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This paper is the first-ever annotated translation of the Dharmakara narrative in the
Pingdengjue jing including the praising of the Buddha in verse, the Tanbutsu-ge, in a western
language. The Pingdengjue jing, translated into Chinese during the middle of the third century,
plays a pivotal figure in the field of early Pure Land satras. Without the Pingdengjue jing, we
would never understand that (i) the earliest version of the Larger Sukhavativyiha sitra, the
Da Amituo jing is not the one representing the earliest form of Amitabha devotion, but rather a
revision heavily and purposely edited by its translator, and (ii) the original form of the vows in
the original Indian texts of the Da Amituo jing and the Pingdengjue jing respectively, did not
probably include twenty-four vows as found in the two Chinese versions, but was rather akin
to those in the extant Sanskrit version. This issue is closely related not only to the formational
process of the Large Sukhavativyitha sitra, but the chronological order of some Mahayana
sutras and thought. There is, however, no comprehensive research focusing on its historical
formation in any language. As a part of a series of research on the formational process of the
Larger Sukhavativyiha sutra, this paper will also confirm the characteristics of the
Pingdengjue jing through two perspectives and additionally present an annotated English
translation of the texts. The first perspective, focuses on the relationship between the texts in
the Pingdengjue jing and those in the Da Amituo jing. The second, focuses on the relationship
between the texts in the Pingdengjue jing and those in the later versions, such as the
Wuliangshou jing with the forty-eight vows and the Sanskrit version.
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1. Introduction
This paper is the first-ever annotated translation of the Dharmakara narrative in the

Foshuo Wuliang gingjing pingdengjue jing 5% M &5 15 24 &8 (T12, no.361,
hereafter the Pingdengjue jing, or siglum:j&75+) including the praising of the Buddha in
verse, the Tanbutsu-ge #{A1E,® in a western language. Although the research on the
Larger Sukhavativyitha siitra began with the English translation of the Larger & Smaller
Sukhavativyiha stutra by Max Miller (1823-1900) and his Japanese student Nanjo
Bunyli R4 3CH1E (1849-1927) in 1882 (JDJT), and scholars produced a considerable
volume of results, the most significant issue, which is the formation of the Da Amituo
jing KBT5EEFERE (T12, no.362, siglum: X[#[), the earliest version of the Larger
Sukhavativyiiha sitra, remained unsolved.

* I'would like to acknowledge that this research is partially supported by Society for the Promotion
of Buddhist Studies (Japan). | have a special debt of gratitude to Mr. Petros THEODORIDES for the
editorial assistance. Remaining errors are, of course, my responsibility.

@ Also written as Tanfo-ji "&fi{# or labelled as Zanfo ji ZffifF “the Verses of Praise of the
Buddha.” There is no verse in the Da Amituo jing, but this does not mean, however, that the
original Indian text of the Da Amituo jing did not include one. The Tanbutsu-ge in the
Pingdengjue jing is quite corresponding to that of the Sanskrit version, and was regarded,
according to SAKAMOTO (1994), as its earliest form both in terms of linguistics and rhythm.
Accordingly, FUJITA suggested that the verse might have been omitted when the Da Amituo jing
had been translated into Chinese (FuJiTA 2007, 88-89, and 498). Obviously, it is just an
assumption and even though it is regarded as correct, more evidence is necessary. In general, if
one would like to revise some texts, this intention should be inferred from other texts. Regarding
the Dharmakara narrative in the Larger Sukhavativyitha sutra, in addition to my recent research
(see X1A0 2012a, and 2015), some Japanese scholars have also turned their attention to this issue
in advance, such as (1) WOGIHARA1938, 234; (2) FUJITA 1970, 169; 1975, 51-54 (revised in 2015,
66-70); 2007, 88; (3) ASHIKAGA 1978, 475-481; (4) OTA 1990, 185-213; (5) KAGAWA 1993, 278;
(6) SAKAMOTO 1996, 55-59; (7) SHIBATA 2009a-b.

@ Regarding the key issue, the formation of the vows in the Larger Sukhativyiha siitra, it is
commonly believed that (i) the Da Amituo jing represents the earliest form of Indian devotion to
Amitabha; (ii) the formation of the vows of the Larger Sukhavativyiha siitra evolved from the
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With my series of research papers focusing on the formation of the Da Amituo
jing, | realized that the Pingdengjue jing is the best integral text to be used as a
reference in the research on the formation of the Da Amituo jing, even the process of the
formation of all versions of the Larger Sukhavativyitha sitra,® but it was overlooked by
scholars so that there was almost no research focusing on this version.(*) The
significance of the Pingdengjue jing mainly lies in the following facts:

Firstly, the translation period of the Pingdengjue jing was very close to that of
the Da Amituo jing,®® and many of the texts found in the two versions simply parallel

earliest version of twenty-four vows in the Da Amituo jing, to the second version of twenty-four
vows in the Pingdengjue jing and then to the forty-eight vows system in the Later Recension of
the Larger Sukhavativyitha sitra; and: (iii) the vows of Amitabha in the Karupapundarika were
derived from the system of the forty-eight vows in the Larger Sukhavativyiha sitra. In
accordance with these assumptions, the marked differences present in the different versions are
generally regarded as having their origins in the diverse systems of manuscripts that developed in
different Indian regions (cf. X1A0 2018d, 179; and 189, n.3).

@ As highlighted repeatedly in my previous papers, for convenience, | would like to follow the
previous view of the scholars in this paper. Among the seven extant integral versions of the Larger
Sukhavativyitha sutra, the two earliest versions (the Da Amituo jing and the Pingdengjue jing),
which include twenty-four vows respectively, belong to the Early Recension while the remaining
versions belong to the Later Recension. By no means do the original Indian texts of the Da Amituo
jing and the Pingdengjue jing have twenty-four vows as we find them in the present Chinese
translations, as they were quite possibly revised by their Chinese translators. In addition, it is
worth noting that even though the phrases “Early Recension” (Shoki muryé jukyo #JE &5k
in Japanese) and “Later Recension” have been used as early as in the IKEMOTO’s book published
in 1958 and have been widely followed by scholars in the field; the phrase “Early Recension”
possesses different meanings for the oldest version which was not recognized as the Da Amituo
jing until FUJITA published his famous monograph in 1970. Accordingly, the oldest version was
not recognized as the Da Amituo jing, but as the Pingdengjue jing, in all research before 1970, but,
given the evidence provided in FUJITA’s book in 1970 (see FUJITA 1970), things changed and the
oldest version was recognized as the Da Amituo jing (cf. Xi1A0 2016a, 5, n.5). This is a very
crucial point, but it has been confusing and easily overlooked by scholars in the field of the
formation of the vows of the Amitabha, especially regarding the relationship between the vows in
the Larger Sukhavativyitha sutra and those in the Karundpundarika sutra.

