameperhapsevententimes,

shouldnotbebornthere,maylnotattainthesupremeenlightenment.

Excludedarethosewhocommitthefivegraveoffensesandthosewho

slandertherightdharma.8

FulfillmentoftheEighteenthVow:Allsentientbeings,astheyhear

theName,realizeevenonethought-momentofshinjinandjoy,which

isdirectedtothemfromAmida'ssinceremind,andaspiringtobe

borninthat land, theythenattainbirthanddwell inthestageof

nonretrogression・Excludedarethosewhocommitthefivegrave

offenses9andthosewhoslandertherightdharma.'0

ConcerningthosewhoareexcludedinthepassageoftheVow,Shinran

ensurestheirpossibilityofattainingenlightenmentthroughawakeningof

faith-mindbycitingthepassagesofChinesePureLandMasterShandao's

善導(613-681)鮒加"sQf"eIVc加加だ〃〃加忽y(H6jisan法事讃).

ThroughthepoweroftheBuddha'sVows,thekarmicevilofthefive

graveoffensesandthetentransgressionsiseradicatedandallare

broughttoattainmentofbirth.Whenthosewhoslanderthedharma

orabandontheseedofBuddhahoodturnaboutatheart,theyallreach

thePureLand.''
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Thismightbeablessingforadultswithfullydevelopedcognitiveability.

Butwhataboutchildrenunderoraroundagefifteen(s肋"/),12whose

cognitiveabilityhasyettofullydevelop？Mostlikely， theyhavenever

committedthefivegraveoffensesorslanderedtherightdharma, itisvery

hardtobecomeawarethattheycanbecomeawakenedtotrueandreal

s〃"".WhatcouldJOdoShinshnfamiliesdowhilelivinginasocietywith

averyhighmortalityrateofchildren？

Ariftarosebetweenthescholarlyinterpretationandtheeveryday

realitiesofpriestsandfollowers.ScholarsattheHongwanjiseminaryof

theJOdoShinshnHongwanji-haagreedthatitwaswrongtounderstand

thatthepoweroftheparents'entrustingmindwasadirectcausefora

child'sbirthinthePureLand.Despitethescholars'stance,priestsofthe

traditionneverthelesswantedtobeabletosaythatAmidaBuddhacan

saveall livingbeings, evenwhenaskedwhetherAmidacansavethe

childrenofpeoplewhoareuninitiatedintheJOdoShinshnteaching.

Inresponse, theHongwanjischolarsansweredthat"zyび伽j伽"O加j

shouldbeconsideredawonderfulpracticedemonstratingparents'compas-

sionfortheirchildren,allowingpriestsandparentstocreateaproper

environmentforthechildrentoattains〃"伽throughtheworkingof

AmidaBuddha.Thereforepriestsshouldnotdiscourageparentsfrom

holdingtheceremony.However, thescholarsalsocautionedthatthe

priestsshouldbecarefulnottogivethewrongimpressiontofollowers

thateitherpriestsorparentshavespecialspiritualpoweroverthespiri-

tualdestinationofchildren. Inordertoclarifythisrathercontradictory

situation,NikkeiHOrin, thefourthheadmasteroftheHongwanjiSemi-

nary,providedadoctrinalsolutionnotbasedonShinran'swritingsthatby

adoptedaMahayanaBuddhisttheory.

2.NikkeiHOrin'sSolutionApplyingaTendai

MahayanaTheoryofKarmicRetribution

IntheMMej e"c〃びん侭加s肋"/qノヮsgjS",'3HOrin, asthefourth
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headmasteroftheHongwanjiSeminary,franklyadmitsthattheissueof

thepossibilityofchildrenattainingbirthinthePureLandhasneverbeen

discussedintheThreePureLandSutrasnorinthewritingsofthePure

LandmastersoftheJOdoShinshntradition.'4

1nordertosolvethisquestion,HOrinappliedaTendaiMahayana

theoryofkarmicretribution.'5

1．Thelengthofchildren's lives isdeterminedbyhowwell they

observedgoodpreceptsintheirpastlives.

