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1.Shinran'sideaofrealizationinshinjinandnembutsu

lnPureLandBuddhisttradition,theL"79EγS"〃〃""伽y況加卵加z(the

LargerSutraoftheBud曲aoflmmeasurableLife)whichexpoundsthe

savingnatureofAmidaBuddhahasbeenveryinfluentialinthetheoretical

developmentofPureLandBud曲iSm.Theideaofrealizationelucidated

byShinranalsohas its theoretical basisuponthecontentof this

Mahayanasutra.

InhismainworkofACo"c"o"QfRzss贈EsRe"""gTMe刀αc"‐

/"gSJM城〃α""R"舵α肋〃(abbreviatedbelowastheT""enac〃"＆

助”〃α"JR"舵α伽"),Shinranstates:

Torevealthetrueteaching:ItistheLargerSutraoftheBuddha

oflmmeasurableLife.ThecentralpurportofthissutraisthatAmida,

byestablishingtheincomparableVows,hasopenedwidethedharma-

storehouse,andfullofcompassionforsmall, foolishbeings, selects

1Thispaperisbaseduponauthor'stwopresentationsatMunsterUniversityin

2017andGeorgetownUniversityin2018.
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andbestowsthetreasureofvirtues. [CSWI: 7]

Shinranmakesclearthathisteachinghasitsfoundationupontheteaching

oftheLargerSutraoftheBuddhaoflmmeasurableLife.

Furthermore,Shinranmaintainsthemeaningofthetruerealization

ofshinjinandnembutsuwhichheisconvincedasthemanifestationofthe

workingofAmida'sVowatthebeginningofchapteronrealizationinthe

T"′enac〃"gS〃城〃α""Rea舵α"0"asfollows:

Toreveal,withreverence,thetruerealization:Itisthewondrous

stateattainedthroughAmida'sperfectbenefitingofothers; itisthe

ultimatefruitionofsupremenirvana. ItarisesfromtheVowof

necessaryattainmentofnirvana,alsoknownastheVowofrealiza-

tionofgreatnirvana.

Whenfoolishbeingspossessedofblindpassions, themultitudes

caughtinbirth-and-deathanddefiledbyevilkarma,realizethemind

andpracticethatAmidadirectstothemfortheirgoingforth, they

immediatelyjointhetrulysettledoftheMahayana.Becausethey

dwellamongthetrulysettled, theynecessarilyattainnirvana.

[CSWI: 153]

Wecanfindthedistinctiveunderstandingofsalvificactionrevealed

inattainingshinjininthesepassages.2Shinransaysthatthetruerealiza-

2WefindsomeissuesrelatingtothetranslationofBuddhisttermsintoEnglish

Forexample,thetermenlightenmentisanEngliShtranslationofPali
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tioninShinBuddhismisthestateattainedthroughAmida'sperfect

benefitingofothersanditistheconsequenceofsupremenirvana.When

foolishbeingspossessedofblindpassionandthemultitudescaught in

birth-anddeathorkarmicsufferingsrealizethemindandpractice, in

otherwords,realizetrueandrealshinjin(entrusting)andnembutsuthat

Amidadirectstothem,theyaretrulysettledtobeborninthePureLand

immediately.Becausetheydwellamongthetrulysettled,theynecessarily

attainnirvana. Inotherwords, salvificactionofAmidaisrevealedin

relationtothemindandpractice,shinjinandnembutsuthatAmidadirects

tofoolishbeingspossessedofblindpassions.

Inthisessay, Iwouldliketodiscussthetheoreticalstructureand

distinctivenatureofShinran'sideaofrealizationinshinjinandnembutsu.