(4) According to FUJITA, it is very dangerous to determine the earliest form of the Larger
Sukhavativyitha stutra merely based on the Da Amituo jing, in that the Pingdengjue jing must be
referred carefully as a source for comparative reference in the research on its formation (FUJITA
2007, 88). | have undertaken a preliminary study of the importance of the Pingdengjue jing (see
X1A0 2010). Unfortunately, this significant suggestion might not attract enough attention. The
exact purpose of this paper is to make some progress towards this goal.

®) According to FUJITA, the Da Amituo jing was translated by Zhi Qian (i) in 222/223-228/253,
and the Pingdengjue jing by Boyan i %E or Baiyan H%E in 258 (See FuJITA 1970, 35-6, and 2011,
xvi). The translation period of the two versions was no more than forty years. For different
suggestions, see KAGAWA 1984; YIN SHUN 1980; and HARRISON 1998, 556-557.
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each other. Accordingly, the Pingdengjue jing plays an important role in the research on
the formational process of the Pure Land sitras.®

Secondly, on one hand, even though the Da Amituo jing and the Pingdengjue
jing are both attributed to the Early Recension, and contain twenty-four vows, their
contents and order are quite different. One the other hand, they must have a close
relationship with each other in that the translator of the Pingdengjue jing must have
used the Da Amituo jing as a reference.(”’ Moreover the order and contents of the vows
of the Pingdengjue jing are quite corresponding to the first half of the vows in those
versions containing a forty-eight vows system® in the Later Recension. Undoubtedly,
the vows found in the Pingdengjue jing have a close relationship with those in the
versions of the Later Recension.

Thirdly, without the Pingdengjue jing, we would never understand that the
assumptions® commonly held in the field, are not supported by any evidence, but were
derived from repeated and rather prejudiced impressions.

Fourthly, the Pingdengjue jing should not only be regarded as a comparatively
objective text, but the formation of the Pingdengjue jing itself is also a crucial issue.?
This paper aims to make some progress towards this goal.

®) For a preliminary research regarding this issue, see X1A0 2010.

() Regarding the formation of the vows in the Da Amituo jing, see X1A0 2018a, and (forthcoming).
For an annotated English translation of the twenty-four vows in the Pingdengjue jing, see XIAO
2018d.

® They include the two Chinese translations with forty-eight vows each, the Foshuo wuliangshou
jing flERMEEFEES (T12, no.360, hereafter the Wuliangshou jing, or siglum: #%£) and the
Wuliangshou rulai hui #E& 2404 & (T12, n0.310.5, hereafter the Rulai hui, or siglum: 41%k);
the Sanskrit version (with forty-seven vows), the Tibetan translation (with forty-nine vows). In
addition, a Chinese translation translated during the Song dynasty is with thirty-six vows, the
Wuliangshou zhuanyan jing & 3 iE @ f< (T12, no.363, hereafter the Zhuangyan jing, or
siglum: HEEX).

©) Cf. n.2 above.

(10) In addition to n.6 mentioned above, regarding the original form of the vows in the Pingdengjue
jing, I was the first to point out that the original Indian text of the Pingdengjue jing might not have
included a twenty-four vows system, but rather a system of forty-eight vows akin to the one in the
extant Sanskrit version (see X1A0 2010, cf. MiTANI 2014, 21-22). After that, | published a series
of research papers focusing on some important vows of the Da Amituo jing, and published other
papers regarding an annotated English translation of the two versions in the Da Amituo jing and
the Pingdengjue jing (cf. X1a0 2011, 2014a, 20173, b, and ¢; 2018a, d). According to my research
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There are at least three significant issues related to the formation of the
Pingdengjue jing, which are: (i) the origin of the Buddha’s Name, Wuliang gingjing &
Bi51E; MY (ii) the formation of the two verses found in the Pingdengjue jing; (iii) the
formation of the twenty-four vows in this version.*? The first verse, the so-called the
Tanbutsu-ge, is just a part of the Dharmakara narrative in the Pingdengjue jing, which is
markedly different compared to that of the Da Amituo jing. This paper undertakes the
task of presenting an English annotated translation of the Dharmakara narrative
including the Tanbutsu-ge in the Pingdengjue jing. Regarding the Chinese texts,
because the texts found in the different versions of the Tripitaka collection are almost
identical, the texts used in this paper are derived from the Taisho canon (siglum: T). |
will also refer to the data contained in the Japanese ancient manuscripts at Kongo-ji 4
W=F (siglum: H), which are preserved at the Research Institute for Old Japanese
Manuscript of Buddhist Scriptures of the International College for Postgraduate
Buddhist Studies. In addition, | have also referred to both the extant Sanskrit version®®
and those texts found in the Dharmakara narrative in the Da Amituo jing in that some of
the texts, terms, or phrases in the Pingdengjue jing, might be derived from those in the
Da Amituo jing. The text begins with the lines 18k, A4 B (T12, 280c22)
and ends with the words {52 —+PUfE+# (T12, 281al3).

in this academic year, the twenty-four vows system in the Da Amituo jing is not the one
representing the original Indian text of the Da Amituo jing, but was rather heavily and purposely
compiled by the translator. The translator purposely included a set practical system, the cultivation
of the bodhisattva path to perfection, into the Da Amituo jing, in order to highlight its importance
in the vows regarding rebirth for those who aspire to be reborn in the Land of Amitabha. The
translator of the Da Amituo jing purposely edited them to present a version which highlights the
importance of the cultivation of the bodhisattva path to perfection, especially adherence to ascetic
precepts. The translator of the Pingdengjue jing re-translated the vows in part, using as a reference
those of the Da Amituo jing, and maintained the same number of vows as the Da Amituo jing,
twenty-four. This is the exact reason why the vows of the Pingdengjue jing are quite
corresponding to the first half of the vows of the Wuliangshou jing, both in content and order (see
X1A0 forthcoming).

(1) Regarding this issue, cf. X1A0 2009; 2012b; and nos.50, and 67 below.

(12) In fact, the Tanbutsu-ge, the Dharmakara narrative, and those twenty-four vows are three aspects
of the same issue. Owing to space constrains, however, an annotated English translation of the
twenty-four vows in the Pingdengjue jing has been undertaken in a subsequent paper (see XIAQ
2018d).

(13) As mentioned above, the Tanbutsu-ge found in the Pingdengjue jing presents the earliest form of
the verse, as suggested by SAKAMOTO (1994). If the Dharmakara narrative of the Pingdengjue
jing is also corresponding well to that of the Sanskrit version, whose earliest manuscript was
supposed to have been written in the middle of the twelfth century, then the vows of the original
Indian text of the Pingdengjue jing might be corresponding to those forty-seven vows found in the
Sanskrit version.
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2. An annotated English translation of the Dharmakara narrative in the Pingdengjue jing
LRl ERaE, 4 “BRERE W fEhZuiu+ %), Oz, O
WEREEMS, ()R E. RTFAHZHE ; OGi) fEEE T BERZH ; OO (i) #h24
iR A N EREERASTR B SR, COHER FCDRRGE, B PHME, (EIEEAATIE

(4) The transliteration of the name of Buddha Loke$vararaja, which follows that of the Da Amituo
jing (cf. T12, 300c18).