2.Thepossibilityofchildrenattainingenlightenment isbasedon

whethertheyencounteredagoodteachinginpastlives.

3.Regardlessofchildren'spastkarma, theirpossibilitytoattain

enlightenmentintheirnextlifecanbeenhancedbyexposingthem

togoodteachingsinthepresentlife.

Therefore,HOrinconcludesthat,eventhoughparentscouldnottelltheir

children'sbiologicalandspiritualability,priestsshouldencouragethe

parentstoexposetheirchildrentothegoodteachingtoincreasetheir

chancestoattainenlightenmentinthenextlife, especiallyforchildren

whohadnotobservedgoodpreceptsbuthadbeenexposedtothegood

teachingintheirpastlives.'6

Meanwhile, thosewhohadobservedgoodpreceptsbuthadnotbeen

exposedtothegoodteaching,mightnotbeabletoattainenlightenment

inthenextlifebecausetheymightabandonthegoodteachingandgrow

uptobecomeConfucianscholars,etc.,eventhoughparentsexposedthem

tothegoodteachingwhentheywerechildren. Insuchcases,HOrin

explainsthat,althoughtheyarenotgoingtoattainenlightenmentinthe

next life, it isstillworthexposingthemtothegoodteachingthrough

汎yo伽／伽"0"z/practice,sinceitdefinitelycreatesagoodkarmaforthem

toenhancethechancetoattainenlightenmentinthenexttwolives.'7

AlthoughHOrinsatisfiedtheanswerhepresentedwasdoctrinally
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correct,hehimselfdidnotseemtobeconvincedthathehadansweredthe

questionofthepossibilityofchildrenattainingbirthinthePureLand.In

hislecture,herepeatsthathecanonlysaythatthepossibilityofchildren

attainingbirthinthePureLandis$@indeterminate.'''8

3.SOboku'sExperientialApproachtotheProblem

ofS"伽jOﾉク

AltoughHOrin'sexplanationwasveryplausible,SOboku,adiscipleof

HOrin,didnotseemtobeconvinceduntilhewitnessedthecaseofthe

deathofanine-year-oldboyinthefallofl747,whichhepresentsasacase

ofchildren'sbirthinthePureLandinalettertohisfriend, latergiventhe

titleC〃"Ze"'j〃〃qgO.'9

Inhisletter,heciteshisconversationswithanineyear-oldboyonhis

deathbed.SObokurepeatedlyaskedtheboywhyhewassosurethathe

couldcertainlyattainbirthinAmida'sPureLandandhowhecouldrealize

it.Althoughhewasverysick,herespondedtoSOboku'squestionsina

verycalmvoice, sayingthathewascertainthathehaddeterminedto

attainbirthinthePureLandthroughtheworkingofAmidaBuddha. In

thislife,hewasalreadyembracedbyAmida'scompassion,sohehadno

doubtabouthisafterlifeandwaslookingforwardtogoingtothelandof

theBuddha.20

Whenhelearnedthattheboyhadpassedawayafewdaysafterthe

visit,hecametotheconclusionthatthereisnousedebatingthepossibility

ofchildrenattainingbirthinthePureLand.Afterwitnessingthecaseof

thenineyearoldboy, hecouldonlyexplainitastheinconceivable

workingoftheBuddha'scompassionbycitingShinran'ssayingthat

6$thereistrueworking[ofAmida] inno.working[ofsentientbeings].''2]

InsteadofrelyingonscripturalauthorityashismasterHOrindid,

SObokurespondedtotheproblemofthepossibilityofchildrenattaining

birthinthePureLandbycitingthecaseofthedeathofanine-year-old

boythathehimselfwitnessed.Heconcludesthatitiswastedeffortto
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searchforanintellectualsolutiontotheproblem,whichisinconceivable

byunenlightenedhumansandisthemomentofinconceivableworkingof

theBuddha'scompassionasexpressedinthevowsaying, @GShould[all

livingbeings]notbeborninthePureLand,maylnotattainthesupreme

enlightenment.''22

ConcluSion

Althoughtheapproachesofthetwoscholarsaredifferent,bothshow

thelimitsoftheutilityofdoctrinalstudy.Thescholars' effortstofind

intellectualsolutionstounderstandthedeathofinfants,whichwasapart

ofeverydaylifeexperienceofpeoplelivingineighteenthcenturyJapan,

clearlyfailed. Instead, theythemselvesrecognizedthepossibilityof

children'sbirththroughtheirengagementwiththeeverydaypracticesof

devoutShinfollowers.

