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A Study of the Transition of Interpretations: Sa似dv.の'ain出e
Madhyainika ahd the Yogaca:ra 

Satoshi Hayashima 

In Chapter X氾Vof the Prajnaprad似-tika(PPrT)， we find two kinds of paramar伽，
"the supreme reality" :paramarthikaアaramartha，"the supremely supreme reality" aI'ld 

sa1'(lketikaアaramartha，"the:'cohventionally supreme reality ". It is ass.umed thartheJormer 
o is s叩up附e釘r耐 tωO 出批ela附'.In other wo 仇 paramartha in the PP 可 has two levels; it is， we 
understand， multilevel paramartha. However， satyadvaya with multilevel paramartha could 

not have been confirmed in the literatures of the early Madhyamikas， such as Nag利una，

Aryadeva and Buddhapalita. Why is sa似dvayawith multilevel paramartha described only 
in the literatures of the later Madhyamika? 

In this paper， 1 investigate the origin of multilevel paramartha in order to elucidate the 
transition of the interpretations of satyadvaya in the Madhyamika and the Yogacara. 1 

It is Bhaviveka who first introduced saり，advayawith multilevel paramartha in the 
history of the Madhyamika. In Prajnaprad抑 (PPr)，one of his main works， paramartha is 
divided into four kinds: [1] tattva "reality"(paramartha interpreted as karmadharaya 

compound)， [2] tattva "reality" (paramartha interpreted as tatpurufa compound)， [3] 

nirvikalpajnana、on-discriminativewisdom" (paramarゆainterpreted as bahuv1妨i
compound)， [4-1] the teaching of anuザada"non-arising" and so forth， and [4-2] the 

wisdom originated from hearing， thinking and cultivation. In the PPr工theformer two， 
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山 and[2]， are explained as pa1"ama1"thika-pam.ma1"tha， and出elaner two， [3] and [4]， 

sarrzketika-pammartha. 

Such interpretation of pa1"ama1"tha appeared in the PPr is nor found in the rex(s prior (0 

those of Bhaviveka in the history of the Madhyarnika. As previous srudies have poinred 

our，出isinrerpreration of pammartha is， quite possibly， der・ivedfrom出einrerpretation of 

paramarゆaand par'iniljJannaづvabhava，"出eperfecred nature"， in (he Madhyantavibhaga 

ιbhasya) (MAV[ーBh]). 
1n Chapcer II1 of the MAV[-Bh]， pammartha is incerpreted as pa1"iniljJanna-svabhava， 

and divided i 11(0 three kinds: [1] tathata "suchness"， [2] nirvaηa and [3] mar-ga "path". 
This incerpretation includes not only the primary paramartha but also the secondary 

pa1"martha such as marga. This interpretation of paramartha is understood (0 be satyadv.のd
wi出 multilevelparamartha. And in the MAY， san:zvr:ti is divided into three kinds (00， and 
interpreted as each trisvabhava. The i川 errelationbetween these twO works can be し
illustrated as foJJows. 

satyadvaya， pari吋panna引 αbhゐa
in the MAV 

ulIhara 
([ Tp] art，加・-par.ω'narlha)

mrl1ana 

dharmadhavor vl1aνahara 
(udbha仰 la-Sa1[1vrti)

うそ

porolllor'ha in the PPr 

出e【伺chingof 01lU伊adaelC. 

出ewisdom made from 

h白血.8，thinking andωltivation 

Moreover， the in terpretation of paramal幼aand pa1"ini伊仰na-svabhavain th.e MA  V 

[-Bh] corresponds to catu1"vidhavifuddhi， "the four-kinds purityぺexpoundedin the 
Mahayana-abhidharma-sutra. 1n出issutra， parini{panna-svabhava is explained on the basis 
of caturvidhavifuddhi. Caturvidhavifuddhi is multiJevel in its OWI1 right. The 

111ぼrpreta山 11of匂paran
well. This relation can be illustrated as follows. 
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satyadvaya， paril!i，~panlla-svabhãva 

in tbeMAV 
caturvidhavisuddhi 

As stared earlier， saytadvaya in rhe MAV[-Bh] is mulrilevel， for it is interpreted on the 

basis of parinipanna-svabhava.おり!advayain the MAV[ーBh]is said to be multilevel. Such 

multilevel saり!advayais described only in Yogacara works after the appearance of 

trisvabhava， We call this type of satyadvaya， for convenience， "post-trisvabhava 

saり，advaya"， 

On the other hand， Yogacara works before the appearance of trisvabhava suggest an 

interpretation of satyadva_μwhich is different from that of Madhyamika. The thought of 
Boddhisattvabhumi (BBh) is considered to be influenced by that of Nagaワ仰a，but the 

interpretation of satyadvaya in the BBh is quite diffとrenrfrom rhat of N孟gal'juna，The BBh 

describes sa月yadvayawith relevance to the afraya in terms of prajiiapti. This inrerpretation 

of saワadvayais assumed to associate with the origin of trisvabhava， and we call this type 
of satyadvaya， for convenience， "pre-trisvabhava satyadvaya" ， 

Previous srudies have suggested that the Madhyamika and the Yogacara are in 

opposition， which can be illustrated as follows. 

くM王:dhyam!ka>

くEarJy-MadhY:llnika>

Nagarjuna→ λlyadeva 

くYogac轟悶〉

Maitreya → Asa白ga → Vasubandhu
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1n recen t research， however， the relation between the two schools has been 

reconsidered. Several articles， in particular， have proposed thar N誌むjunashould be 

regarded as the founder of a movement called "Mahayana-abhidharma"， which leads to 

the establishment of rhe two schools. This undersranding can be illustrated as follows. 

くMahayana-Abbidharma> < Madhyamika> 

ド三二
[Sva凶 凶kaJBhaviveka 

Nagarjuna→λryadeva 

<Yogacara> 

一一一一~ Maitreya A鈎nga-一一..vぉub飢 dhu

We should nore， however， that Bhれivekaemploys sa似 dvayawith multilevel 

paramartha which could not have been confirmed in the literarures of the early 

Madhyamikas， and that we find its origin and developmenr in the transition of 

interpretations of saりadvayain the Yogacara. This suggests that， as far as saり!advayais 

concerned， the Madhyamika and the Yogacara should be positioned in a shared context of 

出ought.1n conclusiol1， the transition of interprerarioロsof satyadvの'ain rhe two schools 
can be illustrated as follows. 

Early-Madbyamika 

CNagarjuna. Aryadeva) 

satyadvaya satyadvaya 

¥ Yogacara CMaitreya. Asaoga . Vasubandhu) 
Pre・Trisvabhava

Salyadvaya lTri叫伽ト→
Post-Trisvabhava 

Salyadvaya 

I This paper is a summary of my doctoral dissertatiol1 entitled " A Study of the 

1nterpretations of Satyadvぞyain the Madhyamika and the Yogacara" . 

-25-

( 

く