(%) According to FUJITA, the life-span of Buddha Loke$vararaja can be divided into two categories in

general. In the Chinese translations of the Da Amituo jing, the Pingdengjue jing and the
Wuliangshou jing, the fragment of the unknown Chinese manuscript discussed by KUDARA (see
KUDARA 1989, 282-283), the life-span of this Buddha is respectively forty-two kalpas. On the
other hand, in the Rulai hui, the Zhuanyan jing, and almost all the Sanskrit manuscripts, except
only one, the life-span of this Buddha is forty kalpas (see FUJITA, 1984, and 2015, 209). The
counterpart in the Da Amituo jing reads: [JKf] 7EtEZd%, U+ 4% (T12, 300c18-18).
With the deletion of the word shou 7% “life-span,” the meaning of the counterpart in the
Pingdengjue jing presents a slight difference.
In addition, it is worth noting that the location of the sentence regarding the life-span of the
Buddha follows the Tanbutsu-ge in the Wuliangshou jing, the Rulai hui and the Sanskrit version
respectively, but only in the Pingdengjue jing the sentence has been located before the
Tanbutsu-ge. This might be due to the translator’s negligence in that some similar phenomena can
be repeatedly found in the Pingdengjue jing. For an example, see n.16 below. For a discussion
regarding this issue, see X1A0 2015, 16-18).

(16) It is noteworthy that there are two syntactic paradoxes here, which might be due to a
misunderstanding of the translator. Firstly, the translator moved the words .2 after the
words 7£ 20+ ). It looks like the translator had a misunderstanding while referring to
the counterpart in the Da Amituo jing. The words £ L7 should have been relocated so that
they follow the words YXiEA 1, 4/~ A5, thus, the correct sentence should be: [7&i%#] 5
WA, Zmnls BE@ER, RIEAM, AERERME (T12, 280a23-25). The counterpart
of this line in the Da Amituo jing reads: [ R[] RIEHE 6, 4 EREERF MR, EBE, K
AW, 2MRERE, {EHEBdR, FU+ 8, HlEREitAREE, ERMREE, L8
e bR SRR, 17RO &AL (T12, 300¢17-19). Secondly, because the character
wang + appears three times in the counterpart of the Da Amituo jing (those underlined above).
The translator of the Pingdenngjue jing obviously confused those three characters + with the
Sanskrit rdja found in the name of the Loke$vararaja (see n. 21 below).

a7 1t is noteworthy that the ten epithets of the Buddha are listed in the counterpart of the Sanskrit
version. It appears that the translator of the Pingdengjue jing lists three of them here. The first
might be the translation from the Sanskrit term anuttara, which is equivalent to Wushangshi &
+ “Unsurpassed One,” cf. n.59 below.

(8) The characters £, iE. 7% are appositives, they are synonymous (see KARASHIMA 1999, 137,
n.9). In addition, these three characters are one of the typical characteristics found in the Da
Amituo jing and the Pingdengjue jing (see XIA0 2018a, 121, n.9).

(19) This line should be a translation of the Sanskrit “samyaksambuddha”, which is equivalent to
Zhengbianzhi 1E3E%1 “Possessing Wisdom and Practice.”

(20) This line should be the translation of the Sanskrit “$@std devanam ca manusydanam ca”, which is
equivalent with Tianrenshi X Afifi “Master of Gods and Men.”

@) The words %+ need to be revised into =+, which means a king of the kingdom [E =,
Dharmakara’s official position before he renounced his household life. It is worth noting that
Shirao wang tH#E T+ is the loose translation of the name of Buddha Loke$vararaja, whose
transliteration is #7535 %&, appearing in the last paragraph above (cf. n.16 above). Obviously, the
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LeF, AEEENE, CORSEpER, AAEY, BEBIE MRS, HEimR &
(T12, 280a24-27)

All of them have already passed (into nirvana). Then there appeared a Buddha named
Loke$vararaja who had taught the Dharma for forty-two kalpas in that world. This way,
during the kalpa he attained Buddhahood. (i) The Buddha was sovereign and
unsurpassed both in the heavenly realm and throughout the world. (ii) The Buddha was
the one bravely pursuing and possessing the wisdom of the Dharma and the Buddhist
path. (iii) The Buddha was teaching the satras and Buddhist Dharma for all beings both
in the heavenly realm and in the world, and nobody was able to surpass him. At that
time, there was a king of the kingdom who, having heard the Buddha’s exposition of the
Dharma, rejoiced and fully comprehended it in his heart. He renounced his kingdom and
throne and became a bhiksu named Dharmakara. He awakened aspiration for the
bodhisattva path. Having superior intelligence, unrivaled wisdom and bravery, he
distinguished himself in the world and nobody could surpass him.

[EvF] Btz EamT, 5w A8, R TF, MmEfS @ (T12, 280001)

translator of the Pingdengjue jing confused the names of the two people, - Buddha Loke$vararaja
and Dharmakara -, when he compiled this paragraph. This mistake was noted and revised referring
to its counterpart in the Wuliangshou jing by the composer of the Tripitaka (compiled in Ming
Dynasty). A note in the Taishd version of the Pingdengjue jing clearly records this historical case
(T12, 280, n.5). Cf. X1A0 2015, 26, n.8.

(@2) The transliterated name of Dharmakara, whose free translation {%:E 5 appears in the beginning
of the sentence following the Tanbutsu-ge of the Pingdengjue jing (cf. n. 57 below). Cf. Z=/&5h0
in the Da Amituo jing (T12, 300c18).

(23) Undoubtedly, the words underlined are a copy of those texts in the Da Amituo jing with a slight
revision. The paralleling phrases in the Da Amituo jing read: [ KFf] F2EEm, (EEEE, &
ANEF, BEFRE, B AER (T12,300c21-22). Regarding the phrase #5E & &, it must be
derived from the original Indian text of the Pingdengjue jing, in that a sentence, which is located
just after the Tanbutsu-ge, reads: %= 4Kk | FEEE K IEE (T12, 280c15, see nos.60, 68
below), whose counterpart in the extant Sanskrit version is “anuttarayam samyaksambodhau
cittam utpadayami,” suggesting that the words %% [£E must have been purposely revised
based on the main idea of the original Indian text of the Pingdengjue jing (cf. XiA0 2015, 18).

@4 The following verse is labeled as the Tanbutsu-ge, which consists of ten stanzas, each stanza
consisting of eight praises. Each praise consists of five characters compared to those praises
consisting of four characters in the counterpart in the Wuliangshou jing (T12, 267a21-b18).
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He went ahead to Buddha Lokesvararaja, worshiping him and prostrating himself on the
ground. Then, he knelt down and pressing his palms together, praised the Buddha.