Apost-finstoryoftheeighteenthcenturydoctrinaldebatesonthe

possibilityofchildrenattainingbirthinthePureLandisthattheletterof

SObokuonthebirthofthenineyear-oldboywasmost likelysentto

JitsujOinGOsei実成院仰誓(1721-1794),who laterbecamefamousfor

compilingthe"y肋o"〃〃〃妙好人伝,acollectionofthestoriesofdevout

Shinshnfollowers.23AlthoughGOseididnotcitethisletterinhis物ﾉ硴伽加一

〃",heincludeditinthe助加s〃s肋6"s〃真宗小部集(ACollectionof

ShorterWritingsbyShinScholars).24

GOsei, likeSOboku,originallytrainedtobecomealearnedscholarof

JOdoShinshnscriptures.GOsei'sshiftof interesttotheeverydaylife

experiencesofdevoutShinshnfollowersinhislaterlifemighthavebeen

influencedbySOboku'sletteronthepossibilityofchildren'sbirthinthe

PureLand.Ifthatisthecase,theeighteenthcenturydoctrinaldebateson

thes肋"jqノク,eventhoughinconclusive,providedtheJOdoShinshntradi-

tionadoctrinalflexibilitytocopewithcontemporaryissuesthatcannot

behandledbyexaminingthegivenscripturalsources.AsSObokudemon-

stratedinhisletter, theanswer isalreadyoutthereineverydaylife
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experiences. Inordertodiscovertheanswer,whatweneedissocially

engagedBuddhistpracticerespondingtoourever-changingsociety.

Translation:

DharmaWordsofChinzen'in(C〃"Ze"'〃〃砲ひ）

(S〃"s〃s肋6"s"vol. 1,S〃〃s"ze"s/io,Ztz応"6",p.8-9)

EnkyO4, theyearofFire-Rabbit (〃"O加-", 1747).Thisautumn, I

returnedtoEchigotoviSitthefamilyofmyDharma-friendwhohad

passedawayearliertoexpressmycondolencestothem・Atthattime, I

sawanine-year-oldchildwhowasgravelyill, andtherewasnolonger

anythingthatanyonecoulddoforhim.

Ifeltverysad,andlsatnexttohispillow.Thenlaskedhim, @@Iam

verysorrytoseethatyouarefeelingsohelpless, aren'tyou"Thenhe

lookedupatmeandsaid, ${Certainly, Iamveryhelpless.Iunderstandthat

Icannotstaywithmymotherforverylong・Solfeelthatlwouldliketo

gototheBuddha'slandwheremyfatherlivesnow…."Hewasnotable

tocompletehiswordsandtriedtorecitethe"e"〃た〃instead.

Althoughthismademefeelunbearablysadandlhadtowipemy

tearswiththesleeveofmyblackrobe, Iaskedthechild, @!Well,then,do

youknowhowtobeborninthatlandwhereyourfatherisliving?"Then

hereplied,"OnceweareassuledthattheBuddhasurelysavesus,thenhe

surelytakesustothat land.Therefore, Ientrusthimandrecitethe

〃g"6"た".''Herepliedcalmly,whichmademefeelverygratefulforhis

answer.However, Iaskedhimagain, <qDoyoureallyhavenodoubtabout

whatyousaid?"Thehereplied, "Isthereanythinglneedtodoubt?''and

continuedrecitingthe"e"6"た"・Solrecitedthe"g"6"た〃togetherwith

himandthenleft.

