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| Introduction |

A Description of the Eight Traditions /\ZZHiZ (Jpn. hasshitkoyo, hereafter Hasshiikoyo; in a
variant title, A Selective Description of the Eight Traditions J\=HiZ &) Jpn. hasshitkoyosho) is a
guide to the essentials of Buddhism written by Gyonen (1240-1324), a scholar-monk of the Kegon
tradition #EE;5%. The eight traditions are the Sanron tradition =72, the Jojitsu tradition % 72,
the Hosso tradition {%#H%%, the Kusha tradition {4572, the Kegon tradition #Ef#5%, the Ritsu
tradition 52, the Tendai tradition K+5%% and the Shingon tradition =S 7%, It is these eight
traditions that were considered to be the orthodox Buddhism in Japan, and it is their doctrines that
the scholar-monks of the time should study.

Of the eight traditions, the Kusha tradition is the first to be described. As the fact that, in Japan,
the Kusha tradition was regarded as a tradition attached to the Hosso tradition suggests, it was not a
“tradition” with performing rites but a so-called “school” as an academic discipline as well as an
assemblage of scholars specialized in Vasubandhu’s Kusharon. The Kusharon has been one of the
basic texts for Buddhists of all ages and countries. It has been studied widely in various traditions,
and numerous commentaries have been produced.

We have found in the process of translation that, when describing the Kusha tradition, Gyonen
employed A Commentary on the Verses of the Kusharon ({25255 Jpn. kusharonjusho, hereafter
Kusharonjusho) of Enki [E[f# as a groundwork for his text. The Hasshitkoyo is written in the form
of questions and answers, and Gydnen answers the questions by excerpting and reconstructing the
descriptions of the Kusharonjusho. For a detailed collation of the two texts, we would like readers to
see the appendix.

The following translation is based on the Chinese text edited in Kohon hasshiikoyosho BA I\ 7%
fi%#) (Kyoto: Ryukoku University, 1967). We offer the Japanese reading of the text in roman
letters, but we do not always follow the reading attached to the original Chinese text. Only
significant differences of the reading are noted. We divide the text into sections and paragraphs,
which are also slightly different from the original.

(Masaaki Nohnin)
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I. The Name of the Tradition
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Tou: Nani yue ni Kushashii to nazukuru ya.

Kotau: Kusha wa kore honron no na nari.
Tsubusani kore wo iwa ba, sunawachi ron no dai
wo Abidatsumakusharon to iu. Ron no ichi ji wa
kore kango ni shite, yo no roku ji wa nabete bongo
nari. Abi wa koko ni tai to ii, datsuma wa koko ni
ho to 11, kusha wa koko ni z6 to iu. Iwaku

Taihozoron nari.

Question: Why is it named the Kusha tradition?

Answer:

Kusha is the name of the main discourse. Stated in detail, the title of this discourse is

Abidatsumakusharon.® The character ron is Chinese, and the other six characters are all Sanskrit.®

Here abi signifies “facing,” datsuma signifies “dharma,” and kusha signifies “storehouse.” It means

the Discourse on the Storehouse of Facing the Dharma.

HERES, A2RY
B, HAE %K, —FH
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VY G #

Iwaku muroe t6, kore wo nazuke te taiho to
nasu. Tai ni ni gi ari. Ichi ni wa nehan ni taikd
suru ga yue, ni ni wa shitai wo taikan suru ga yue
nari. HO ni ni gi ari. Ichi ni shogihd, iwaku kore
nehan nari. Ni ni hossoho, shishotai ni tsazu.
Iwaku muroe, nehan to shitai to ni taiko shi taikan

suru ga yue nari.
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This undefiled wisdom and others are given the name of “facing the dharma.” “Facing” has two
meanings. One is approaching nirvana, and the other contemplating the four truths. “The dharma”
has two meanings. One is the dharma as ultimate reality, namely nirvana. The other is the dharma as
characteristics of the existence, which refers to the four noble truths. Thus, the undefiled wisdom is
[given the name of facing the dharma], because it approaches nirvana and contemplates the four

truths.

WA %, —F AL, Z0 ni ni gi ari. Ichi ni wa hogon, ni ni wa
“EK, NEEE. shoe nari. Hogon no gi to wa, kono ron Hotchiron
Ib F Tl B B R G SRR t6, sho no shdogi no gon wo hogon su. Yue ni
EE. WA, HiE
Zok . BB, TR
=AM K R R

SEMOE W . A UK R
R WA O R no taih6zo6 no na wo toru. Taih6zd wo yisu. Yue ni

nazuke te z0 to nasu. Taithdo no zo eshushaku nari.
Shoe no gi to wa, kono ron kano Hotchiron td ni

yori te tsukuru ga yue ni shikari. Mattaku honron

W 4 L A B taihozo to nazuku. Kore uzaishaku nari.

“Storehouse” here has two meanings. One is “inclusion” and the other “dependence.”
“Inclusion”® here means that this discourse includes the true words of the Hotchiron and others.
Therefore, it is given the name of “storehouse.” The “storehouse of facing the dharma” is an
interpretation of a tatpurusa compound. “Dependence”® here means that, because this discourse
was composed depending on the Hotchiron and others, it is [surely] so. [This discourse] has
completely taken the name of its original discourse of the storehouse of facing the dharma. It is that
which has the storehouse of facing the dharma [in it]. Therefore, it is [also] given the name of

“storehouse of facing the dharma.” This is an interpretation of a bahuvrihi compound.

s BB & H3E Ron no tsubusanaru daimyg, sono gi kaku no
LW AR A DB . 4 gotoshi. Ima kono kusha wo motte shii to nasu.
B 4 =2 4 Yue ni Kushashi to nazuku nari.

The meaning of the detailed name of the discourse is as above. Here this kusha is made the

tradition, therefore it is named the Kusha tradition.
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I1. The Origin of the Kusharon

1-1.
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Tou: Kono ron wa Nyorai no metsu go
ikubaku no toshi wo hete, tarebito ga tukuru ya.

Kotau: Kono ron wa Nyorai no metsu go
kuhyaku nen no toki, Seshin bosatsu no shozd
nari. Nijubu no naka ni wa kore Satsubatabu nari.
Moto
sashihasamu nari. Basha wa kore Hotchi rokusoku
wo moto to nasu.

Basha yori ide te ikioi shokyd wo

Question: How many years had elapsed after the Tathagata’s passing when this discourse was

composed? And who composed it?

Answer: In the nine hundredth year after the Tathagata’s passing, this discourse was composed by

Bodhisattva Vasubandhu.® Of the twenty schools,(®) this belongs to the Sarvastivada school.

Originally coming from the Basha[ron],(") it assimilated various teachings on the development of the

tradition. The Basha[ron] is based on the Hotchi[ron] and the “six legs.”®

1-2.

LN -3 L I R ) I
T RE R A B E ., 4
a3, I EHE B E
i #E

Nyorai no metsu go shihyaku nen no hajime,
Kashimirakoku ni kokuo ari. Kanishika to nazuku.

Sono 6 bukkyd wo kydshin shi sonjii su.

In the early part of the four hundredth year after the Tathagata’s passing, there was a king

Kashmir named Kaniska.® This king reverently believed and respected the Buddhist teachings.

FREMATHRE, £
ARE ., SR, £
LB, MK EE A,
il 2[R IR . ER M B ER
MEEN. 24 RTF,

Aru hi s0 wo shdoji gii ni ire te kuydo su. O
yorite do wo tou ni, sd no setsu onajikara zu. O
hanahada ayashimu. Kyd sonja ni tou te iwaku,
bukkyd wa moto wo onajikushi, ri ishu nakaran ni,

shotoku no senshd nanzo i ari ya to.
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One day, he invited some monks to the palace and made an offering, and at that time, the king
asked about the Way. The monks gave different explanations. The king became greatly uncertain. He
asked the Venerable Par$va and said: “Buddha’s teachings come from a single source, so in principle,

different courses should not exist. Why are there differences in the statements of eminent ones?”

PE K H A 3B E Sonja kotae te iwaku, “Izure no setsu mo
e e _ mina tadashi. Shusuru ni shitagai te ka wo uru
bl & 15 R . i BE A& nari. Butsu sudeni kenki su, konjo wo oru ga
RO L T A L gotoshi,” to.