3.1 IN PRAISE OF THE BUDDHA®)
(1) fE &2 M, B A R, (29)
&z e, HERE BT, [H] %8
FULR, EJE, Ko AL KL,
HEAR K, He R, @D (T12, 28003-6)
Your radiance is measureless,
And your magnificence is boundless,
There is nothing equal to such a radiant blazing light.

Even the shinning of the sun, and the lustre of the mani-jewel, and the flaming of the

@5 According to GOMEZ, the counterpart of this verse in the Sanskrit version can be divided into
three parts: the first part includes the first three stanzas “in praise of the Buddha”; the second part
consists of three verses beginning from the fourth stanza and ending to the sixth stanzas, and
focuses on “the vow to emulate the Buddha;” the last part consists of the last four stanzas focusing
on “the vow to save all living beings” (see GOMEZ 1996, 66-67). In addition, | have consulted the
English translations of the Chinese version of the Larger Sukhavativyiha sitra, the Wuliangshou
jing, translated by INAGAKI (1995); GOMEz (1996); MACK (2014); as well as the English
translation of the Sanskrit version of this stiitra by GOMEZ (1996).

(6) The counterpart in the Sanskrit version reads: amitaprabha anantatulyabuddhe na ca iha anya
prabha vibhati kacit | suryamanisirina candra-abha na tapina bhasisu ebhi sarvaloke ||1]] (FUJITA
2014, 10). For a Japanese translation equivalent to these lines, see FUJITA 2015, 67. For an English
translation equivalent to these lines, see GOMEz 1996, 66. Moreover, the counterpart in the
Wuliangshou jing reads: [#E5] SEaBiS, Borh MR, 02K, MBS H AR, £
TRk HE, RS, M (T12, 267a21-23). Furthermore, the Tanbutsu-ge in the Rulaihui
consists of ten stanzas, and each stanza includes four praises except the last one, which
unexpectedly consists of six praises. Each praise consists of seven characters. It is noteworthy that
although the Tanbutsu-ge in the Rulai hui also has ten stanzas, there is a paradox in the
corresponding relationship with those counterparts in other versions. For an example, the
counterpart of the second stanza consists of six praises (see below n.31). The first four praises
read: [Anzik] ansicfE B HES O, SRHHE ATRENG, —U) R A EEJREE, 2 OtBeE Mk (T11,
93a03-04). Finally, the counterpart of the Tanbutsu-ge found in the Zhuanyan jing consists of nine
stanzas, and each stanza includes four praises, each praise consists of seven characters. The first
stanza with four praises reads: [it:#] anseind aimmil, —UIHtMMEA%SE LSRR+,
H. H. KEREFNEME (T12, 318c13-14).

@7 Although there is no verse in the Da Amituo jing, the first stanza of the Tanbutsu-ge in the
Pingdengjue jing parallels well the first part of those special 129 characters found in the
Dharmakara narrative in the Da Amituo jing. Those words among the special 129 characters
passage in the Dharmakara narrative in the Da Amituo jing read: [ B[] 86 YEBRanfkYeBH, At
JEIRERR (T12, 300c25-26). Two possibilities can be considered: Firstly, the original Indian texts
the Dharmakara narrative of the Da Amituo jing might quite parallel those in the extant Sanskrit
version. Secondly, the translator of the Pingdengjue jing referred to the texts found in both the
Sanskrit version and the Da Amituo jing. Regarding the chronological relationship between the
texts in the Da Amituo jing and the Pingdengjue jing, cf. the second part of n. 37 below.
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fire, and the light of the moon, and the shape of water,
Have no equal to your radiant visage.

(2) SRR &, — Gy g, @
e K E T, wag EEGH,  [R] &k

B UL =R FEE@ e, (0
AR T, BRI A, CY (T12, 280b7-10)

The countenance [of the Buddha] is beyond explanation,
And is incomparable in all worlds,
with his resounding voice penetrating measureless worlds.
Likewise, the absorption in samadhi and dhyana, as well as his diligence and wisdom
are exceeding.
The majestic virtues are unparalleled, supreme, and unsurpassed.

@8) Its counterpart in the Sanskrit version is as follows: ripam api anantu sattvasare tatha api
buddhasvaro anantaghosah | silam api samadhiprajiiaviryaih sadrsu na te ’stiha loki kascid
anyal || 2|| (FuJita 2014, 10). For a contemporary Japanese translation, see FUJITA 2015, 67. For
an English translation equivalent to these lines, see GOMEZz 1996, 66. In addition, the words which
are similar in meaning to this praise can also be found in those special 129 characters, which read:

[RE] FRAokeb L peiE, DHRBIEMHEE, B\, b TSR, SR
...... TREEMRE, BarA T, BRI\, b PR E, SRR A (T2,
300c23-28).That is to say, there might be a version of the Tanbutsu-ge in the original Indian text
of the Da Amituo jing, which was omitted by the Chinese translator, who might have summarized
the most important doctrinal elements into those special 129 characters of the Dharmakara
narrative included in the satra.

@9 1t is especially noteworthy that the term jingjin #&#f “diligence”, which parallels the Sanskrit
term virya, appears five times (in the second, the fifth, the seventh, the ninth, and the tenth
praises) among the ten praises of the Tanbutsu-ge. Among these, it is the first four that parallel
virya.

©9) The terms sanmei —B£ and ding 7€ are appositions and synonymous. It is noteworthy that four
of the six perfections, namely the absorption in (i) precepts, (ii) samadhi, (iii) wisdom, (iv)
diligence, have been listed in the counterpart of the Sanskrit version. In contrast, there is no word
regarding jie Ji, “precepts”, in these praises in the Pingdengjue jing, but the equivalent Sanskrit
sila appears in the second praise in the Sanskrit version. The term sanmei ding —Bf7E also
appears in the fifth praise below, which parallels the Sanskrit “dhyanasamadhi,” but the Sanskrit
“dhyana” did not appear in the second praise in the Sanskrit version.

@) The counterpart in the Wuliangshuo jing reads: [#E&] 4ansk7EE, HEI-EMRG, EEKE, 2
W, S R BEEE(E BRESAT A (T12, 267a23-26). In the counterpart in the
Wuliangshou jing, the character jie 7% was purposely added, but the character ding &, found in
its counterpart in the Pingdengjue jing, was deleted. The counterpart of these four praises as found
in the Rulai hui reads: [#nk] th2gem — &g, AR, REB—WEd, W
AERERE R, e EEK LM, YA E LS (T11, 93a5-6). The counterpart in the Zhuanyan
jing reads: [iEme] FATRATOIERE, EEWTRESBR, S0k, &, BN, mE iR
ik (T12, 318¢15-16).
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(3) TRt E&, TR, 2
A AN, HR A JES,

0 JNEST = i i 4,
W R s T, RABMERR R, 9 (T12, 280b11-14)
You have attained the Buddha-dharma through (the cultivation of these qualities)
that is profound, subtle and authentic, and good contemplation.
Like the deep ocean, the wisdom of the Buddha is bottomless.
Hatred and ignorance are forever absent from [the mind of] the World-Honored One;
[He] constantly praises all the Buddhas, the World-Heroes, tirelessly.