Laterlwastoldthathesurvivedonemoredaywithouttakingany

medicine,asifhewerelookingforwardtohavinghislifecometoanend.

Thenextdayhepassedawaywhilerecitingthe"e"6"た〃asifhewere

fallingasleep. Ifeltthistobeinconceivable.
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Isthischild'sunderstandingoftheteachingameritofhiseffortsin

listeningtotheteaching？Orshouldweunderstandittobecausedbythe

karmaaccumulatedinhispastlife？Concerningtheinconceivabilityof

OtherPower, thismustbethereasonwhyourmaster (Shinran) said,

"Thereistrueworkinginno-working.''Ihopethatthosewhotirelessly

debateovertheworkingsofsentientbeingsandtheworkingofAmida

Buddhacouldalsocontemplateonwhat lwitnessedandentrustthe

working[ofOtherPower] simplyasinconceivable.

Itisalwayssaidthatpeoplecommitevildeedsbypresumingupon

Amida'sPrimalVow.But,reflectingonmyself, Idonotbelievethistobe

so.Rather, Ilamentthatnowadayslhardlymeetfollowerswhopresume

uponthePrimalVow. Ihaveneverseenanychildrenwhocouldpresume

uponastepmother'sgoodwill.Childrencantakeadvantageof their

parentsbypresumingupontheirgoodwillwithoutanyhesitationonlyif

theyarethetrueparents.Ienvypeoplewhosemindissosettledthatthey

canpresumeuponAmida'sVow・TheydeeplyentrustthePrimalVow

eventothepointofpresuminguponit,butwhentheyseeanevilactor

two,theyrefrainfromcommittingevildeeds,becausethatisthemanifes-

tationofworkingofAmida'sOtherPower.

IfourbirthinthePureLandweredeterminedbyourphysicalactions,

certainlythosewhoarestrickenwithparalysiscouldnotattainbirth. If

birthweredeterminedbyverbalactions, thebirthofthosewhoare

sufferingimpairedspeechwouldnotbecertain.Concerningourmental

ability,whatcouldwedoifweweresufferingmentaldisorders.However,

thereisnokarmiccauseofbirthtobefoundinthethreekindsofkarmic

actionsofsentientbeings.WecanattainbirthinthePureLandonly

becausethereistheVowinwhichalllivingbeingsareembraced,neverto

beabandoned.Thosewhohearthisteachingandbecomejoyfularethe

mostenviablepersonsofshinjin.
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Notes:

1 ThisessayisbasedonmypresentationatthePublicSymposiumand

Workshop:ReligionandtheWorldofLivedExperienceheldatHarvard

UniversityCenterfortheStudyofWorldReligionsinFebruary2011,anda

paperpresentedattheAmericanAcademyofReligion,AnnualMeetingin

SanFranciscoinNovember2011.

2 ForanoverviewofJOdoShinshnscholars'doctrinaldiscussionsonchil-

dren'sbirthinthePureLandintheEdoPeriod,seeHoshinoKanryO,助び"／

qjn"0"(Kyoto:PrivatelypublisedbyHoshinoGenpO,1938);OharaShOjitsu,

$$ShOniOjOnomondai,'' inS〃伽s加勿曜切〃〃0s加加0"伽/ (Kyoto:KOkyO

Shoin, 1942), p､263-277; andanentry $@ShOni OjOnoron,'' inOkamura

Shnsatsu,ed.,S""s〃血沈花〃(1935,Kyoto:NagataBunshOdO, 1972).

3 SeetheK〕聰)ﾉ応〃"s", @$ChapteronShinjin,'' inCo"c彪風WりmsQf

S〃"〃〃(hereafterCWS),vol.1,p.93-94.