The Venerable One replied: “All of these statements are valid. According to [any of] these
practices, one gains the result. Depending on what one practices, result is gained. The Buddha has

already prophesied it: that is like fracturing a gold staff.”(1%)

T E mRE . . O kono go wo kiki te, yorite toi wo' nashi te
o e w o iwaku, “Shobu han wo tatsuru mo, izure ka
o FB AL, B T mottomo zen nari ya. Ware shugydo sen to hossu.
TR ET, BMERD, Negawaku wa Sonja toki tamae,” to.

Upon hearing these words, the king put forth a question: “Each school has its own standard. What

is the best? | wish to practice myself. | beseech you, Venerable One, tell it to me!”

R F A EEER 2 P Sonja kotae te iwaku, “Shobu no naka, Usha

i _ ni koetaru wa nashi. O shugyd sen to hosse ba
WA 5 SCERIN . . . . -
A R, ERREAT yoroshiku kore ni shitagau beshi,” to. O

HaE R, EREKE. sunawachi kangi shi te kono bu no sanzd no
G = s M, homon wo kesse shimu.

The Venerable One replied: “Among all schools, no one is superior to the Sarvastivada school. If
Your Majesty wishes to practice yourself, you should follow it.” The king rejoiced at hearing it, and

ordered compilation of this school’s teachings of three treasuries.

Hiasm . U5 EE, Utoku no shoso, shihd yori unja su. Bon sho
FLEEFR % . A Al HE AL . kiwamete 0ku, bonran su bekara zu, tsuini bonso
2 L ME B HE (e wo erabi te, tada shosd wo todomu. Shdsd nao
HOOf L Of S EL shigeshi. Ugaku wo kenko shi te, tada mugaku wo
ME BE 4B AW EL I % todomu. Mugaku mata dku, sdju su bekara zu.
RR[HEAE . RN BN Mugaku no uchi ni oite jo manji te rokutsa ari, chi
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EEONE . B Y EE madokani shite shiben ari, uchi ni sanz6 ni nare,
NE =, A, soto ni gomyd ni tassuru wa masani ketsuji ni
jii%%io tayu

Eminent monks gathered like clouds from the four directions. [However,] the ordinary and the
holy were too numerous. To avoid confusion and disorder, [the king] rejected the ordinary monks
and retained only the holy monks. Still then, the holy [ones] were still too numerous. He eliminated
the learners (saiksa) and retained only the thoroughly learned ones (asaiksa). Even then, the
thoroughly learned ones were too numerous to be assembled. [Hence,] of the thoroughly learned
ones, those who had perfected their meditation and attained the six transcendental powers, who had
perfected wisdom and attained the four kinds of eloquence, and who were well-versed in the
Buddhist three treasuries and skilled in the non-Buddhist five learnings [outside of Buddhism], were
the ones capable of compiling [the three storehouses].

AT R R . MEA DD E U Todomuru tokoro no tokushd tada shihyaku
+ LA, UL A S kujiku nin ari. Tsuini Seu sonja wo motte tashi te
EREBE ANE, BILDL gohyaku nin wo jozu. Sunawachi Seu sonja wo
S N motte oshi te joza to nasu.

Those eminent holy monks who remained were only four hundred ninety-nine in number.
Finally, together with the Venerable Vasumitra, the number of five hundred was fulfilled. Then, the

Venerable Vasumitra was elected to preside over the council.

AR HE . 4+ Kokoni oite gohyaku no shoju, hajime ni
O TR UM R R . R S jiman ju wo atsume te sotaranzd wo shaku shi,

FEEB BT, % tsuide juman ju wo tsukuri te binayazd wo shaku

YE - o R R OB g pE shi, nochi ni jiman ju wo tsukuri te abidatsumazo
ORI R B R wo shaku su, sunawachi Daibibasha kore nari.

Then, the five hundred holy ones first collected a hundred thousand verses which interpreted the
sutra treasury. Second, they composed a hundred thousand verses which interpreted the vinaya
treasury. Lastly, they composed a hundred thousand verses which interpreted the abhidharma

treasury, the Daibibasha[ron].
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TEREENEED . ¥ Gohyaku no rakan sudeni ketsuja shi owari

- te, ishi ni kizami te, chikai wo tate, tada jikoku ni
RV SN N ’ . " ’ . ..
3z MEA BB RS yurushi te, gekoku ni yurusa zu. Masani yashajin

CURR S S NS - ni chokushi te jomon wo shugo shi, sanshutsu
W, ARaEH, seshime zu.

After the five hundred arhats completed the compilation, [the King ordered that the texts] be
inscribed on stone and pledged that they only be permitted [to be studied] within his country and not
be allowed [to be taken] to other countries. Thus, he commanded yaksa deities to guard the castle
gate so that they would not be scattered about.

11-3.
SR A B W Ay Shikashite Seshin sonja wa moto Ushd wo
o B v o N narai, nochi Kyobu wo manabi te masani ri ni
fhe B LS RS W R, R ataru to nasu. Ushi no gi ni oite shusha no kokoro
HRRmEREL., BRE wo idaki, ze hi wo sadamen to hosshi na wo

- hisome kasane te yuku. Toki shi sai wo he tari.
=] &4

WA B, WM b hiba mizukara no shd wo motte shikirini
e, JBLLH 5% 5 A R, tabu wo hasu.

Now, the Venerable Vasubandhu, having initially studied the Sarvastivada doctrines and later
studied the Sautrantika [doctrines], regarded the latter as being in accord with reason. Regarding the
Sarvastivada doctrines, he had thoughts of adopting [some Sarvastivada doctrines] and rejecting
[others]. Desiring to distinguish right from wrong, he concealed his identity and went to [Kashmir]
again. Four years elapsed. By resorting to his own understanding often, he vigorously defeated the

other school.)

BN S g eE w2 Gonyi sonja kitsu se rare te tstizuru nashi.
O E AR B ﬁ e Sonja jo ni iri te kore Seshin nari to shiri, hisokani
N =

ZH B ER SR R B AR . o :

miriyoku no mono, chdord no hasuru wo shira ba,
OB EM. 2 kanarazu gai wo ai itasan. Choré sumiyakani
FH, Rl bR AR, hongoku ni kikan su beshi to.

kore ni tsuge te iwaku, kono bu no shuchi

The Venerable Skandhila® was pressured [for an answer] and could not find a way. The
Venerable [Skandhila], upon entering a meditative state, learned that this was Vasubandhu. He
privately said to him: “Of this school, those who have not yet abandoned their desires will do you
harm if they learn that you, the Elder, refuted [the Sarvastivada doctrines]. You, the Elder, should

return immediately to your own country®3!”
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Toki ni Seshin hongoku ni itari owari te,
Bibasha wo kozu. Moshiwa ichinichi koji te,
sunawachi ichi ge wo tsukuru. Ichinichi chd no
kozuru tokoro no gi wo sesshi te, shakuddyd ni
koku shi kono ge wo shosha su. Kaku no gotoku
shidai shi te roppyaku ju wo joji, Daibibasha wo
sesshi te sono gi amaneku tsukusu.

Vasubandhu thereupon returned to his own country, and lectured on the Bibasha[ron]. Each day he
lectured, he would compose a verse. Grasping the essence of what had been lectured on that day, he
recorded the verse by inscribing it on a copper leaf. In this fashion, he one after another made six

hundred verses, comprehending the essence of the Daibibasha[ron] completely.

FEERBHE S, i
RERE . BEMZ, &
M — N E M, i Ik
B0 AR 1 0 e

Ju wo kozo ni shirushi, tsuzumi wo uchi te
senrei suraku, “Tare ka yoku hasuru mono ara ba,
ware masani kore wo shasu beshi” to. Tsuini hitori
to shite kono geju wo hasuru nashi. Kono geju wo
mochi te hito wo shite Kashimirakoku ni
mochiyuka shimu.

Displaying the verses on a fragrant elephant® and beating a drum, he proclaimed: “If there

should be anyone who could refute [these verses], then I would acknowledge my fault.” Ultimately

no one refuted these verses. He then ordered someone to take these verses to the country of Kashmir.