3.2 THE Vow TO EMULATE THE BUDDHA
(4) MBansAess, ARG () [H]
RN ECHL, — YR E,
DEAEMRE, GO REfTEE,

WEERERE, G0 mERfRRE, GO (T12, 280b15-18)

(32) The counterpart in the Sanskrit reads: gabhiru vipulu sitksma praptu dharmo cintitu buddhavaro
yatha samudrah | tenonnamana na casti sastuh khiladosam jahiya atarsi param|| 3|| (FUJITA 2014,
10-11). For a contemporary Japanese translation, see FUJITA 2015, 67. For an English translation
equivalent to these lines, see GOMEZ 1996, 66.

(33) The counterpart of these praises in the Wuliangshou jing reads: [#E&] i, &M IETE,
BRI, JRNLERNE, MERH. AR AN MRRUKEE, AERDF, PR{EMER: (T12, 267a26-28). The
counterpart of these praises in the Rulai hui reads: [Zns] DR Zan e, FHE T EIHRE
(T11, 93a7-8). The counterpart in the Zhuangyan jing reads: [HEmE] 25 R ZEAE, N.OH
TREEESS, MM EERIEERFY, HEBIRERIUE R (T12, 318¢17-18).

@4 Mobu 4 “no one, all of them” is a typical kind of two-fold negative syntax found in the siitra.
This syntax appears at least 33 times in the Da Amituo jing, and the first example appears exactly
in the counterpart of this verse; those 129 special characters found in the Dharmakara narrative,
only appearing in the Da Amituo jing: SFEIEMEE, #dR4 T, HEE/\5. B R
B, EAEENFRA T (T12, 300c27-28). It appears that there is some connection between
these two sentences in the Da Amituo jing and the Pingdengjue jing. That is to say, the translator
of the Pingdengjue jing must have referred to the texts of the Dharmakara narrative in both the Da
Amituo jing and the Sanskrit version. For the terms guodu 3% and xietuo fi#fit, see n. 37 below.
Regarding this syntax found in the other Chinese translations, see X1A0 2018a, 124, n. 27.

(35) The counterpart in the Sanskrit reads: yatha buddhavaro anantateja pratapasi sarvadi$a
narendrardja | tatha ahu buddha bhavitva dharmasvami jaramarandtu prajam pramocayeyam ||4||
(FuaiTa 2011, 11). For a contemporary Japanese translation, see FUJITA 2015, 68. For an English
translation, see GOMEZ 1996, 66.

(36) The syntax of this praise completely corresponds to that of the special 129 characters found in the
Dharmakara narrative of the Da Amituo jing, wherein the sentence SERZIEMERE appears two
times (cf. T12, 300c23-301a2).

@7 The term shengsi 4=3F might denote “reincarnation,” but it was translated as youku % 3 in the
Da Amituo jing. It is noteworthy that two terms found in this praise, guodu and xietuo are also
present in the text of the Da Amituo jing, which reads: [ K] HZEEMEES HRE, BEE
TR, ABTomiesh, &%, BEEME, tBEL, SBUERTER LRTRE, (R 7 R,
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The Buddha is as a tree with totally splendid flowers.

There is no one who is not fond of the Buddha.

All people in all of the lands rejoice even in simply seeing [the Buddha].
When | attain Buddhahood, | resolve to become the king of the Dharma,
To save [living beings] from birth and death,

So that there is none who has not reached emancipation.

(5) FELAEFRINE BB HELE, @)
ke =BkE, 49 BES LRk, @Y

B\T7, TR EERBOR N R ARG S 2B, SN AR A (T12, 301a16-20).
The last sentences in the fourth praise above should be derived from those Chinese texts in the Da
Amituo jing (underlined above).

Regarding the corresponding relationship between the texts of the Dharmakara narrative in the Da
Amituo jing and the Tanbutsu-ge found in the Chinese translations of the Pingdengjue jing and the
Wuliangshou jing, | argued that | can not agree with the assumption suggested by SHIBATA (see
X1A0 2012a), that those special 129 characters found in the Da Amituo jing parallel the
Tanbutsu-ge found in the later Chinese translations of the Larger Sukhavativyitha sitra (see
SHIBATA 2009). In order to avoid a misunderstanding, | would like to emphasize the following
two points: (i) What both SAKAMOTO and FUJITA discussed regarding the possibility of the
existence of the verse was related to the original Indian text of the Da Amituo jing, not the
Chinese translation of the Pingdengjue jing and the Wuliangshou jing. But the Tanbutsu-ge of the
Sanskrit version did not appear in SHIBATA’s paper. As I pointed out in that paper, it is very
dangerous to merely refer to those counterparts found in the Chinese translations. (ii) Although
some texts in the Dharmakara narrative in the Da Amituo jing parallel those in the Pingdengjue
jing and the Wuliangshou jing, SHIBATA reverses the chronological order between them.
According to the correct chronological order, the last sentence found in the fourth praise above,
must have been derived from the text of the Da Amituo jing (underlined above).

©8) The counterpart of these praises found in the Wuliangshou jing reads: [#&] Zhififgg K, #E
VRS, CHIEN, REVRT. REEEM, RENAE, BEEAE, BERfE (T12, 267a29-b).

[Anske ] st CESZ i anje BEAEMERS, M AR RIBOY B -5 R (T11, 93a9-1).
[FEme] sRanid =g, RO IR, ZAEREAICGE, EREESLZE (T12,
318¢19-20).

(39) The counterpart in the Sanskrit version reads: danadamathasilaksantiviryadhyanasamadhi
tathaiva agrasrestham | ebhi ahu vratam samadadami buddha bhavisyami sarvasattvatrata ||5||
(Fuata 2011, 11). For a contemporary Japanese translation, see FuJITA 2015, p. 68. For an
English translation, see GOMEZ 1996, p.66.

(0) For the term sanmei ding, see n. 30 above.