4 Citationofthepassageofthe凱加z QfStz/"α伽〃〃脚必帥オ加凡戒cj

E"/を〃e"班e""A"2Mz,S"〃"gα"0"gB"〃加s, intheKjﾉ贈〕ﾉOS〃"s肋，

"ChapteronPractice,''9,CWS,vol.1,p､15.Thispassageisfromanalterna-

tiveChinesetranslationoftheLargerS"た〃"α伽y"加S"伽zandcorresponds

withAmida'sSeventeenthVow.Thefullcitationofthepassageis:

Itisstatedinthe珈加zQ/Stz/"α加刀伽りZE力妨g凡沈cｵE"/を〃e"沈g"Qf

A""S"花畑eα籾0"gB"〃〃s:Fourth,Ivow:WhenlattainBuddha-

hood,IwillcausemyNametobeheardthroughoutthecountlessBuddha-

landsoftheeightquarters, thezenith,andthenadir.AllBuddhaswill

preachmyvirtuesandtheperfectionsofmylandtothemultitudesof

monksintheirownlands.Therewillbenoneamongdevas,humanbeings,

andeveninsectsthatfly,crawl,orcreep,who,uponhearingmyName,

failstoawakenaheartofcompassion.Dancingwithjoy,theywillallbe

enabledtocomeandbeborninmyland.FulfillingthisVow, Iwillattain

Buddhahood; ifitnotbefulfilled,maylultimatelynotattainBuddhahood.

5 0n!@theNatureofShinjin,''Shinranalsoadmitsthatthereisnoage

discriminationforrealizationofshinjinbysayingthat!4Inreflectingonthe

greatoceanofshinjin,Irealizethatthereisnodiscriminationbetweennoble

andhumbleorblack-robedmonksandwhite-clothedlaity,nodifferentiation

betweenmanandwoman,oldandyoung"(ddChapteronShinjin,"51, inthe
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駒ﾉ咽y応〃"s",CWS,vol.1,p.107).

6TheHongwanjiSeminarywasfirstestablishedastheGakuryO(Boarding

School)inl639,bythel3thabbotofHongwanji,Ryonyo,forthepromotion

oftheacademicstudyofShinBuddhistteaching.Theschoolwasreestabli-

shedastheGakurin(literally,Learners'Forest) inl655.TheHongwanji

SeminarywasreestablishedagainasRyukokuUniversityinl922underthe

newUniversityOrdinance.

7 Foranoutlineoftheritualof"z"c〃ぬ"o"zi, seeGenchi'sKbS〃"7,り伽，

vol.3, inS〃"s"ze"s",Zz応"6",vol.40,TsumakiNaoyoshi,ed., (Kyoto:

ZOkyOShoin, 1915),p.87-88.

8 $0ChapteronShinjin,''2, intheKyZ)ﾉ歴〃"S",CWS,vol.1,p.80.

9 Fivegraveoffenses [go-gyaku]: In"@eK)ﾉ咽y応〃"s",Shinransetsforth

twotraditions,HinayanaandMahayana,concerningthefivegraveoffenses

-actsdeemedsoevilastocondemnoneirrevocablytohell.TheHinayana

traditionliststhemas: (1)killingone'smother, (2)killingone'sfather, (3)

killinganarhat, (4)causingbloodtoflowfromthebodyofaBuddha, (5)

disruptingtheharmonyoftheassemblyofmonkS.TheMahayanatraditions

givesthemas: (1)destroyingstupasandtemples,burningsutrasandBudd-

histimages,orplunderingthethreetreasures, causingotherstodothese

acts, orbeingpleasedatseeingthemdone; (2) slanderingthedisciples,

solitaryBuddhas,ortheMahayanateaching; (3)harassingthepracticeofa

monkorcausinghisdeath; (4)committinganyofthefivegraveoffensesof

theearlytradition; (5)committingthetentransgressionswiththeconviction

thattherewillbenokarmicrecompenseandwithoutfearforthenextlife,

orteachingotherssuchanattitude(CWS2,186-187).

10 "ChapteronShinjin,"24, intheKyZyOS〃"s"αCWS,vol.1,p.80.

11 "ChapteronShinjin,"122, intheKyZy応〃"s"CWS,vol.1,p.149.