F O 1] T Je B8 R R
EHE#ELC R, BA
mIE. HE AN, B
&R, G D E =
w. RBEAXILNT
M., %R, RaE
AFEBRPTE o

Toki ni ka no kuni no 6 oyobi moromoro no
soshu, kiki te mina kangi su, omoeraku ono ga
mune wo hiromu to. Gonya hi wo shiri te, ke wo
shonin ni tsugu. Tsuini shaku wo tsukuru wo kou.
Seshin ronju sunawachi & no shd ni §ji te, tameni
honmon wo shakusu ni oyoso hassen ju ari. Nochi
ni kano shaku wo miru ni, hatashite Gonya rakan
no iu tokoro no gotoshi.

At this time, the king and the monks in the country, upon hearing this, all rejoiced, thinking that
[these verses] would propagate their own doctrine. Skandhila, realizing that they would not, warned
them that the verses were suspicious. Thereupon [the king] requested [Vasubandhu] to produce a

commentary. Complying to the king’s request, Vasubandhu, the composer of the discourse,
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commentated on the original texts, totaling eight thousand verses [in length].(*> When [they] later

viewed the commentary, in the end, it was as the Arhat Skandhila had said.

-4,
?E%f N - Tokini Gonya sonja no deshi Shugen ronji,
SHT . E R A 4 ron wo tsukuri te Kusha wo hashi, Kushabakuron
@\ EE L S E R to nazuku. Seshin wo shite mise shimuru ni,

- AN . M4 BB IE Seshin sunawachi sanji, na wo aratame te
PR sunawachi Junshoriron to nasu.

Then, Treatise Master Sanghabhadra, a disciple of Venerable Skandhila, composed a discourse to
refute the Kusha[ron], and titled it Kushabakuron.(1®) He showed it to Vasubandhu. Then,

Vasubandhu praised it and changed its title to Junshariron.

1 % @/% = Bh R Y BE o Kano Shugen ronji mata Kenshiron wo
RN A4A, JEE tsukuru. Yakushi te shijikkan wo jozu. Junshori
il % N+ 4. wa yakushi te hachijikkan wo jozu.

The Treatise Master Sanghabhadra further composed the Kenshiiron, of which translation consists

of forty scrolls, [while] the Junshori[ron] consists of eighty scrolls in translation.

WA I B 4 3 UE M Yue ni shiru, kono Kusharon wa moto
3 Basharon yori izuru koto wo.

Thus, it should be known that the Kusharon originates from the Basharon.

I11. The Translation of the Kusharon and Its Transmission

Fq I E B R . OBE UL E 4R Tou: Kono ron no koki wa, sudeni kuhyaku
nen no toki nari. Sono Toka ni tsutawari shi wa
H fEH i . -
ke ’J RELJE AT I kore izure no toki naru ya.

%: o WL m F MRV A — Kotau: Kono ron no honji ni sunawachi nidai
(AVSE )] [ﬁ%ﬁ =R A - ari. Hajime Chinchd no Shindai sanzd, yakushi te
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B 4 Bl A fE A
+&, A E, %R
ZHE =K. KU R, R

BESF B =18 4
BV e A

nijikkan wo jozu. Sunawachi mizukara sho wo
tsukuri te gojikkan ari, moitsu shi te tsutawara zu.
Nochi Tochdo no Genjo sanzd, Eiki nenchi ni,
Jionji ni oite, yakushi te sanjikkan wo jozu. Ima

wa sunawachi kono hon nari.

Question: It was already nine hundred years [after the Tathagata’s passing] when this discourse

appeared. When was it transmitted to China")?

Answer: There are two eras in which this discourse was translated. First, during the Chen Dynasty,

Three Treasuries Master Paramartha(!® translated it in twenty scrolls. Thereupon, he himself wrote a

commentary on it in fifty scrolls, which is lost and no longer transmitted. Later, during the years of

Yonghui of the Tang dynasty, Three Treasuries Master Xuanzang®® translated it in thirty scrolls at

Ciensi Temple. This is the text that is now [employed in Kusha tradition].

SR R BE G BE 8 G
15 W,
*H il

X A
LI 8 3 18 1 A

Shikareba sunawachi kono ron sudeni Seshin
ronju no tsukuru tokoro naru ga yue ni, Seshin

bosatsu wo motte honsoshi to nasu nari.

Then, as this discourse was originally composed by Vasubandhu, the composer of the discourse,

Bodhisattva Vasubandhu is made the founding master [of the tradition].

L

KEEF . B2 =y
Bz . PN R
i e TN (SN & vl
&%%%%K%%OE
EETHATA A,
FH 7K e B 5E <5 A

Daitokoku chi Hengaku sanzd taeni kore wo
honden shi, monjin Fukd hosshi to Ho hosshi,
onoono sho wo tsukuri te kore wo shakusu. Oyobi
yo no shoshi mina moteasoba zaru nashi.
Sunawachi Nihon ni tsutawari imani itaru mo tae

zu. SGjo shi te ato wo tsugi, shoji kisoi te manabu.

Three Treasuries Master Bian xue®® (Xuanzang) in the Great Tang translated it ingeniously. His

disciples, Dharma Master Puguang and Dharma Master Bao, each wrote a commentary to interpret it.

Then, of all the other Masters, there were none who did not appreciate it. Furthermore, it was

transmitted to Japan, and even now it has never become extinct. It has been succeeded from

generation to generation and eagerly studied at all the temples.
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1V. The Doctrine of the Kusharon

1v-1.

fl. b o= ME R A R
JE A MR T

E, WimEd AR, &
AT 7 2§ AR BE % % T
Z o RS 2
Fo Mam X =, 0 R
B, W AKIEE
HiE Bk, Xx. &4
R ER Bk, W
& COREE R R, Kk
S HF T

ﬁ%%

Tou: Kono shit tada ushii wo noburu ya,
sukoburu yo wo kanuru koto ari ya.

Kotau: Kono ron masashiku ushii wo nobu.
Yue ni tatsuru tokoro no gi Satsubata wo moto to
shi te kore wo seizd su. Shikaredomo toki ni ka no
Kydbu no gi wo tomonau. Yue ni ronmon ni iwaku,
“Kashimira no gi ri jozu, ware oku kare ni yori te
Taihd wo shakusu” to, ij6. Mata iwaku, “Kydbu no
shosetsu wa ri ni tagawa zaru ga yue ni” to, ijo.
Nisht wo shusha suru ni kenmitsu no ishu ari,

korera no mon ni yori te sono gi shiru beshi.

~ Inaugural preparatory issue~

Question: Does this tradition only speak about the Sarvastivada doctrines, or does it also speak
about other [doctrines] even a little1)?

Answer: This discourse primarily speaks about the Sarvastivada doctrines. For this reason, in
establishing his thought, [Vasubandhu] set the Sarvastivada [doctrines] at the core [of his thought]
and composed this [discourse]. However, he, on occasion, aligns himself with the doctrines of
Sautrantika school. Accordingly, it is stated in the discourse: “The doctrine and logic of Kashmir
[Sarvastivada] is coherent, and depending mostly on this, I interpret Facing the Dharma.”?? It is also
stated: “It is because the [doctrine] expounded in the Sautrantika school is not illogical.”?® For
adopting and rejecting ideas from among the two doctrines, there are explicit and implicit

intentions,?¥ the meaning of which should be understood from these [two] quotations.

1vV-2.

Tou: Kono ron nani wo motte sono shushi to
nasu ya.

Kotau: Sudeni Ushi wo nobu. Yue ni issai

Mo ML m DL R B,
%o%mﬁﬁo&ﬁ#
IREEE A, LB HR,
P =N #Méﬁé
AREE. EEA R, =
HEA, EMER, M2
w%ﬁﬁﬁmo

shohd wa jitsu u nari to toki, motte sono shii to
nasu. Moshi mitsu ni kore wo iwa ba, Kydbu no gi
naki ni ara zu. Ima ken’i ni yakusure ba, tada kore
Ushli nomi. Sanze jitsuu hottai gou, sojite kore
kono shii no shosetsu no gi nari.
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Question: What is the essence of doctrine of this discourse?

Answer: [As is] already [stated], [this discourse primarily] speaks about the Sarvastivada
doctrines. Therefore, [the discourse] asserts that all dharmas really exist, which is its [essence of]
doctrine. With reference to the implicit [intention], it is not without the doctrine of the Sautrantika
school. As far as the explicit intention is concerned, it is solely [based on] the Sarvastivada doctrines:
[Dharmas of] the three times really exist, and the essence of a dharma always exists.?® In general,

this is the doctrine expounded in this tradition.