“1) Although only five items -with the exception of wisdom- of the six perfections are listed in the
Sanskrit version “danadamathasitlaksantiviryadhyanasamadhi” (cf. FUJITA 2015, 206), all of the
six items of the six perfections are found in the praises of the Pingdengjue jing above. The term
zhihui &2 “wisdom” is one of those special terms purposely highlighted and appearing over 30
times separately in the Da Amituo jing and the Pingdengjue jing. It is noteworthy that the term
zhihui yongmeng Z'E B ff appears two times in the Dharmakara narrative of the Da Amituo jing,
which reads: [ RPf] 1EEREE, A AT, BEEIR, B AGERE. . FRACRE A EEE,
THRBEAEMSEE, BN, ETRELEMAT, &, FE BN (T12, 300c21-25).
Accordingly, the doctrine of zuo pusadao found in the Dharmakara narrative in the Da Amituo
jing might have been derived from those items listed in the Sanskrit version. One the other hand,
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Huh:n

LA, LTI,
4@5%@ e, AR ZE, ¢ (T12, 280b19-22)
Among making offerings, self-discipline,
Observance of precepts, patience and diligence, cultivation of samadhi and dhyana,
Wisdom is of foremost significance.
| vow to attain Buddhahood,
And fulfill the cultivation of all these perfections,
And | will be the one leading all suffering and fear-ridden beings to the attainment of
great peace.

6) A E T, EEARE, @)
LUPRYS e fEantE KD,
s LA &, — Ot
ARAnsR I, XA, “9 (T12, 280023-26)
Think of hundreds, thousands,
Myriads of billions of nayutas of Buddhas,

the term zhihui “wisdom” found in the praises (5) above, which is not included in the counterpart
of the Sanskrit version, is probably derived from the term zhihui yongmeng ZZ 4% found two
times in the Dharmakara narrative of the Da Amituo jing and purposely highlighted in the Da
Amituo jing. Regarding this crucial characteristic of the Da Amituo jing, see X1A0 2011; 2012a;
2014b, and 2015. Obviously, this characteristic is reflected in the Wuliangshou jing, the Rulai hui,
and the Zhuangyan jing respectively (see n.42 below).

42 The counterpart of these praises in the Wuliangshou jing reads: [#E&] A, S5, . 2.
R ot =BR B b BB BT —UIRME R IERL (T12 267b2-5). The
counterpart of these praises in the Rulai hui reads: [4n2iK] 4 FailaeDhiE, A Sk,

e —OIRE ], ZEERAERENS (T11, 93all- 15) The counterpart of these praises in the
Zhuangyan jing reads: [itfz] wA7mhe Lok, &, K & ZOSEE REAESHRE,
CLEEZ FE M (T12, 318c21-22).

“3) The counterpart in the Sanskrit version reads: buddhasatasahasrakoty aneka yathariva valika
gavigaya anantd | sarva ta ahu pijayisya nathan sivavarabodhi gavesako atulyam ||6|| (FUJITA
2011, 11). For a contemporary Japanese translation, see FUJITA 2015, 68-70. For an English
translation, see GOMEZz 1996, 66-67.

4 The counterpart of the praises above in the Wuliangshou jing reads: [#&] B&SH M, & TE
B, EEORH, WontEy), k8], BrEREMh, Rk, BXIERA) (T12, 267b5-7). The
counterpart of the praises above in the Rulai hui reads: [4nzic] FfE 22 =B, BEEME. G4
B, A, B8, ke, B, EERETEEAE (TLL, 93a13 -14). There is some kind of
mismatching, beginning from this praise in the Rulai hui, with the praises in the Sanskrit version
and the Pingdengjue jing. This praise corresponds more to the fifth praise rather than the sixth
praise in the Pingdengjue jing and the Sanskrit version respectively. This case might be due to the
following reasons connected to the translator of the Rulai hui, (i) either negligence, or (ii) a
misunderstanding, or (iii) insufficient understanding of the original Indian text. The counterpart of
the praises above in the Zhuangyan jing reads: [ftik] kLA —Uififiss, HFEAKARSEM, fE
VDS 2, SR st RO (T12, 318¢23-24).
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Think of Buddhas as many as the grains of the sand of Ganges.

Even if someone makes offerings to all these Buddhas, countless as the grains of sand,
His deed cannot be compared to pursuing the right Dharma,

With endurance and courage, without any hesitation.

3.3 THEVOW TO SAVE ALL LIVING BEINGS
(7) BanfEokH, Tz 5L, @9
EREAATET, pii3 ol it
ek — I, 1 I [Dtz]

e ks HE 7, AR, “0) (T12, 280b27-cl)
Imagine the worlds as the shifting sand of the Ganges river,
Multiplied countless times, as well as innumerable Buddha-lands.
[The Buddha’s] radiance still shines everywhere, pervading all these [Buddha-]lands.
His diligent power, and his majestic glory are incomparable.

(8) T Fk At ik, B fe s —, @0
FR R b1, E O IREEF
ELUNENEES T JHE A
FEFER, FERR—HI N, “9  (T12, 280c2-5)

5 The counterpart in Sanskrit reads: gaigarajasamana lokadhatim tata bhiiyo ’ttari ye ananta
ksetra | sarvata prabha muficayisya tatrd iti etadysi viryam arabhigye ||7|| (FUJITA 2011, 11). For a
contemporary Japanese translation, see FuJTA 2015, 68-70. For an English translation, see
GOMEZ 1996, 66-67.

8 The counterpart of the praises above in the Wuliangshou jing reads: [#E&] Eantayb, FE06H:
S, EAATRE, EBG L, PRI, EIEERE], AR, EirhEER (T12, 267b8-10). The
counterpart of the praises above in the Rulai hui reads: [4nzk] 2R K348, &+ W
B, BTEARARE M, #aiEy) 2 8 (T11, 93a15-16). This praise corresponds more to the
sixth praise rather than the seventh praise in the Pingdengjue jing and the Sanskrit version
respectively. The counterpart of the praises above in the Zhuanyan jing reads: [#tmg] A+
st A, TEROCHIR ), PRPSAE RS i, MEE BRI AL (T12, 318c25-26). It is
noteworthy that a line regarding the radiance of the Buddha, among those 129 special characters
in the Dharmakara narrative of the Da Amituo jing, parallels this praise above. This line reads: [ X
Ref] BEFOERRANGE R, Pk R R (T12, 300c25-26).

@7 The counterpart in the Sanskrit version reads: ksetra mama udaru agrasrestho varam iha manda
pi samskytesmin | asadysa nirvanadhatusaukhyam tac ca asattvataya visodhayisye || 8|| (FUJITA
2011, 11). For a contemporary Japanese translation, see FUJITA 2015, 68-70. For an English
translation, see GOMEZz 1996, 66-67.

“8) The Chinese term daochang i&% “the place for Buddhist rites” is equivalent with the Sanskrit
“varam iha manda pi samskrtesmin” (see FUJITA 2015, 206-207).

49 The counterpart of the praises above in the Wuliangshou jing reads: [#E&] 4FefEfl, B4
—, Hilardd, ESEE, BlAeE, M, ERE, BN (T12, 267b10-13).
The counterpart of the praises above in the Rulai hui reads: [4nsk] SCREE 7 KAapye, fEIREYD
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When | become a World-Honored One,
My Land will be an incomparable paradise.
The beings there will be incomparably marvelous,

The seat of Awakening will be unsurpassed among all those lands.