2.Thecharacteristicsoftheideaofshinjin

ShinjinisthecentralconceptinShinran'sthoughtasheinsiststhat

@4truecauseofattainingofnirvanaisshinjinalone.'' [CWSI:93-94]

termbodhiwhichliterallymeans"awakening",whichwaswidelyacceptedin

theWesternworld,asyoumayknowwell,throughthel9thcenturytransla-

tionsofMaxMiiller. Ithasthewesternconnotationofasuddeninsightinto

atranscendentaltruth.Thetermisalsobeingusedtotranslateseveralother

Buddhisttermsandconceptsusedtodenoteinsight (prajfiaandsatori)";

l4blowingout''ofdeludedmindanddesires(Nirvana)andattainingofBuddha.

hood.Inthewesternworldtheconceptofspiritualenlightenmenthastakenon

aromanticmeaning.Sinceweseesomepossibilitiesthatmaydistortthe

originalmeaningofBuddhistterminthecontextofBuddhistthought.Some

BuddhistscholarsareverycarefulabouttranslatingsomeBuddhistterms

directlyintoEnglish.WehavesimilardiscussionsastoShinran'stermof

shinjinandtariki.
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InShinran, theterm, shinjin, fundamentallyreferstothecauseof

attainingtheultimategoalofBuddhistpath.

Generallyspeaking,thewordssuchas$tobelieve'and'faith'areused

broadlyinbothamundaneandareligioussense.Especially, theterm,

<faith,' isusedtorevealsthereligiousexperiencewhichreferstoa

devotionalfeelingorattitudeofhavingbelief inandobeisancetothe

divine(s).

WefindthattherearemanyBuddhistsutras, commentariesand

expositionsthatusetheterm$shin(tobelieve)' toexpressanattitudeof

havingbeliefinandobeisancetotheBuddhadharma(Buddha'steaching

ortruth).Thetwofollowingpassagesarewellknown.

Entrusting(S〃") isthebasisoftheWay. Itisthemotherofvirtues.

Itincreasesallgooddharmasandextinguishesalldoubts.Itmanifests

andopensuptheunexcelledPath. [Taishovo1.9:775-c]

Withentrusting(s〃伽)oneisabletoenterthegreatoceanofthe

Bud曲adharma;withwisdomoneisabletocrosstheocean.

[Taishovo1.25:63-a]

However, inShinran'steachings, shinjinorentrustingpertainsthe

meaningof"truecauseofattainingofnirvana.''WhydoesShinraninsist

so？

Inthisregard,Shinranstates:
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Greatshinjinisthesuperlativemeansforattaininglongevityand

deathlessness. Itisthewondrouswaytoawakenaspirationforthe

pureandrejectionofthedefiled. It isthestraightforwardmind

directedtousthroughtheselectedVow. Itisshinjinthatactualizes

Amida'sprofoundandvastbenefitingofothers.Itistruemindthatis

diamondlikeandindestructible. Itispureshinjinbywhichaperson

easilyreachesthePureLandwherenoonegoes.Itisthemindthat

issingle,realizedbythepersonwhoisgraspedandprotectedbythe

compassionatelight.Itisgreatshinjin,rareandunsurpassed.Itisthe

quickpathdifficultforpeopletoaccept. It isthetruecauseof

attaininggreatnirvana. Itisthewhitepathbywhichallvirtuesare

fulfilledinstantly. Itistheoceanofshinjinthatisitselfsuchnessor

truereality. [CWSI:79]

Shinraninsiststhatshinjinisawonderouswaytoaspireforthebirth

inthePureLandwhichisdirectedtousthroughAmida'sVow・Whenwe

realizethismindofaspiration,wearegraspedandprotectedbythe

compassionatelightofAmida.BecauseitisAmida'strueandrealheart

andminddirectedtousthroughhisVows, thisshinjincouldbe(thetrue

causeofattaininggreatnirvana.，

Shinranalsoexplainsthestructureofarisingofthistrueandreal

mindasfollows:

Aslreflect,Ifindthatourattainmentofshinjinarisesfromtheheart

andmindwithwhichAmidaTathagataselectedtheVow. [CWSI:77]
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ShinranelucidatesshinjinarisesfromtheheartandmindofAmid's

VowandisdirectedtousbyAmida.Inotherwords,becausetheessential

natureofshinjinisrootedinthemindofpurityofAmida'sVow, the

personofshinjinrealizesthearisingofwisdominoneself.