SRE I E A . TR Shikaruni sanze jitsuu wo toku ni, shosetsu
. BlA& Y3, onajikara zu. Sunawachi shi setsu ari.
—EREE . BEAR Ichi ni Hokku sonja iwaku, “Rui no fudd ni
[F = A yori te sanze ni i ari” to.

T EEE L BHER Ni ni Myo6on sonja iwaku, “So6 no fudé ni yori
[F = A te sanze ni i ari” to.

“HAEES. AR San ni Seu sonja iwaku, “I no fudd ni yori te
[F = A sanze ni i ari” to.

WH KEE =, BHEAR Shi ni Kakuten sonja iwaku, “Tai no fudd ni
| = A yori te sanze ni i ari” to.

A # = wn EF b Y Ima Seshin ronju, nabete kono shi ke wo
Z. A EE VS K E, hyoshi, Seu sonja wo motte saizen to nasu.

However, in affirming that [dharmas of] the three times really exist, there are different views,
namely four views:
1) The Venerable Dharmatrata states: “Through difference in modes,@® [dharmas of] the three times
are different.”
2) The Venerable Ghosaka states: “Through difference in features,?”) [dharmas of] the three times
are different.”
3) The Venerable Vasumitra states: “Through difference in stages,?® [dharmas of] the three times are
different.”
4) The Venerable Buddhadeva states: “Through difference in mutual relationships,®® [dharmas of]
the three times are different.”

Now, Vasubandhu, the composer of the discourse, judging all these four proponents, decided the

Venerable Vasumitra to be the best.

RS a2 . I R E R Moshi Kyobushta nara ba, ka mi wa mutai ni
MEEL A, shi te, tada gen nomi kore u nari.
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With reference to the Sautrantika doctrines, the essence [of a dharma] does not exist in the past

and future; only [dharmas of] the present exist.

AR A 3 BE & B YR L Kono Kusharon wa sudeni kore taihd nari.

I F R o Yue ni kono ron zd nari.

This Kusharon is, [as is] already [discussed,] facing the dharma. That is, this discourse is the

[abhidharma] treasury (pizaka).C®

V. The Structure of the Kusharon

RS, 3 4 I ] 45 36 T Tou: Kono ron sojite nanra no gi wo akasu
%, w = teme Y
et N =t - Kot-au:-Kon? ron safnjilfkan sojite ku hOI‘.I
R ari. lIchi ni -chilhon, ni nl- KOT1b<-)n, san ni
B R S-ekenb.on, shi n|- Gc-‘)thn, gF) ni ZU|m|-nbc-)n, roku
WA BE S R ni Genjohon, shichi ni Chihon, hachi ni Johon,
ku ni Hagahon nari. Ryakuju ni iwaku, “kai ni,
RN RN L kon go, seken go, go roku, zui san, genjo shi,
BN, R O R chi ni, jo ni, haga ichi, kore wo Kusha
- RABRE=TE sanjikkan to nazuku” to. Sono Hagahon wa
o e dn B BIIE ML R betsu no shoju naku, kyo chid no kada wo
FE g BE T E atsumuru nomi.

Question: In general, what doctrines does this discourse clarify?

Answer: This discourse of thirty scrolls has in all nine chapters. First is the Element Chapter,
second is the Organ Chapter, third is the World Chapter, fourth is the Karma Chapter, fifth is the
Latent Defilement Chapter, sixth is the Wise and Holy Chapter, seventh is the Wisdom Chapter,
eighth is the Meditation Chapter, and ninth is the Refutation of Self Chapter. The abridged verse
states:

The Element [is in] two [scrolls], the Organ five, the Worlds five
The Karma six, the Latent Defilement three, the Wise and Holy four
The Wisdom two, the Meditation two, and the Refutation of Self one

This is named, “Kusha of thirty scrolls.”
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The Refutation of Self Chapter does not have any proper verses; it only gathers gatha (verses) from

sutras.

[ A7 T B ) v Kono ku hon no naka, hajime no ni hon wa
MEHARBER, # 2N sojite uro to muro to wo akasu. Nochi no roku

S B R hon wa besshite uro to muro to wo akasu.

In these nine chapters, the first two chapters generally clarify defiled and undefiled [dharmas], and
the latter six chapters specifically clarify defiled and undefiled [dharmas].

Ly, = Sojite akasu naka ni tsuite wa, hajime no
) /\%H N T H 5 . R . .
?’j” CREN ﬁim\ T Kaihon wa shoho no tai wo akashi, tsugi no
ERE . AR S EEVE Konbon wa shohd no ya wo akasu.

Of the generally clarifying [chapters], the first, Element Chapter, clarifies the essences of all

dharmas, and the second, Organ Chapter, clarifies the functions of all dharmas.

BIBE S . W] = Besshite roku wo akasu naka, hajime no
N T . - oy san bon wa besshite uro wo akashi, nochi no san
AR B = i 3l A AR o bon wa besshite muro wo akasu.

Of the six specifically clarifying [chapters], the first three chapters specifically clarify defiled

[dharmas], and the last three chapters specifically clarify undefiled [dharmas].

B AT U R L B Uro wo akasu naka, Sehon wa ka wo

. ‘ , akashi, Gohon wa in wo akashi, Zuiminbon wa
%E‘I:IIII%\ &ﬁﬁﬁl%wqif‘%{o en wo akasu_

In [the chapters] clarifying defiled [dharmas], the World Chapter clarifies results, the Karma
Chapter clarifies causes, and the Latent Defilement Chapter clarifies conditions.

B S G R Muro -WO akasu- naka, Genj?hon wa ka wo
P " " akashi, Chihon wa in wo akashi, Johon wa en
B n D RO B ke wo akasu. Sono Hagahon wa muga no ri wo
fil B on B M R PR akasu.

In [the chapters] clarifying undefiled [dharmas], the Wise and Holy Chapter clarifies results, the
Wisdom Chapter clarifies causes, and the Meditation Chapter clarifies conditions. The Refutation of

Self Chapter clarifies the logic of no-self.
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— = R UL Ichibu sanjikkan, ku hon no shija akasu
P BA 25 B 4y 5% 0 ik, tokoro no gi ri bunzai wa kakuno gotoshi.

This is the classification of the doctrine and logic clarified from the first to the last of the nine
chapters of this thirty-scroll single work.

V1. Five Groups and Seventy-five Dharmas

R, It 52 4 Fl 4% 2% 0 T va Tou: Kono shi ikushu ni shohdo wo sessuru
%, b+ ke L '

Mo LHIIEA, —F tsukusu. Shichijigohd to wa, ichi ni wa shikiho,
BE, KA+ —. IR kore ni juichi ari, gokon to gokyd to oyobi
B K HE R A muhyoshiki to nari.

Kotau: Shichijigohé ni shohd wo sesshi

Question: In how many kinds does this tradition comprehend all things?

Answer: It comprehends all things in the seventy-five dharmas. The seventy-five dharmas are [as
follows]. The first [group] is the dharmas of matter, which are eleven [kinds]. They are five sense
organs, five objects and the unmanifest matter.

TELE, M — S Ni ni wa shinpo, kore wa tada ichi nari,
D F s — i, rokushiki shinné sojite ichi to nasu ga yue ni.

The second [group] is the dharma of mind, which is only one, because six consciousnesses are all

together one as the “mind-king.”

—HF LD AEE. AN+ San ni wa shinshouhd, shijaroku ari.
No hsANNAL, KL Wakachi te rokui to nasu. Daijihd no ji

. OREHMIE . KE
RN SNV o L RFS

Lo EEHE A R
MR O\ . A A+ hachi to nari. Gasshi te shijaroku ari. Rokui no

daizenjihd no ju daibonndjihd no roku,

daifuzenjih6 no ni,shobonndjiho no ji fujojiho no

No L ISHL NPT, shinjo to nazuku.
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The third [group] is the dharmas belonging to the mind[-king], which are forty-six [Kinds]. They
are divided into six classes: the dharmas of large field which number ten; the dharmas of large
wholesome field ten; the dharmas of large field of defilement six; the dharmas of large unwholesome
field two; the dharmas of small field of defilement ten; the dharmas of indeterminate field eight.

They are forty-six in all. They are named the [dharmas] belonging to the mind[-king] of six classes.