My land will be like the realm of nirvana,
And unparalleled.

| constantly take pity on the people,

And vow to rescue them all.

9) FrtkEAEE, i, ©0
ERERE,  REELIE,
LEWREN,  RRE B

BERELE R, Kt Sprek, Y (T12, 280c6-9)

All beings coming from the ten quarters who have been reborn [in my Land],

Will rejoice with complete purity in their hearts and minds.
Once [they] come to my Land,
[They will] find happiness and peace.

% Articles 2

b, M UAERIEE ), JRASRMSETSRE (T11, 93a17-18). This praise corresponds more to
the seventh praise rather than the eighth praise in the Pingdengjue jing and the Sanskrit version
respectively. In contrast with the fact that there are ten praises respectively in the Pingdengjue jing,
the Wuliangshou jing, and the Sanskrit version, only the Tanbutsu-ge in Zhuangyan jing has nine
praises. Accordingly, there is no counterpart parallel to the eighth praise above in the Zhuanyan
jing. It is noteworthy to mention a line among those special 129 characters in the Dharmakara
narrative of the Da Amituo jing, which reads: [KBf] e+, B 28 L8 e B kA (T12,
300c26-27), parallels this praise.

0 The counterpart in the Sanskrit reads: dasadisata samagatani sattva tatra gatah sukham eti santi
ksipram | buddha mama pramana atra sakst avitathaviryabalam janemi cchandam || 9| (FUJITA
2011, 11). For a contemporary Japanese translation, see FUJITA 2015, 68-70. For an English
translation, see GOMEz 1996, 66-67. It is of particular interest that the term gqingjing &5
“purity” is the most crucial term in the Pingdengjue jing because the Buddha’s Name in this
version has been revised from Amituo [[5#iFE as found in the Da Amituo jing to Wuliang gingjing
“Measureless Purity,” and this term is closely related to the term Jingtu 51 “Pure Land” (cf. n.
67 below). The line H.[M5EiETH found in this praise is the translation of the Sanskrit “sukham eti
santi ksipram” (cf. FUJITA 2015, 207). It provides us with so concrete evidence for the fact that it
is hard to believe that the term gingjing found in Pingdengjue jing is due to a misunderstanding of
the Sanskrit vyizha by Zhi Qian Z<#, who is supposed to be the translator of the Pingdengjue jing,
as suggested by NATTIER (2007) and KARASHIMA (2010).

(1) The counterpart of the praises above in the Wuliangshou jing reads: [#E&] 53k, OMRiG
B, DB, s, EMMEUL R SR JRFTAK (T12, 267b13-15). The
counterpart of the praises above in the Rulai hui reads: [403] anjE- 2651, Z2RREEA EF
%, MRS, RS REEEIRE (T11, 93a19-20). The counterpart of the praises above
in the Zhuanyan jing reads: [H{ERE] I St eh, SRiElAABRITALME, MUETRRZ g, 7+
DABRZHE 18 (T12, 318¢27-28).
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It is a great fortune to meet the Buddha, and | beseech you to be my first witness as

I make my vows to him.

I will dedicate my greatest efforts to their fulfillment through diligently pursuing the
cultivation of the path.

(10) +JraEtiteg, A MR, G2
] COL R, HF LT,
TS I, WEEEE, ©9
BATHEE ), ©9  HZEARNE, 69 (T12, 280c10-13)
All the World-Honored Ones in the ten quarters,
have unobstructed wisdom.
May you Honored Heroes,
Constantly bear witness of my intention.
Even though my body is inhabited by all kinds of afflictions and sufferings,
I will continue to diligently cultivate these qualities,
Enduring to the end, without any regrets.

4. The fulfillment of the Twenty-four vows
(95 ] EE R O EE t aE E OOz, BE, HERD, COREACkE

(52) The counterpart in the Sanskrit reads: dasadisalokavidii asargajiiani sada mama cittu
prajanayantu te pi | avicigatu aham sada vaseyam prapidhibalam na punar nivartayisye ||10]|
(Fuata 2011, 11). For a contemporary Japanese translation, see FUJITA 2015, 68-70. For an
English translation, see GOMEZ 1996, 66-67.

3) This character in the Pingdengjue jing is nian /&, but it was revised as ling 45 “may, make,
etc,” a conversational verb, in the counterpart of the Wuliangshou jing.

¢4 The term zhukudu zhong # &7 might be derived from the Sanskrit “avici,” and it was
followed with a revision of the three characters —zhuku zhong 7 & H'— by the translator of the
Wuliangshou jing. In contrast, it was retranslated as #ft] “ceaseless [hell]” in the Rulai hui, and
abi [ 4%, a transliteration of the Sanskrit term avici in the Zhuangyan jing (see below) .

(%5) This is the translation of “pranidhibala”, which means the “power of the vows” (see FUJITA 2015,
208)

(6) The counterpart of the praises above in the Wuliangshou jing reads: [#&] +5fites, &
e, WIER, BT, BRE L, GEEET, BATHE KRN (T12, 267b16-17). The
counterpart of these praises above in the Rulai hui reads: [Znsic] MefhE B 4EH TN, T Ak
[ 77, MDD R RE R, A2 RO AR, DI SR, JEE T anj& 0 (T11, 93a21-23).
It is noteworthy that these praises contain six hymns, unlike all the other nine praises above,
which contain four hymns respectively. It is hard to determine where the last two hymns,
underlined above, come from, even though the first four hymns correspond to those of the
Sanskrit version. The counterpart of the praises above in the Zhuanyan jing reads: [it@&] FAFAE
HEERGE, FERDHCATE, FERRRT SR, Frigsl Bk B (T12, 318¢29-319al).

) The name of Dharmakara in free translation, whose transliteration 2= appears above,
before the verse of the Pingdengjue jing (cf. n.22 above).
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FERERIER, O “TRSTRRE - Zbel, MITE R, BEERSZ  tNEEA
FEARA, Z&Aanfh, (T12,280cl14-17)

Bhiksu Dharmakara, after having addressed these verses of praise, said to Loke§vararaja
Tathagata, the Perfectly Authentic, the Perfectly Awakened, that he has awakened to the
aspiration for the highest and rightly authentic Dharma and supreme Enlightenment: |
make these vows following the example of all the Tathagatas, and Buddhas who have
fulfilled their own vows in order to remove the roots of hardship and pain, and deliver
all people from the cycle of birth and death. Likewise all of the Buddhas.

[V ] MER SRS, CORT RIS, COmHAGH, FelEohis M K& H, (T12, 280c17-18)

| pray to you to teach the Dharma to me, so that | can cultivate my virtues in accordance
with the Dharma as quickly as possible. When 1 attain Buddhahood, no one will be
equal to me.