Inthiscontext,Shinranstates:

Shinjiniswisdom.Thiswisdomisattainedbecauseweweregrasped

bythelightofOtherPower. [CWSI:544]

Toentrustoneselftothenembutsu

personwhorealizeswisdomandwill

thisistobecomefreeoffoolishness.

istoalreadyhavebecomea

attainBuddhahood;knowthat

[CWSI:656-657]

Shinrandistinctivelycomprehendsshinjinaswisdom.Heexpounds

thatwhenoneattainsshinjinonewillbeabletoseeandknowwhathas

beenunseenandwhathasbeenunknown,and,atthesametime,thatisto

seeandknowthetruenatureofallbeingsandthepresentselfastheyare.

Shinransays:

Allbeings,anoceanofmultitudes,havesincethebeginninglesspast

downtothisdaythisverymomentbeenevilanddefiled,completely

lackingthemindofpurity. [CWSI:95]

Inallsmallandfoolishbeings,thoughtsofgreedanddesireincessant-

lydefileanygoodnessofheart;thoughtsofangerandhatredconstant-
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lyconsumethedharmatreasure.Evenifoneurgentlyactsandurgent-

lypracticesasthoughsweepingfirefromone'shead,alltheseacts

mustbecalled''poisonedandsundrygood''and''falseanddeceitful

practice."Theycannotbecalled"trueandrealaction.'' [CWSI:98]

Furthermore,helaments

AlthoughlhavetakenrefugeinthetrueteaChing,

Themindoftruthhardlyexistsinme;

Moreover,Iamsofalse-heartedanduntrue

Thattherecannotbeanymindofpurity.

Eachofus,inoutwardbearing,

Makesashowofbeingwise,good,anddediCated;

Butsogreatareourgreed,anger,perversity,anddeceit,

Thatwearefilledwithallformsofmaliceandcunning.

Extremelydifficultisittoputanendtoourevilnature;

Themindislikeavenomoussnakeorascorpion.

Ourperformanceofgoodactsisalsopoisoned;

Henceitiscalledfalseandemptypractice. [CWSI:421]

AsfarasoneispossessedofignoranceanddeluSion,onecannottruly

knowitasignoranceanddelusion・Onlythroughwisdomisignorance

revealedasignoranceandonlybyencounteringtruthcandelusionbe
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knownasdelusion.Thisknowingisaspecial implicationofdynamicsof

Bud曲istwisdom.AsShinranspeaksofattainingofshinjinasawakening

toworkingofwisdomorotherpower,thepersonofshinjin,althoughhe

isstillabeingcreatingkarmathatdestineshimforhell,hasatruemind

thatresultsinhisalreadylivinginthePureLand.ThisShinran'sideaof

shinjincontainStheunfoldingofthistensionanddynamicswhichmanifest

theworkingofAmida'swisdomandcompassion.

3.Thenatureofhumanexistenceunfoldedinattainingofshinjin

WecanalsofindthesamelogicalstructureinShinran'sperspective

tothenatureofhumanexiStence.

AccordingtoShinran,humanbeingsaresubmergedinthedepthsof

blindpassionsandliveasfoolishbeingswiththemindof$lgreed-Iove.''In

hisNひ虎so"O"cg-Qz〃"gα"α〃ZM)ノQz〃"g,hestates:

Foolishbeings:asexpressedintheparableofthetworiversofwater

andfire,wearefullofignoranceandblindpassion.Ourdesiresare

countless, andanger,wrath, jealousy, andenvyareoverwhelming,

arisingwithoutpause; totheverylastmomentoflifetheydonot

cease,ordisappear,orexhaustthemselves. [CWSI:488]

TheparableoftworiversofwaterandfireisastoryfoundinChinese

PureLandmasterShantao'swritingthat illustratesalifeofahuman

existenceasfilledwithrelentlessdesiresandanger.Shinransaysthat

humanbeingsarefilledwithblindpassionsuntiltheverylastmomentof
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life.

In"Reco耐加Lα”g〃〃2ﾉg増e"cewhichimpartsShinran'swordswe

readhiswordsasfollowing:

IflcouldattainBuddhahoodbyendeavoringinotherpractices,but

saidthenembutsuandsofell intohell, thenlwouldfeelregretat

havingbeendeceived.Butlamincapableofanyotherpractice, so

hell isdecidedlymyabodewhateverldo. [CWSI:662]

HereShinransays,$&Hellisdecidedlymyabodewhateverldo.''Hedenies

hiscapacitytoattainenlightenmentonhisown.Forheseeshimselfasan

existencewiththemindofgreed-love"andlacksoftruewiSdom.How-

ever,hetalksofthesalvationofsuchanexistence.