R H#yE+ #F . E &M Daijiho no jiu to wa, Kusha no ju ni iwaku,
=, REmK, BR
B MR = EE

wR =80 Bk, ni shite, issai no shin ni amaneshi” to, ij0.

“ju so shi soku yoku, e nen sai to, shoge sanmaji

On “the dharmas of large field which number ten,” a verse of the Kusharon says, “Sensation,
ideation, volition, contact, desire, discernment, remembrance, attention, determination and samadhi

(concentration) coexist in every [moment of] mind.” (I11-24)

KM E A F . XA E Daizenjiho no jii to wa, mata onajiku ju ni
S =1 e NI A e iwaku, “shin oyobi fuhditsu, kydan sha zan Ki,
T Y 1 3V NI== nikon oyobi fugai, gon ni shi te tada zenshin ni
EMEE =L B E, amaneshi” to, ij0.

On “the dharmas of large wholesome field [which number] ten,” a verse of the same [discourse]
says, “Faith, non-negligence, restful lightness, equanimity, conscience, shame, two roots,
non-harming, and diligence coexist only in wholesome mind.” (I1-25)

KE RS Hh1E S . R Daibonnojihd no roku to wa, onaji ju ni
. EBRAERNE., B iwaku, “chi itsu tai fushin, kon jo ni shi te tsune ni
EMEYR B L, tada zen nari” to, ij0.

On “the dharmas of large field of defilement [which number] six,” a verse of the same [discourse]
says, “Stupidity, negligence, indolence, disbelief, depression, and agitation always [exist] only in
defiled [mind].” (II-26a-c)

KR =M . ME Daifuzenjiho no ni to wa, ju ni iwaku, “tada
= . TR . X fuzenshin ni amaneku, muzan oyobi mugi nari” to,
M EER B Lk ijo.
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On “the dharmas of large unwholesome field [which number] two,” a verse says, “The absence of

conscience and of shame coexist only in unwholesome mind.” (II-26¢-d)

AN HE RS H VR + F . E Shobonnojihd no ju to wa, ju ni iwaku, “fun
. RO E R 2R fuku ken shitsu n6 gai kon ten 0 kyo ni shite, kaku
FEE . R EA S /N E no gotoki no tagui wo nazuke te shobonndjihd to
L Bk, nasu” to, ijo.

On “the dharmas of small field of defilement [which number] ten,” a verse says, “Hatred,
concealment, stinginess, jealousy, affliction, harming, enmity, deceit, fraudulence, vanity--such are
named the dharmas of small field of defilement.” (II-27)

AE MR B Fujojiho no hachi to wa, ryakuju ni iwaku,
=~ oA Kot R . AR Lo . . : o
E:ﬁgi 2 j fel et WS £ R “jin shi oyobi ke min, ton shin to man gi nari” to.

On “the dharmas of indeterminate field [which number] eight,” a summary verse(®!) says,

“Reflection, investigation, remorse, torpor, greed, anger, conceit, and doubt.”

% ~HHELT. WA+ Shi ni wa fusdodogyd, kore ni jishi ari. Kusha
U, {848 =, O A FEE no ju ni iwaku,“shinfusdoogyd wa, toku hitoku
1T, 5 IEE R4, MmEAH ddobun, musd nijdo myd, sd mydshin nado no tagui

NN I —

E A, M4 & %M L nari” to, ijo.
E.

The fourth [group] is the conditioned [dharmas] not associated [with the mind], which are
fourteen [kinds]. A verse of the Kusharon says, “The conditioned [dharmas] not associated with the
mind are acquisition, non-acquisition, [class-]similarity, non-consciousness, the two [kinds of]
absorption, life, [four] characteristics, the body of names and [the other two bodies] of this type.”
(11-35-36a)

e S R e - Go ni wa mui, kore ni san shu ari. Ichi ni
—ERE s . T IEER chakumetsu mui, ni ni hichakumetsu mui, san ni
N kok@ mui nari.

68



Masaaki Nohnin, Kaoru Onishi, Takahiko Kameyama
The Chapter on the Kusha Tradition of A Description of the Eight Traditions s Translation«

The fifth [group] is the unconditioned [dharmas], which are three kinds. The first is the
unconditioned [dharma] of the extinction due to discernment, the second is the unconditioned

[dharma] of the extinction not due to discernment, and the third is the unconditioned [dharma] of

space.
4 t++HEE, £E+*E Kore wo shichijigoho to nazuku. Shichijago
R T i o A - < 1 no naka, saki no shichijiini wa nabete kore ui, ato
.S REs. —4) no san wa kore mui nari. Issai shohd kono ni wo

B ARBE ., BB B sugi zu. Uihd no naka uro to muro to ari, mui wa
AR . A R kore muro nari. Yue ni kono shii no naka,
R, b sad . Bt + shichijigo wo tate shohd wo sesshi te, giijin se
HHE A, SERE A%, | zaru nashi.

These are named the seventy-five dharmas. Of the seventy-five, the first seventy-two are all
conditioned [dharmas] and the last three are unconditioned [dharmas]. All the dharmas do not exceed
these two [: the conditioned and the unconditioned]. Of the conditioned dharmas, there are the
defiled and the undefiled. The unconditioned [dharmas] are undefiled. Thus, in this tradition they

establish the seventy-five [dharmas] and comprehend all the dharmas; they exhaustively comprehend

everything.
VII. The Cause and Fruit of the Three Vehicles
B, koo d., =5 Tou: Kono shil no naka, sanjo no inga ikanga
B S (TR T konryt suru ya.

Kotau: Sanjo no naka ni oite, shomon wa

o =Sk, BREHE =

i g 4= /8
ERTH BITER T Hoben ni shichi kai ari, ka wa sunawachi shi kyi
A L. RAU#&, nari.

sansho rokujikkd wo he te, gydo wo shushi ka wo u.

Question: In this tradition how is [the doctrine on] the cause and fruit of the three vehicles
established?

Answer: Of the three vehicles, Voice-hearers perform the practices and attain the fruits during
their third lifetime [at the earliest] or after sixty kalpas [at the latest]. As for the means,®? there are

seven steps; the fruits are the four grades.®
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«S%{E

o e R R Engaku wa shisho hyakko wo he te, in wo
o G R shushi ka wo shosu. Ingyo shakuju shi te, tadachi

ni mugaku ni noboru. Takai aru koto naku, tada
B, A ZPE MR, itsu no koka nomi.

Those Awakened [by contemplations on] Dependent [arising] perform [the practice as] the cause
and manifest the fruit during their fourth lifetime [at the earliest] or after a hundred kalpas [at the
latest]. Accumulating [the merit of] the practice as the cause, they directly ascend to the [stage of]
no-learning. Without many steps, they have only one approach-and-fruit.®4

R RS = R &, (& B Bosatsu wa san asdogi ko wo he te, sho
W [ B2 R R AT haramitsu wo shushi, hyakkd no uchi ni sdg6 no
LR A 4 W R B g0 wo ue, saigoshin no uchi ni kongdza ni oite
GERR R b B A E ketsu wo danji te jobutsu su. Keen sudeni tsuki te
A muyonehan ni iru.

%K

X

Bodhisattvas perform [the practices of] paramita for three asarnkhyeya kalpas, plant the karma for
physical characteristics for a hundred kalpas. At the time of their last body, they cut their bonds away
and achieve buddhahood on the adamantine seat. With the conditions for [buddhas’] transforming

acts® at an end, they enter the nirvana without residue.

1 P A R DO 3 fg B Kore S.una}\_/vachl Sh(‘)morll- wa shitai wo kanji,
o engaku wa janiinnen wo kanji, bosatsu wa rokudo
+ 2k, EREENE. o shusuru nari.

That is to say, Voice-hearers contemplate on the four truths, those Awakened [by contemplations
on] Dependent [arising] contemplate on the twelve links of causation, and Bodhisattvas perform the
six [practices of] crossing-over. %)

VIIl. The Emptiness of Self and the Existence of Dharma

A s B A Tou: Kono shu wa ikubaku no ki wo akasu

. a.
M, MW7 Rk Y
o MEMIAEZ. A ERIE Kotau: Tada shokai wo akashi te, hokki wo
Jo = - o e g . .
28, Bz A IR G danze zu. Shoki to iu wa sunawachi gashi wo
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Hgsh ., mA AN, yaru nari. Goun no naka, ninga aru koto nashi.
ME 2 A WAk, R Tada kore goun no wagd shi ju jozuru wo, kari ni
AN, AT AN, nazuke te nin to nasu. Jitsunin aru koto nashi.
[ i A=t L /N =R Kaku no gotoku kanzuru ga yue ni gakld no ri wo

el R = i I == i~ shosuru nari. Shikaruni sono hottai wa sanze ni

WM. e B ER jitsu u nari. Kono gi ni yoru ga yue ni, tasht wa
= nazuke te gakthoushi to nasu nari.