(1515 FEfhAFGREMIEIThE, FEafr, & IO, BUEERs, BJRn
s, 7 (T12,280c18-20) [H]:& AR {F

| beseech the Buddha to expound the merits of the various Buddha-Lands to me. |
persistently pursue and dwell in them. | aspire to attain Buddhahood. Likewise, | vow
that my land will be equal to the Buddha-Lands.

(7Evs]  OREaRTEE . g ROl S B P RE, AAIEE RS
EEIRHEK, — ANTFEZ, —EIAIE AT, SRS ERIE, AEOeK
W, (RS ? KRB ERKIEE, S5 0P FaEE, 0 (T12,
280c20-25)

(%8) The name of Loke$vararaja in free translation. Cf. n. 16 above.

®9) Three of the ten epithets of the Buddha are listed here (cf. n.17 above).

©9) Its Sanskrit counterpart reads: “anuttarayam samyaksambodhau cittam utpadayami,” see FUJITA
2011, 12.

(61) Regarding the character jing, see SHIZUTANI 1974, 57; and KARASHIMA 1999, 145, n. 65.

(62) The characters “PIf Al 17" also appears in the Zheng fahua jing 1EVEZERE (T9, no.263),
attributed to Dharmaraksa, Zhu fahu %53,

(63) Obviously, this short passage, a metaphor for encouraging Dharmakara to cultivate the
bodhisattva path to perfection, is a copy from that in the Da Amituo jing (cf. T12. 301a4-7). This
passage only appears in these three translations: the Da Amituo jing, the Pingdengjue jing, and the
Wuliangshou jing (T12, 267b29-c1). For a more detailed discussion regarding this passage, see
XiAa0 2015, 21-22.
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The Buddha said to Ananda, “At that time, Buddha Loke$vararaja recognized
Dharmakara’s excellent intelligence and supreme vows, and taught the Dharma to him
as follows: ‘If, for example, one keeps persistently bailing water out of a great ocean
with a ladle, one will be able to empty the ocean and reach the sludge of the bottom
within one kalpa. Likewise, if one sincerely and unceasingly seeks the Buddhist Way,
What vow is there which cannot be fulfilled? If one diligently seeks the Buddhist
Dharma, he will be able to reach one’s destination.

5] E s ne i hEE EapaiSae, IRERE MR, bR 2% —
F%.$$%Aamm\.i2ﬁ%»%LD$%%%EZJWUQZWQGE)

Then Dharmakara rejoiced in his heart, having heard the Buddha’s exposition of the
Dharma. The Buddha Loke$vararaja explained (in detail) the greater and lesser aspects
of two hundred and ten billions of Buddha-lands, together with the good and evil nature

of the heavenly and human beings living there, and made him select his vows.”

[7E13] HEEE EMpRiess, AEREREMET L, RIESXIBHE, ZARL-H—
TR B FE RN Rz e oz ar e, ISR O Pk, AR5 452 1 DUAE,
OO ZfT2, FEHEREM, #7oRE, MRS FTE H AR e, B AR
R85, (T.12, 280c29-281a5)

After Buddha Lokes$vararaja expounded the Dharma, Dharmakara contemplated on it
with single-mindedness. Then he promptly possessed the divine eye of discerning the
good and evil nature of heavenly and human beings in the two hundred and ten billions
of Buddha-lands, and the greater and lesser aspects of the Buddha-lands. He then made
a resolution in his heart and resolved to make twenty-four vows which he (constantly)
pursued. He was diligent and courageous, strong-willed and untiring and he
acknowledged measureless Buddhas as his masters and made offerings to them during
measureless past kalpas.

[/ﬁ/ﬂ}) HyRE s R AR B BASIEM, 4 “BEHE /. k%, 255
i, JEEELL, é\@%ﬁﬁ%ﬂ%%% TEAN 5 S B0 B )\ b T e B R

4 This short paragraph and the following two paragraphs are simply copies of those of the Da
Amituo jing. Cf. [KFe[] T12, 301a07-24.
(®5) Regarding the term . --JUJ§A, see X1A0 2015, 22-24.
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INES T ER i , FEASREAR L, ©) (T12, 281a6-10)

After that, the bodhisattva Dharmakara himself attained Buddhahood and was named
Wuliang qgingjing, the World-Honored One who is foremost in sublime wisdom and
courage, and measureless in brilliance. The land where he lives is characterised by
utmost excellence. He is teaching the Dharma to devas and humans now, as well as to
all species that flit and wriggle in the immeasurable Buddha-lands of the eight quarters,
as well as in the realms above and below, to lead them all to emancipation and
deliverance from angst and sufferings.

[EER] “EEENEERT O A pERE, COFBRITR _+IURE, OBIEEE, (REF
WIE, FEEwIT ., BUEE, HSRAR, BEARKLE, S TR N
EE%%‘? (T12, 281a10-13)

“When Wuliang qingjing Buddha was a bodhisattva, he constantly pursued these
twenty-four vows, which he cherished like a treasure, and towards which he remained
very respectful and devoted, pursuing them diligently. He was extraordinary and
outstanding and no one was able to reach his level of attainment.”

The Buddha said, “What are the twenty-four vows?”

| ABBREVIATION |

HD=Hanyu dacidian {%7&KFd#, 13 vols. Shanghai: Hanyu dacidian chubanshe 7
AEOREESL I AfUFE, 1989-1994.

JDIT =Shinsan Jodoshii daijiten #i%&e L7 KEEH. Ed. Jodoshi daijiten henshi
iinkai ¥4 o KEFHLIRAE 22 B 23, Kyoto: Jodosh, 2016.

@9 1t is noteworthy that the term 51 % “species that flit and wriggle” is a copy of that in
the Da Amituo jing because the translator revised this term to #%#).2%H in the vows of the
Pingdengjue jing (see Xiao 2018d, 191-192). Accordingly, instead of the genuine translation of
the original Indian text of the Pingdengjue jing, these two paragraphs are obviously the exact the
copies of the respective counterparts in the Da Amituo jing (T12, 301a10-20).

7 The name of the Buddha, Wuliang gingjing &7, is a pivotal issue in the Pingdengjue jing.
Regarding the relationship between [X[i[] zhaijie gingjing 75 ik = [“%]  zhaijie
gingjing & Wauliang qingjing % &yF75 (2] - =jingtu 3 1:, see X1A02018a, 132.

(©8) The phrase (M &7515) A& FEFRF appears three times in the Pingdengjue jing, but the term zuo
pusa dao 7EE#5E found in the Da Amituo jing has been revised as #§ & AR #E | 1F B iz IE
i, see nos. 23, and 60 above.

(9 Regarding the term —--PUJi, see X1A0 2018a, 125, n. 25.
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H = Data of the Japanese ancient manuscripts preserved at Kongd-ji 4l =F,
preserved at the Research Institute for Old Japanese Manuscript of Buddhist
Scriptures, the International College for Postgraduate Buddhist Studies.
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