12 1npre-modernJapanesesociety,childrenlessthanaboutl5yearsoldwere

generallyconsideredass肋"/小兒,whosecognitiveabilitieshadyettofully

develop

13ThistextisbasedonHOrin'slectureonthecommentaryofthe〃""α"g-

c〃"gbyTendaiMasterZhiyi (538-597).Thetext isfoundinS〃"s〃

s肋6"s",vol.5,compiledbyGOsei (1721-1794) inS〃"s"ze"s/io,〃た"6"，

vol.41(1915),p.235.238.
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14 Sﾙｸ"idノクs蛎況inS〃"s〃s肋6"s",vol.5,p.235a.

15 Sﾙｸ"ノびわs砿〃in助加s〃s肋6"S",vol.5,p､236ab.

16 S肋"ガヮノクs蛎況inS〃"s〃s肋加s",vol.5,p.236b.

17 Sﾉ""""se/S"inS〃"s〃S肋6"s",vol.5,p.236b-237a.

18 S肋"/”びs砿〃inSﾉﾛ伽S〃s肋6"s",vol.5,p.235b,236a,236b,and237a.

19ThetextisfoundinthefirstvolumeoftheS〃"s〃sルワ6"s"compiledby

GDsei.SeeSﾉ'〃s"ze"s"0,Zz応"6",vol.41,TsumakiNaoyoshi,ed. (Kyoto:

ZOkyOShoin, 1913),p.8-9.TheletterislaterincludedintheMy""加庇〃

compiledbySOjun(1791-1872).SeeT""gjS〃"s〃s""O>De"〃舵",vol.8,

My城ｸ"加庇〃(Kyoto:HOzOkan,2009),p.148-149.ForanEnglishtranslation

ofthistext,see&(DharmaWordsofChinzen'in,''bytheauthorincludedin

thisessay.

20 C〃"Ze"'〃〃暇oinS〃"s〃s肪加s",vol､ 1,p､8a.

21 C〃"Ze"'〃〃晒oinS〃"s〃s肋6"s",vol.1,p､8b.Shinranusedthisphrase

(gj〃α〃"ogj jOs")ofteninhislettersandothershorterwritings.For

example,aletterhewrotetooneofhisdisciplereads:

Apersonsaid:Atthepointoftheawakeningoftheonemomentofshinjin,

wecometobegraspedandprotectedbytheunhinderedlightofAmida's

compassion;hence,thecauseofbirthinthePureLandisoneandthesame

[forall].Thus,thereshouldbenodoubtaboutthis.Therefore,thereisno

needwhatsoevertoinquireintowhetheronehasfirmfaithornot.Hence

wesay"OtherPower";thisiswhyitissaidthatthereistrueworkingin

no-working.Wearecompletelypossessedofignoranceandourmindsare

whollycoveredoverbyblindpassionS. (CWS,vol.1,p.573)

22 C〃"Ze"'〃ル咽oinS〃"s〃s肋6"s",vol.1,p.9a;and(lChapteronShin-

jin,"2,CWS,vol.1,p.80.

23 SeeTatsuguchiMyOsei, "SObokuniokeruShishnmontonoarikata,''

肋"Ogrz"B"た紗應"〃舵"たy"58-2(2010):796-802;OkuwaHitoshi, $$GOseino

tachibato助加加0〃畑y硴伽加庇",'' inBukkyOshiGakkai,ed.,B"ん紗び〃0

花々fs〃加6""肋:B"賊y応"“た加応α〃24ss〃"g〃〃"2〃”"s"(Kyoto:DObO-

shaShuppan, 1980); andAsaedaZenshO, Zb〃My"o"〃〃〃航0彫""y〃

(Kyoto:NagataBunsh6d6,1989),p､38-39.Forthedevelopmentofwzy肋ｸ"伽

storiesandthecollectionsofvariouseditionsoftheMy砿o"加叱"， see

KodamaShikiandKikufujiMyOdO,eds.,""eiS〃"s〃s〃〃aDe"〃"g"，
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