Question: How many [ideas of] emptiness does this tradition clarify?

Answer: It clarifies only the emptiness of sentient beings; it does not discuss the emptiness of
dharmas. The emptiness of sentient beings means to discard the attachment to “self.” Among the five
aggregates, there is no “self”®” of person. It is simply that the five aggregates unite and build up a
complex, which is provisionally termed as a person. There is no real person. Such observation leads
to the manifestation of the truth that “self” is empty, whereas the essence of dharmas of these [five
aggregates] really exist in the three times. Because of this doctrine, [people in] other traditions name

it the “self-emptiness and dharma-existence” tradition.

| Translation Note |

Nohnin first translated the Chinese text into Japanese and Onishi translated it into English. This
translation then was thoroughly reviewed at weekly meetings of the Ryukoku University Translation
Center (Ryusei Takeda, chairman 2005-2009, and Dennis Hirota, chairman 2009-present). Our
translation and annotation here reflect the discussions with the translation committee’s members in
the meetings.

(Masaaki Nohnin, December, 2009)

This translation and annotation was once published on 2009 in the Bulletin of Research Institute
for Buddhist Culture Ryukoku University, no.48. We revised it, and produced the “revised edition”
for the inaugural preparatory issue of the Journal of World Buddhist Cultures on 2016. In the process
of revision, we first corrected typographical errors remaining in the old edition, and changed the
layout: we also reconsidered the interpretation and terminology. In addition, Takahiko Kameyama,
visiting researcher of the Research Institute for Buddhist Culture of the Ryukoku University, helped
our work of revision.

(Masaaki Nohnin, September, 2016)
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@ Abidatsumakusharon [if B2 ZEBE(E25 (Skt. abhidharmakosabhasya; Jpn. abidatsumakusharon).
There are two Chinese translations. One is B B2 EE{E &5 (T1558 L#HE3#); the other is ff B3
JE(REFERE  (T1559 [Eafas, Jpn. abitatsumakushashakuron). There is a French translation of the
former by de la Vallé Poussin: L'Abhidharmakosa de Vasubandhu, traduit et annoté&par Louis de la
Vallé& Poussin, Paris: Paul Geuthner, 1923-1926. It is translated into English:
Abhidharmakosabhasyam by Louis de la Vallé& Poussin, English translation by Leo M. Pruden,
Berkeley, Calif.: Asian Humanities Press, 1988-1990. The Sanskrit text of this work is also published:
Abhidharma-koshabhasya of Vasubandhu, edited by P. Pradhan, Patna: K. P. Jayaswal Research
Institute, 1967.

@ Gyonen’s following interpretation of the word, abi datsuma kusha ron, is based on {E.-&#a2EE (Jpn.
kusharonjusho, T1823:41, 815¢8-816al). See the Appendix 1. (p.79-85)

@ inclusion 17  (Jpn. hagon).

In this case, “facing the dharma” ¥f7£ (Jpn. taihg) means the Hotchiron #E8'G& and the six
discourses (Cf. 11-1, 1). The Kusharon is considered to be a storehouse ji&k (Jpn. zo) that includes
the essence of these discourses as “facing the dharma.” Since “facing the dharma” and “‘storehouse”
have genitive case relationship, the word “storehouse of facing the dharma” ¥HEjEK (Jpn. taihozo,
Skt. abhidharmakosa) is regarded as a tatpurusa compound (#=EFE Jpn. eshushaku), namely a
case-determined compound.

@ dependence FT{& (Jpn. shoe).

In this case, too, “facing the dharma” ¥/ (Jpn. taiho) means the Hotchiron £ and the six
discourses (Cf. 11-1, 1). However, these discourses are considered to be a storehouse Ji& (Jpn. zo) in
the sense that the Kusharon is dependent on them. These discourses are “facing the dharma” as well as
“storehouse.” The Kusharon is that which is dependent on them; namely, it is that which possesses

these discourses as the “storchouse of facing the dharma.” Thus, the word “storehouse of facing the
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(©)

(6)

U]

®)

)

dharma” ¥HE5 (Jpn. taihezo, Skt. abhidharmakosa) is regarded as a bahuvrihi compound (& fit
F Jpn. uzaishaku), namely a possessive compound, which, as an adjective, refers to something that
possesses what is denoted by the first and second components of the compound.

Vasubandhu 381 (Jpn. seshin).

The years of his birth and death have been much debated. We can only assume that he was active
sometime in the fourth or fifth century CE. Cf. Index to the Abhidharmakosabhasya, Part One, Tokyo:
Daizo shuppan, 1973, pp. 11-X.

twenty schools ——+B  (Jpn. nijizbu) .

According to B #3=Hwam  (Jpn. ibusharinron, T2031:49, 15a17-15b24) , the Buddhist order was first
split into Mahasanghika KZR# (Jpn. daishubu) and Sthaviravada FJ#3 (Jpn. jozabu). The
Mahasanghika was further split into nine schools (including the Mahasanghika) and the Sthaviravada
into eleven schools (not including the Sthaviravada). The “twenty schools” refer to the sum of the
nine and eleven schools. In the chapter on Buddhist history of Hasshiikoyo, we find “twenty schools.”
In the chapter on the Ritsu tradition, however, we find both “twenty schools” and “eighteen schools.”
The Sarvastivada #t—YJH % (Jpn. setsuissaiubu) is one of the schools originated from the
Sthaviravada. The Sautrantika #&& (Jpn. kyoryobu) is split from the Sarvastivada. Cf. Akira
Hirakawa, Indobukkyashi - > K{AZk 5, vol.1, Tokyo: Shunjiisha, 1974, pp. 150-153.

For the recent discussions on the schisms of Buddhist order, see Shizuka Sasaki, Indobukkya hen’iron
A N{L#EZE 7, Tokyo: Daizd shuppan, 2000 .

Basha #7) (Jpn. basha).

An abbreviation of [ BB 2 B K B & Wi  (Skt. *Abhidharmamahavibhdsa-$astra, Jpn.
abidatsumadaibibasharon, T1545).

Hotchi[ron] and the “six legs” #2782  (Jpn. hotchi rokusoku) .

A traditional way of calling a group of seven discourses of Sarvastivada: [ B jZEEEZE R34 (Skt.
*Abhidharmajiianaprasthana-sastra, Jpn. abidatstumahotchiron, T1544) and the discourses of the
“six legs,” namely, [ FE 2 BE4E BLFY /L 35 (Skt. *Abhidharmasangitiparyayapada-sastra, Jpn.
abidatsumajzimonsokuron,  T1536),  ff B = B B M O 2 W (Skt.
*Abhidharmadharmaskandhapada-$astra, Jpn. abidatsumahéunsokuron, T1537), Jii 3% &  (Skt.
*Prajfapti-sastra,  Jpn.  sesetsuron, T1538), fl B = B M & & W@ (Skt.
* Abhidharmavijiianakayapada-$astra, Jpn. abidatsumashikishinsokuron, T1539), [l 22 i fL &y J&
F (Skt. *Abhidharmadhatukayapada-sastra, Jpn. abidatsumakaishinsokuron, T1540), P B2 2% i,
&5 (Skt. *Abhidharmaprakaranapada-sastra, Jpn. abidatsumahonruisokuron, T1542) .

The following description, from page 55 to page 60 (11-2, 3), is also based on {E#FHAHEE (Jpn.
kusharonjusho) . See the Appendix 1 (pp.79-81). For the description up to page 58 (I1-2), we find
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similar accounts in KFEEFPEIKEC (Jpn. daitgsaiikiki, T2087:51, 886b22-887a15) and in K24 B ik
ffifE (Jpn. daijionjihosshiden, T2053:50, 231b-c).

(9 For the simile of “fracturing a gold staff,” see FAVEZFITPNILEME  (Jpn. nankaikikinaihaden, T2125:54,
205¢6-8).