Forexample,ARcco刑加Lα加g〃Dj"g唾ど"ccchapter3records

Shiran'sparadoxicalwordsastothis:

E"e〃α即0J”沼0〃α伽加s6〃的/〃j舵乃′姥Lα"必so〃即gsz"Mo"

s〃j"gj加オα〃e"〃，g瘤0〃z(ﾉ"/.

Thoughitisso,peoplecommonlysay, ''Evenanevilpersonattains

birth,soitgoeswithoutsayingthatagoodpersonwill.''Thisstate-

mentmayseemwellfoundedatfirst,butitrunscountertotheintent

ofthePrimalVow,whichisOtherPower.Thisisbecausepeoplewho

relyondoinggoodthroughtheirself-powerfailtoentrustthemselves

wholeheartedlytoOtherPowerandthereforenot inaccordwith

Amida'sPrimalVow. [CWSI:663]
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Itseemscontradictorytoinsistthatratheragoodpersonanevilperson

attainsbirthinthePureLand.However,Shinransaysthatsinceagood

personofself-powerfailstoentrustoneselfwholeheartedlytoother

power"EvenagoodpersonattainsbirthinthePureLand, soitgoes

withoutsayingthatanevilpersonwill.''Shiranalsocallssuchpersonas

"evilpersonswhoentrustthemselvestootherpower.''Needlesstosay,

Shinrandoesnottalkofgoodandevil inmeremoralsensebutfrom

fundamentalorontologicalperspectiveofthenatureofhumanexistence.

Thereisnocapacitytoattainenlightenmentonhumanpart.Onecanbe

borninthePureLandonlythroughentrustingoneselftoAmidaBuddha's

PrimalVoworotherpowerbecauseitisinaccordwiththeintentofthe

Vow.

Shinran'sinnovationonthecompletereversalofthetransferring

agentsi.e.Buddharatherthanhumansisnoneotherthanhisrealization

ofdeepreflectiononthewickedandperfidiousnatureofhumanbeings.

Asapractitionerof theBuddhistpath, heexperienceddifficulty in

achievinghisgoalthoughhisownefforts,andrealizeditwasnotpossible

withoutAmidaBuddha'sPrimalVow.

Relatingthis,ShinranwritesinhisIVb虎so"ESse""/F"MA/0"g':
，

Thismeansthat,sincethereisnoone-whetheramongthewiseof

theMahayanaortheHinayana,ortheignorant,goodorevil-who

canattainsupremenirvanathroughhisorherownself-cultivated

wisdom,weareencouragedtoentertheoceanofthewisdom-Vowof

theBuddhaofunhinderedlight,fortheBuddha'sformisthelightof
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wisdom.ThisformcomprehendsthewisdomofalltheBuddhas. It

shouldbeunderstoodthatlightisnoneotherthanwisdom.

[CWSI:452]

Shinranstatesthatbyenteringtheoceanofthewisdom,Vowofthe

Buddhaofunhinderedlight,whetherthewiseortheignorant,goodorevil

canattainsupremenirvana.

Inthisregard,YoshifumiUedaandDennisHirotapointedoutthetwo

elementsofshinjinasfollows:

Atthefoundationoftherealizationofshinjinliestwointer-related

elements: thedissolutionofself-power,whichisattachmenttoone's

ownwillandcapacitytodetermineandtodetermineanddowhatis

good,orwhataccordswithtruthandreality;andtheemergenceof

OtherPowerinone'sexistence,whichisexpressedasentranceinto

theoceanofAmida'sVoworbeinggraspedbyAmida.Thesetwo

elementsareinfacttowfacesofasinglereligiousawakening・Thus,

becomingfreeofattachmenttoone'sowndesignshastwophases.

