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A Study of the Transition of Interpretations: Satyadvaya in the
‘Madhyamika and the Yogacara

Satoshi Hayashima

In Chapter XXIV of the Prajrdpradipa-tiki (PPrT), we find two kinds of paramartha,
"the supreme reality":paramarthika-paramartha, "the supremely supreme reality” and
samketika-paramartha, "the-conventionally supreme reality ", It is assumed that the former
is superior to the latter. In other words, paramdrtha in the PPrT has two levels; it is, we
understand, multilevel paramdirtha. However, satyadvaya with multilevel paramartha could
not have been confirmed in the literatures of the early Madhyamikas, such as Nagarjuna,
Aryadeva and Buddhapilita, Why is satyadvaya with multilevel paramartha described only
in the literatures of the later Madhyamika?

In this paper, I investigate the origin of multilevel parzzmart/m in order to elucidate the
transition of the interpretations of satyadvaya in the Miadhyamika and the Yogacara. !

It is Bhaviveka who first introduced satyadvaya with multilevel paramartha in the
history of the Madhyamika. In Prajridpradipa (PPr), one of his main works, paramartha is
divided into four kinds: [1] zattva "reality"(paramartha interpreted as karmadhdiraya
compound), [2] tattva "reality” (paramdrtha interpreted as tatpurusa compound), [3]
nirvikalpajfiana "non-discriminative wisdom" (paramdrtha interpreted as babuvrihi
compound), [4-1] the teaching of anutpida "non-arising” and so forth, and [4-2] the
wisdom originated from hearing, thinking and cultivation. In the PPrT, the former two,
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[1] and [2], are explained as paramirthika-paramartha, and the latter two, [3] and [4],
sambketika-paramirtha.

Such interpretation of paramirtha appeared in the PPr is not found in the texts prior to
those of Bhaviveka in the history of the Madhyamika. As previous studies have pointed
out, this interpretation of paramadrtha is, quite possibly, derived from the interpretation of
paramdrtha and parinispanna-svabhiva, "the perfected nature”, in the Madhyantavibhiga
[-bhisya] (MAV[-Bh]) .

In Chapter III of the MAV[-Bh], paramdrtha is interpreted as parinispanna-svabhiva,
and divided into three kinds: [1] zathatd "suchness", [2] nirvana and [3] mdrga "path”.
This interpretation includes not only the primary paramartha but also the secondary
parmartha such as marga. This interpretation of paramdrtha is understood to be satyadvaya
with multilevel paramartha. And in the MAV, samuvrti is divided into three kinds too, and
interpreted as each risvabhiva. The interrelation between these two works can be
illustrated as follows.

satyadvaya, parinispanna-svabhava
in the MAV

paramartha in the PPr

Moreover, the interpretation of paramdrtha and parinispanna-svabhiva in the MAV
[-Bh] corresponds to caturvidhavisuddhi, "the four-kinds purity”, expounded in the
Mihayina-abhidharma-siitra. In this siitra, parinispanna-svabhiva is explained on the basis
of caturvidhavisuddhbi. Caturvidhavisuddhi is multilevel in its own right. The
interpretation of paramartha and parinispanna-svabhiva that is based on it is multilevel as
well. This relation can be illustrated as follows.
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- camvidhavisuddhi

As stated earlier, saytadvaya in the MAV[-Bh] is multilevel, for it is interpreted on the
basis of parinispanna-svabhiva. Satyadvaya in the MAV[-Bh] is said to be multilevel. Such
multilevel satyadvaya is described only in Yogacara works after the appearance of
trisvabhiva. We call this type of satyadvaya, for convenience, "post-trisvabhiva
satyadvaya".

On the other hand, Yogicira works before the appearance of srisvabhiva suggest an
interpretation of satyadvaya which is different from that of Madhyamika. The thought of
Boddhisattvabhiimi (BBh) is considered to be influenced by that of Nigéirjuna, but the
interpretation of satyadvaya in the BBh is quite different from that of Nagarjuna. The BBh
describes satyadvaya with relevance to the dsraya in terms of prajaapti. This interpretation
of satyadvaya is assumed to associate with the origin of #risvabhiva, and we call this type
of satyadvaya, for convenience, "pre-trisvabhava satyadvaya".

Previous studies have suggested that the Madhyamika and the Yogacara are in
opposition, which can be illustrated as follows.
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In recent research, however, the relation between the two schools has been
reconsidered. Several articles, in particular, have proposed that Nagirjuna should be
regarded as the founder of a movement called "Mahayana-abhidharma”, which leads to
the establishment of the two schools. This understanding can be illustrated as follows.

< Mahayana-Abhidharm

We should note, however, that Bhaviveka employs satyadvaya with multilevel
paramartha which could not have been confirmed in the literatures of the early
Madhyamikas, and that we find its origin and development in the transition of
interpretations of safyadvaya in the Yogicara. This suggests that, as far as satyadvaya is
concerned, the Madhyamika and the Yogicira should be positioned in a shared context of
thought. In conclusion, the transition of interpretations of satyadvaya in the two schools
can be illustrated as follows.

" This paper is a summary of my doctoral dissertation entitled " A Study of the
Interpretations of Satyadvaya in the Madhyamika and the Yogacara".