(9 other school ftii; (Jpn. tabu).
It refers to the Sarvastivada school.

(2 Skandhila &A  (Jpn. gonyii) .
Skandhila is a standard restored Sanskrit form of & A, but we think that this restoration is not
convincing enough. We suggest that it should be restored to skandila derived from the verb “skand”
which means “drop” or “fall down.” In the Kusharon, the Sanskrit phrase na praskandati is translated
into <A (Jpn. gonyii se zu). The verb “praskand” means “leap forth or out or up or down,” “fall
into” or “fall upon.”

3 own country ZA<[E (Jpn. hongoku) .
We think that it means Purusapura of Gandhara since the word 4X[E usually refers to one’s birthplace.
Both ZE#A% G yLATE (Jpn. basobanzuhosshiden) and X PEIGEE (Jpn. daitgsaiikiki) say that
Vasubandhu was born in Purusapura of Northern India (A6 RK*% & Sy & & Jpn. hokutenjiku
furushafurakoku) or Purusapura of Gandhara (fd Bk [ ... £ % 7 4 i Jpn. kendarakoku
furoshafura) . 2282 54 Af{E, however, says that he composed the Kusharon in Ayodhya ([ % &
Jpn. ayujakoku) , while X PEiEC says that he composed it also in Purusapura of Gandhara. Cf.
BRI T VRATIE (T2049:50, 189b24-190al1), KIF I (T2087:51, 879h23-24).

(4 fragrant elephant 7% (Skt. gandhahastin, Jpn. kozo) .
In the Kusharon, it refers to an elephant in the mating season, which has fragrant secretion on the
temple. In this case, however, we consider it as an elephant which is beautifully ornamented, and
perhaps perfumed, so that it attracts people’s attention, just as an elephant in the mating season attracts
other elephants’ attention.

(9 gight thousand verses /\ T2 (Jpn. hassen ju).
In Sanskrit prosody, a standard verse (sloka) consists of four quarters, each of which has eight
syllables; namely, a verse has thirty-two syllables. Although commentaries are usually written not in
verse but in prose, the commentary is here said to be “eight thousand verses” in order to indicate its
length. Namely, the length of this commentary is equivalent to eight thousand verses, or two hundred
and fifty-six thousand syllables.

(16) Kushabakuron {EZ 7@ (Jpn. kushabakuron).
This title means a discourse that refutes the Kusharon. 2 (Jpn. baku) means a hailstone. Metaphor
is that, just as hailstones break plants, this discourse breaks the Kusharon. Cf. =& XHi CFRE (Jpn.

sanrongenshomongiyo, T2299:70, 223a4-5).
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@7 China X (Jpn. toka) .
The character & means “vigorous,” “powerful,” and “great,” and it was used by the Chinese people
to refer to their own country. Cf. X3E{55m (Ipn. daijokishinron, T1666:32, 575a6-b5) .
(8 Paramartha =& (Jpn. shindai, 499-569).
He came from Ujjayini in the Avanti region of Western India. He is said to be one of the “four great
translators” in Chinese Buddhist history. After traveling throughout India, he had been staying in
Funan #:FFE (Jpn. funankoku, present day Cambodia) . In 546, in response to the invitation of the
emperor Wu of Liang 24 (Jpn. rys no butei) of the southern court, he came to Jiankang %5
(Jpn. kenko) . Cf. Digital Dictionary of Buddhism (http://www.buddhism-dict.net/ddb/), g.v.
For more detailed accounts of his life, see ## =& (Jpn. zokukasaden, T2060:50, 429¢6 ff.). In ##
18, however, we find no reference to his translation of the Kusharon, for which one should see
the introduction J¥ (Jpn. jo) of BB G (Jpn. abidatsumakushashakuron, T1558:29,
161a4 ff.).
19 Xuangzang %#% (Jpn. genjo,. 602-664) .
He had doubts as to the understanding of Vijfianavada’s doctrines by Shoron school ##&=2, which
was grounded on Paramartha’s translations and interpretations of the Vijiianavada’s texts. He went to
India to resolve these doubts. According to BAJCHEZEk (Jpn. kaigenshakkysroku, T2154), he
brought back and translated seventy-five works in one thousand and three hundred and thirty-five
scrolls, which cover both Hinayana and Mahayana texts. He translated the Kusharon from the second
through the fifth year of Yonghui 7kf# (Jpn. eiki, 650-655) and this translation of the Kusharon
became the authoritative text of the Kusha tradition. On the other hand, his translation of the
Vijfianavada’s texts later formed the Hosso tradition. Standard materials of the life of Xuanzang are as
follows:
1 [RFEERFEESE = kikAfif# ] (Jpn. daitodaijionjisanzohosshiden) T2053
2 M= aE)] (Jpn. zokukasaden) T2060:50, 446¢-458c¢.
3 [BATREZS%] (Jpn. kaigenshakkyaroku) T2154:55, 555b-561c.
4 [RIER =R ZEEATTIR] (Jpn. daitokosanzagenjohosshigyajo) T2052
29 Bian xue @£ (Jpn. hengaku) .
Xuanzang’s title given by Gaozong of Tang & &as (Jpn. to no kaso). Source unidentified. Cf.
Hirakawa, Hasshitkoyo, p. 155.
@ even a little ¥ (Jpn. sukoburu).
This character is traditionally read as “moshiwa,” but we read it as “sukoburu” to take the character to
mean “even a little.” The reason is that, first, we do not find the reading “moshiwa” in H A|EFEKE
g1 (Jpn. nihonkokugodaijiten) and, second, the context here suggests the meaning “even a little,”

rather than “or,” a standard meaning of “moshiwa.”
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22 The doctrine and logic of Kashmir [Sarvastivada] is coherent, and depending mostly on this, I interpret
Facing the Dharma. IRIRMEZRERA, KM FEENE  Jpn. Kashimira no gi ri jozu, ware oku
kare ni yori te Taiho wo shakusu).

This is a direct quotation of the first half of the fortieth verse of the eighth chapter of the Kusharon
(T1558:29, 152b11).

@3 1t is because the [doctrine] expounded in the Sautrantika school is not illogical. #& &R A~ & B L
(Jpn. Kyabu no shosetsu wa ri ni tagawa zaru ga yue ni).

This is not a direct quotation from the Kusharon. But we find many similar expressions in it, such as
IFEERET AT RS 2 (Jpn. kyabushi no toku tokoro no gotoki wa yoshi to nasu, T1558:29, 23¢2) . The
exactly same expression is found in {E.&FaAHET (T1823:41, 815b16) . See the Appendix 1 (p.82).

@4 explicit and implicit intentions % & #k (Jpn. kenmitsu no ishu) .

While Vasubandhu expounds the Sarvastivada doctrines in the verses of the Kusharon, he expresses
critical views of them from the Sautrantika position in his commentary on the verses. This
Vasubandhu’s position consisting of different doctrines of the two schools is interpreted here as having
“explicit and implicit intentions.”

(25 [Dharmas of] the three times really exist, and the essence of a dharma always exists. —f#-EH | L4

fEH  (Jpn. sanze jitsuu, hottai gou) .
Gyonen is probably the first scholar-monk who summarized the doctrine of the Kusharon in these two
phrases with eight characters. Cf. Katd Hiromichi, “Sanze jitsuu hottai gou no kosho no okori — i35
EEREAR OMFROR Z v ) Indogakubukkyogakukenkyin IR ELih #2141 52, 43(22-1) (1973),
pp.343-346.

2% modes % (Jpn. rui).

“Mode” means the mode of things (Skt. bhava). For example, when one melts a gold vessel and
makes something else, such as a buddha statue, both the vessel and the statue are made of gold but the
modes of things, being a vessel or a statue, are different. In the same way, Dharmatrata says, dharmas
of the three times are different. Cf. [ 2 EEBE(R5 50 (T1558:29, 104c2-8)

@D features 2 (Jpn. so) .

“Feature” means the feature of things (Skt. laksanza). For examle, when a man with many wives is
inclined to one of them, his mind is not separated from the other wives. In the same way, Ghosaka
says, a dharma of the present has the feature of the present but it is not separated from the features of
past and future. Cf. [ 2 (B3 (T1558:29, 104¢8-13)

28 stages iz (Skt. avastha, Jpn. i).