First,oneawakenstofailureofone'sownintellectualandvolitional

powerstoknowandperformgood,andtothefailureofone'sown

effortstoachieveemancipation・Here, ifthereoccursatransforma-

tioninwhichonecannotbutabandonthepowersofone'sown

wisdom, Iove,andgoodnessandgiveoneselfovertothepowerofthe

Vow, thenshinjinbecomessettled,andonebecomescompletelyfree

ofself-power.Onebecomesawarethatonealreadyis,andalwayshas
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been,withintheworkingofgreatcompassion,justasoneis.

[Ueda&Hirota: 158]

Shinjinisthetruecauseofattainingofnirvanabecauseitisdirected

tousthroughAmida'sVow.Sincethisshinjinofotherpowerarisesfrom

theheartandmindwithwhichAmidaBuddhaselectedtheVow,weare

graspedbyAmida'slightofwisdomandbecomeapersonwhorealizes

wisdomandwillattainBuddhahoodorsupremenirvana.Andtwointer-

relatedelementsofshinjinwhicharediscoveredinthedissolutionof

self-powerandtheemergenceofotherpowerinone'sexistenceconstitute

thetheoreticalframeworkofShinran'sideaofshinjin.

WecanfindthecharacteristicstructureofShinra'sideaofshinjinin

thesepoints.

4.Theideaofnembutsuofotherpower

ThepracticeofnembutsuinShinranistosaytheNameofAmida

Buddha.

InPureLandtradition,theterm$nembutsu'referstoseveralpractices

orientedtowardAmidaBuddha.ThefirstofthetwoChinesecharacters,

nem(念),hastwo-foldmeaning.Oneis{tothinkof,'andtheotheris(to

recite.'ShinranfollowshisteacherHonenandHonen'sinterpretationof

Shantaoandunderstands itastorecitetheName, saying ;Mz〃"‐

A池Mz6"た".>

ShinranelucidatesthetruepracticeofthePureLandWayatthe

beginningofthechapteronpracticeintheTMenac〃"gS〃〃〃α"‘
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Rea舵""o"asfollows

ThegreatpracticeistosaytheNameoftheTathagataofunhindered

light.Thispractice,embodyingallgoodactsandpossessingallroots

ofvirtue, isperfectandmostrapidinbringingthemtofullness. Itis

thetreasureoceanofvirtuesthatissuchnessortruereality・Forthis

reason, itiscalledgreatpractice. [CWSI: 13]

Theword(practice'generallyreferstoourownactionsonthepathto

theattainmentofBuddhahood. !Greatpractice' indicatesaninquiryinto

theveryfoundationsofourpractice,whichleadstoarealizationofits

continuitywithtruthandanawarenessoftheworkingofAmida'sVow,

whichisdirectedtous.Inotherwords,Shinranreveals, !greatpractice' is

noneotherthanAmida'spractice.

Therefore,themeaningofthispassageisthatoureverydaypractice

of thenembutsu-ourvoicingoftheNameofAmidaBuddha (the

Tathagata)-isourpractice,andyetitisalsotruepracticeofAmida,

whichembodiesallgoodactsandvirtues,andbringstoperfectfulfillment

allthatisvaluableforourattainmentofbirthandenlightenment.

Forthatreason, thispracticeofsayingtheNameiscalledasgreat

practice.Evenifitremainsourpractice, itiscalledgreatpracticeaswell

-thetrueandrealpracticethatisbestowedbyAmida'sVow.

Moreover,Shinranexplicatestheimplicitimplicationofnembutsuby

interpretingthephraseWZzwz"A"/伽6"た"',wordbyword,asfollowings:
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FromthesepassagesweseethatthewordNamumeanstotake

refuge. Inthetermtotakerefuge(慰刎ﾉ0),"meanstoarriveat.

Further, itisusedincompoundstomeantoyieldjoyfullyto(〃醜"）

andtotakeshelterin(た“/).Myomeanstoact,toinvite,tocommand,

toteach,path,message, todevise, tosummon.Thus,〃"Zyoisthe

commandofthePrimalVowcallingtoandsummoningus.

[CWSI:38]

Here, Shinraninterpretsthe implicationoftheselectedVowof

Amidamoreradically.Nembutsuisthepracticer'ssayingoftheNameof

Amidabut initsessenceit isthecommandofAmida'sPrimalVow

I<callingtoandsummoningus' toawakento・Nembutsuitselfisother

power.This isShinran'suniqueunderstandingofnembutsuofother

power.