For example, when a stick for counting is put in the position of one, it signifies one. When it is in that

of ten, it signifies ten. In the same way, Vasumitra says, when a dharma is put in the stage of present, it
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is a dharma of the present. When it is in that of past, it is a dharma of the past. Cf. [ B2 B {H4 3.
(T1558:29, 104¢13-17)

@9 mutual relationships ¥ (Skt. apeksa, Jpn. tai) .

For example, a woman is a daughter in her relationship to her mother, but she is a mother in her
relationship to her daughter. In the same way, Buddhadeva says, a dharma is a dharma of the present
in its relationship to a dharma of the past, but it is a dharma of the past in its relationship to a dharma
of the future. Cf. ] F2 25 {E.& 7. (T1558:29, 104¢17-19)

(9 This Kusharon is, [as is] already [discussed], facing the dharma. That is, this discourse is the

[abhidharma] treasury (pitaka). FHAEEFmBEREHE, Mt Rk, (Jpn. Kono kusharon wa sudeni kore
taiha nari. Yue ni kono ron z¢ nari.)
Separated from the preceding sentences, the last two sentences seem odd in this context. If we
consider the structure of this chapter in reference to that of {E<&F&AHEE (Jpn. kusharonjusho),
however, it is clear that in these sentences Gyanen states that the Kusharon is included in the
abhidharma treasury. See the Appendix 1. (p.82-83)

@D summary verse BEAH (Jpn. ryakuju) .

The Kusharon does not enumerate the eight dharmas of indeterminate field. (Cf. T1558:29, 20a21-22:
WA ERARE LT, EIEMERS(E%75, ) It is Puguang that lists in his {E&F&52 (Jpn.
kusharongi) the same eight dharmas as those in Hasshikoyo J\5=#i%. (Cf. T1821:41, 78b13-16:
IO ESEEEE, WAHREERAE, NATHARBAE, NEFKA NEM, ANEH
FIEA AR EHESEZ EIENEIE%E, ) Yasomitra also mentions, as Vasumitra’s view, the same eight
dharmas. Cf. Sphutartha abhidharmakosa-vyakyya by Yasomitra, edited by Unrai Wogihara, Tokyo:
Sankibo Buddhist Book Store, 1971, p. 132.

We find exactly the same verse in F% 2 A5 f (10w (Jpn. himitsumandarajijiishinron) of 251§
(Jpn. kitkai) , which Gyonen may have consulted. (Cf. T2425:77, 330b26 ff.) But it is more probable
that both Kikai and Gyonen had quoted this verse from the same source that we cannot yet identified.
Cf. Hirakawa, Hasshiikoyo, p. 178.

©2 means Jf& (Jpn. hoben).

“Means” refers to a set of preliminary practices for entering the stages of the holy, which is divided
into seven stages. The seven stages consist of the three worthies (=& Jpn. sangen) and the four
good roots (PUEAR Jpn. shizengon). Cf. Index to the Abhidharmakosabhasya, Part One, Tokyo:
Daizd shuppan, 1973, pp. XXXIX-XXXX.

®3 four grades Pk (Ipn. shikyir) .

They mean the four fruits, which are coupled with the four approaches, of the Voice-hearers path: the
fruit of stream-enterer (FEIR Jpn. yoruka), that of once-returner (—2&& Jpn. ichiraika), that of
non-returner (“RiE 5 Jpn. fugenka) and that of arhat (P[54 Jpn. arakanka) .
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@4 one approach-and-fruit —r % (Jpn. ikkoka) .
This means the approach and fruit of arhat.

@3 conditions for [buddhas’] transforming acts {tif% (Jpn. keen).

This term means the condition that there are sentient beings as the target of buddhas’ transforming
acts.

% \/pice-hearers contemplate on the four truths, those Awakened [by contemplations on] Dependent

[arising] contemplate on the twelve links of causation, and Bodhisattvas perform the six practices of
crossing-over. AFHEIELIUGE . BB+ "Rk, EpEESE, Opn. shomon wa shitai wo kanji,
engaku wa juniinnen wo kanji, bosatsu wa rokudo wo shusuru nari.)
Neither the Basharon nor the Kusharon refers to the idea that “those Awakened [by contemplations
on] Dependent [arising] contemplate on the twelve links of causation.” But we find it, with the set of
practices of Voice-hearers and of Bodhisattvas, in #DiEH#ERS (Skt. saddharmapundarika-sitra, Jpn.
myohaorengekya). Cf. T262:9, 50¢3 ff.

@D self & (Jpn. ga).
In Buddhism, no-self theory is established, which denies the existence of the self that continues to

exist eternally, exists independent of any other things, possesses other things as the subject, and

controls all other things. Cf. Bukkydgakujiten i #£2&7 i, Kyoto: Hozokan, 1970, g.v.
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(A Description of the Eight Traditions)
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FHALEFHEEE (Five Groups and Seventy-five Dharmas) F&E

IR & Eng. Skt. Notes
I.B &% 72 the conditioned dharmas
1.1. fa¥ 11 the dharmas of matter
1R (5) sense organ indriya R, H, & & &
5 (5) object artha o, B E&, W e R (R
it %% {4 | unmanifest matter avijrapti HEH e (IR G
1.2. > 1 the dharma of mind
L FE mind-king citta i
1.3. L FTAE ¥ 46 the dharmas belonging to the mind
1.3.1. KX #i¥5(10) the dharmas of large field
= Sensation vedana
8 ideation samjia
Jas! volition cetana 1 (R
fifky contact sparsa
K desire chanda
=1 discernment prajfia i (B
N remembrance smrti
VERE attention manasikara FEME (IR
W fir determination adhimoksa MT B
=R concentration samadhi E ']
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1.3.2. KZEH11£(10) the dharmas of large wholesome field

#Translation<

= faith $raddha
N non-negligence apramada
(278 restful lightness prasrabdhi %2 [ 7]
s equanimity upeksa
i conscience hri i [
i shame apatrapya M7 (15 3%
i | oo 2 aoves B 2% | AL i
= non-harming avihimsa B ]
& diligence virya FiitE (=)

1.3.3. RE NS #HE(6)  the dharmas of large field of defilement

i stupidity moha B (L] avidya TEH
¥ negligence pramada Tk
=N indolence kausidya L=

NS disbelief asraddhya (5 (=7
T depression stydna Bk (28], M2 [
i agitation auddhatya f g [ k]

1.3.4. KAREHEQR) the dharmas of large unwholesome field

HE i absence of conscience ahrikya ME3E (15 5]

HEfr absence of shame anapatrapya AT (1B 5]

1.3.5./ME G #1(10)  the dharmas of small field of defilement

FEN hatred krodha AR [IE ]
& concealment mraksa PR [E ]
i stinginess matsarya B [ 5]
15 jealousy rsya 3l
s affliction pradasa A [EF]
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E= harming vihimsa i (]
e enmity upanaha fEE (=]
Bl deceit sathya [ ]
HE fraudulence maya
1% vanity mada [
1.3.6. REHEE(8) the dharmas of indeterminate field
E= reflection vitarka B '
{7 investigation vicara =4
g remorse kaukrtya BAE
i torpor middha (& &)
= greed raga B B
& anger pratigha
=] conceit mana
%% doubt vicikitsa MR LBE], BRG]

1.4. 7N4HFETTi% 14 the conditioned dharmas not associated with the mind

7! acquisition prapti = [IE ]
5 non-acquisition aprapti I (B
EEAx [class-]similarity sabhagata
AR non-consciousness asamijfika A (R ]
o the two [kinds of ] 1) asamjiisamapatti 1) fEfEE
—E absorption 2) nirodhasamapatti 2) WEE [ZHE], WL E [IEE
£ life jivitendriya firAR
1) jati 1) 4
- 2) sthiti 2) fx
characteristic : -
H 3) jara 3) B (8K, # A
4) anityata 4) PR [ZHE], WEE [E ]
1) namakaya 1) 4% =]
&5 body of names 2) vyafijanakaya 2) A1 [&8E], A [IEG
3) padakaya 3) &y (HHE], FE [EH
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ILEEAL 3 the unconditioned dharmas

IR g)i(;::g(;g;r;r?tue o pratisamkhyanirodha
FEHEE 3?;2?2;2&“ due to apratisamkhyanirodha
122 space akasa 72 (iR
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