InunderstandingofthepracticeofthePureLandwaytobeutterance

ofthenembutsu,ShinranfollowshisteacherHonenandHonen'sinterpre-

tationofChinesePureLandmaster,Shantao.Honenunderstandsnembut-

suasthepracticeofselectedVowofAmidaand,atthesametime,asthe

practicethatsentientbeingsundertaketoaccordwiththeVow.However,

Shinranunderstandstheimplicationofnembutsufromdifferencctper-

spective.Hestressesthatnembutsuisnotthecallingor invokingto

AmidaBuddhabyapracticerbutactivityarisingfromAmida'sVow.

Shinransaysthat"itisthecommandofthePrimalVowcallingtoand

summoninguS."Thisnatureofotherpowernembutsuisclearlyspelled

outbyShinranintheopeningpassagestothechapteronpractice.
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ShinranalsorevealstheworkingsofthisAmida'sVowthrough

nembutsuinvariouscontexts.Heexpresses:

ItisthepowerofDharmakara'sVow

ThatwerealizethenembutSuthatiswisdom;

Wereitnotforthewisdomofshinjin,

Howcouldweattainnirvana？ [CWSI:407]

Namu-amida-butsuistheNameembodyingwisdom.

[CWSI:453]

Shinranalsounderstandsnembutsuaswisdom,whichindicatesthat

nembutsuhasthesameworkingasabovementioned $thewisdomof

shinjin.'Thatiswhy,Shinranalsoinsiststhatnembutsuisunhinderedby

anydeludedheartandmind. Inthis,Shinranpointsout:

SayingtheNamebreaksthroughalltheignoranceofsentientbeings

andfulfillsalltheiraspirations.SayingtheNameistherightact,

supreme, true,andexcellent. [CWSI: 17]

InARcco刑加Lα”e"#QfD/"27gC"cesalsorecordsfollowingShinran's

words,

Thenembutsu, foritspracticers, isnotapracticenoragoodact.

Sinceit isnotperformedoutofone'sdesigns, itisnotapractice.
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Sinceitisnotgooddonethroughone'sowncalculation, itisnota

goodact.BecauseitariseswhollyfromOtherPowerandisfreeof

self-power, forthepracticer,itisnotapracticeoragoodact.

[CWSI:665]

Here,Shinranfurtherindicatesthatthenembutsuisnotapracticenora

goodact.Relatingthisunderstanding,Shinranwritesinhisletter:

TheS"MzQf"eZツゼ“"〃Mz"zestates: "ThenembutsuofAmida's

PrimalVowisnotourpractice, itisnotourgood; itissimplykeeping

theNameoftheBuddha.''ItistheNamethatisgood,theNamethat

isthepractice.Whenwespeakofpractice,wemeandoinggood.The

PrimalVowisclearlytheBuddha'spromise.Whenwehaveunder-

stoodthis,weseethattheVowisnotourgood,norisitourpractice.

HencewespeakofOtherPower. [CWSI:555]

The lastpassagesfromShinran's lettercompletelyclarifiesthe

context inwhichthesecondpassagesfromARcco畑加Lα〃g〃”

〃zﾉ91笘石"ccs,whichrevealsthenotionthatsayingtheNameis{neithera

practicernoragoodact', shouldbeunderstood.ForShinran, saying

nembutsuitself isnothingotherthanworkingofotherpower itself,

salvificactionofAmida. IntheactofsayingtheName,wehearthe

callingofAmidaandacceptthem.

Inotherwords,oursayingoftheNametowardthedirectionofthe

Buddhabecomes, justasitis, theBuddha'ssayingoftheNametous.
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Thus,eventhoughitisouractofsayingtheName,atthesametime, it

cannotbesaidthatsayingtheNameisreallyourpracticeorouractof

good.ThatiswhyShinrancallsitasnembutsuofotherpower.

5.Conclusion

AsaharaSaichi (1850-1932), adevotedlayfollowerofShinBudd-

hism,whowasalsocalledMyokonin, awonderouspersonoffaithin

nembutsubyD.T.Suzuki,expresseshisunderstandinthisway:

Whenlsaythenembutsu,whichlrecite,thenembutsuhasnotaste

to it.Butwhenlsaythenembutsu,whichisrecitedtome,thenthe

nembutsuhasarichflavor. [Suzuki:1967144]

Thetruepracticeofthenembutsu-sayingtheNameoftheBuddha-

arises inadirectionfromustotheBuddha. Shinranexpressesthe

dynamicsastarikiorotherpower.Atthesametime,togetherwithour

ownpracticeofsayingtheName, sayingoftheNamearises inthe

directionfromtheBud曲atous,asourfundamentalself-abandonment

thatresultsfromourbeingilluminatedfromthesupra-mundaneworld.

OurexclusivepracticeofsayingtheNameisidenticalwithourhearingof

theName.Ourwhole-heartedcallingouttotheBuddhaconStitutes,justas

itis,ourresponsetothecallingvoiceoftheBuddha.

Inthiscontext,ShinranclaimsthatthispracticeofsayingtheName

isthelocusforthefulfillmentofshinjin.
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[A] thoughtheonemomentofshinjinandtheonemomentof

nembutsuaretwo,thereisnonembutsuseparatefromshinjin,noris

theonemomentofshinjinseparatefromtheonemomentofnembut-

su.…Thus,althoughshinjinandnembutsuaretwo,sinceshinjinisto

heartandnotdoubtthatyouaresavedonlybyasinglepronouncing,

whichisthefulfillmentofpractice,thereisnoshinjinseparatefrom

nembutsu; thisistheteachinglhavereceived.Youshouldknow

furtherthattherecanbenonembutsuseparatefromshinjin.

[CWSI:538]

Shinranstatesthat, apartfromthetruepracticeofthenembutsu,

thereisnoshinjin. Ifseparatedfromshinjin,thenembutsuofthePrimal

Vowwillnotarise.Thus, inShinran'sthought, thetruepracticeofthe

nembuts-sayingtheName--doesnotapartfromarisingofshinjin.

ShinjinofthePrimalVowcanneverbeapartfromthepracticeofsaying

theNameeither.

Shinransaysinthisregard:

Allsentientbeings,astheyheartheName,realizeevenonethought-

momentofshinjinandjoy,whichisdirectedtothemfromAmida's

sinceremind,andaspiringtobeborninthatland. [CWSI:80]

HearingistoentrustoneselftotheNamethatembodiestheTath-

agata'sVow. [CWSI:495]
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ForShinran,nembutsuandshinjinhaveinseparablerelationship.The

arisingofshinjincomesabout inthecompletenessofthepracticeof

sayingtheNameandshinjincomesaboutwithinthedeepeningofhearing

theName.ThetrueactofsayingtheNameisthetruehearingofthe

Name,whichinturnisnoneotherthantrueshinjin.Shinranunderstands

shinjinandnembutsu,faithandpractice,insuchdynamicsofworkingof

Amida'sworkingofVow.

Tobeconcluded,Shinrancallsnembutsupracticeasgreatpractice

sinceitisdirectedtousfromAmida'sVowasthesameasshinjinofother

power.Hemetaphoricallyinterpretstheimplicationofnembutsuas"the

commandofthePrimalVowcallingtoandsummoningus.''Heunder-

standsthat({sayingtheNamebreaksthroughalltheignoranceofsentient

beingsandfulfillsalltheiraspirations.''

Ontheotherhands,heelucidatesthatthenembutsu,foritspracticer,

isnotapracticenoragoodactsinceitisapracticeofotherpower.

Furthermore,ShinranclaimsthatthispracticeofsayingtheNameisthe

locusforthefulfillmentofshinjin.ForShinran,nembutsuandshinjinare

notgeneratedoutofhuman'swill,butitemergestogetherasmanifesta-

tionofAmida'sVow.Thisleadshisunderstandingofinseparabilityof

shinjinandnembutsuofotherpowerassalvificaction.Herewecansee

thetheoreticalstructureanddistinctivenatureofShinran'sideaofreali-

zationinshinjinandnembutsu.
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