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The Chapter on the Kusha Tradition of A Description of the
Ewght Traditions: A Translation and Annotation

Masaaki Nonin and Kaoru Onishi

Introduction

A Description of the Eight Traditions /\5ZH#E (Jpn. hasshiikoyd, hereafter Hasshi
Koya; in a variant title, A Selective Description of the Eight Traditions \FHES Jpn.
hasshiikoyo-sho) is a guide to the essentials of Buddhism written by Gyonen 3 (1240-
1324), a scholar-monk of the Kegon tradition ZE@5%. The eight traditions are the Sanron
tradition =&®7%, the Jojitsu tradition F%3E5%, the Hosso tradition #:fH%E, the Kusha tradi-
tion &%, the Kegon tradition, the Ritsu tradition %52, the Tendai tradition X&% and
the Shingon tradition EE3R. It is these eight traditions that were considered to be the
orthodox Buddhism in Japan, and it is their doctrines that the scholar-monks of the time
should study.

Of the eight traditions, the Kusha tradition is the first to be described. As the fact that,
in Japan, the Kusha tradition was regarded as a tradition attached to the Hosso tradition
suggests, it was not a “tradition” as a body of doctrine and practice but a so-called “school”
as an academic discipline as well as an assemblage of scholars specialized in
the Abhidharmakosabhasya of Vasubandhu (hereafter Kusha Ron). The Kusha Ron has been
one of the basic texts for Buddhists of all ages and countries. It has been studied widely in
various traditions, and numerous commentaries have been produced.

We have found in the process of translation that, when describing the Kusha tradition,
Gyonen employed A Commentary on the Verses of the Kusha Ron {B&#HEH (Jpn.
kusharon-jusho, hereafter Kusha Ron Ju Sho) of Enki EIf as a groundwork for his text.
The Hassh# Koyo is written in the form of questions and answers, and Gyonen answers the
questions by excerpting and reconstructing the descriptions of the Kusha Ron Ju Sho. For
a detailed collation of the two texts, we would like readers to see the appendix.

The following translation is based on the Chinese text edited in Kokon Hasshikoyosho
FHE/FHED (Kyoto: Ryukoku University, 1967). We offer the Japanese reading of the
text in roman letters, but we do not always follow the Japanese reading attached to the
original Chinese text. Only significant differences of the reading are noted. We divide the
text into sections and paragraphs, which are also slightly different from the original.

(Masaaki Nonin)
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Japanese Reading

Tou: Nani yue ni Kushashii to nazukuru ya.

Kotau: Kusha wa kore honron no na nari.
Tsubusani kore wo iwa ba, sunawachi ron no dai wo
Abidatsumakusha Ron to iu. Ron no ichi ji wa kore
kango ni shite, yo no roku ji wa nabete bongo nari.
Abi wa koko ni tai to ii, datsuma wa koko ni ho to ii,
kusha wa koko ni z6 to iu. Iwaku Taihd z6 Ron nari.

Iwaku muroe t6, kore wo nazuke te taihd to nasu.
Tai ni ni gi ari. Ichi ni wa nehan ni taiko suru ga yue,
ni ni wa shitai wo taikan suru ga yue nari. Ho ni ni gi
ari. Ichi ni shogihd, iwaku kore nehan nari. Ni ni
hossoho, shishotai ni tsGzu. Iwaku muroe, nehan to
shitai to ni taikd shi taikan suru ga yue nari.

Z0 ni ni gi ari. Ichi ni wa hogon, ni ni wa shoe nari.
Haogon no gi to wa, kono ron Hotchi Ron t5, sho no
shogi no gon wo hogon su. Yue ni nazuke te z6 to nasu.
Taihd no z6 eshushaku nari. Shoe no gi to wa, kono
ron kano Hotchi Ron t6 ni yori te tsukuru ga yue ni
shikari. Mattaku honron no taih6z6é no na wo toru.
Taihozo wo yisu. Yue ni taih6zo to nazuku. Kore
uzaishaku nari.

Ron no tsubusanaru daimy®, sono gi kaku no
gotoshi. Ima kono kusha wo motte shii to nasu. Yue ni
Kushashii to nazukuru nari.
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English Translation
(I. The Name of the Tradition]

Question: Why is it named the Kusha tradition?

Answer: Kusha is the name of the main discourse. Stated fully, the title of this
discourse is A-bi-datsu-ma-ku-sha Ron.! The character ron is Chinese, and the other six
characters are all Sanskrit.? Here a-bi signifies “facing,” datsu-ma signifies “dharma,” and
ku-sha signifies “storehouse.” It means the Discourse on the Storehouse of Facing the
Dharma.

This undefiled wisdom and others are given the name of “facing the dharma.” “Facing”
has two meanings. One is approaching nirvana, and the other contemplating the four truths.
“The dharma” has two meanings. One is the dharma as ultimate reality, namely nirvana.
The other is the dharma as characteristics of [the seventy-five] dharmas, which refers to
the four noble truths. Thus, the undefiled wisdom is [given the name of facing the
dharma], because it approaches nirvana and contemplates the four truths.

“Storehouse” here has two meanings. One is “inclusion” and the other “dependence.”
“Inclusion” here means that this discourse includes the true words of the Hofchi Ron and
others. Therefore, it is given the name of “storehouse.” The “storehouse of facing the
dharma” is an interpretation [analyzed] as the tatpurusa compound. “Dependence” here
means that, because this discourse was composed depending on the Hofchi Ron and others,
it is [surely] so. [This discourse] has completely taken the name of its original discourse
of the storehouse of facing the dharma. It is that which has the storehouse of facing the
dharma [in it]. Therefore, it is [also] given the name of “storehouse of facing the
dharma.” This is an interpretation [analyzed] as the bahuvrihi compound.

Meanings of the name of the discourse in detail are as stated. Here this “kusha” is
made the tradition, therefore it is named the Kusha tradition.
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II-1

Tou: Kono ron wa Nyorai no metsu go ikubaku
no toshi wo hete, tarebito ga tukuru ya.

Kotau: Kono ron wa Nyorai no metsu go kuhyaku
nen no toki, Seshin bosatsu no shozd nari. Nijibu no
naka ni wa kore Satsubata Bu nari. Moto Basha yori
ide te ikioi shokyd wo sashihasamu nari. Basha wa
kore Hotchi Rokusoku wo moto to nasu.

I1-2.

Nyorai no metsu go shihyaku nen no hajime,
Kashimira koku ni kokuo ari. Kanishika to nazuku.
Sono 0 bukkyd wo kyoshin shi sonji su.

Aru hi s6 wo shoji gii ni ire te kuyd su. O yorite
do wo tou ni, s6 no setsu onajikara zu. O hanahada
ayashimu. Ky®o sonja ni tou te iwaku, bukkyd wa moto
wo onajikushi, ri ishu nakaran ni, shotoku no sensho
nanzo 1 ari ya to.

Sonja kotae te iwaku, “Izure no setsu mo mina
tadashi. Shusuru ni shitagai te ka wo uru nari. Butsu
sudeni kenki su, konjo wo oru ga gotoshi,” to.

O kono go wo kiki te, yorite toi wo nashi te
iwaku, “Shobu han wo tatsuru mo, izure ka mottomo
zen nari ya. Ware shugyo sen to hossu. Negawaku wa
Sonja toki tamae,” to.

Sonja kotae te iwaku, “Shobu no naka, Ushii ni
koetaru wa nashi. O shugyd sen to hosse ba, yoroshiku
kore ni shitagau beshi,” to. O sunawachi kangi shi te
kono bu no sanzo no homon wo kesse shimu.
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[1I. The Origin of the Kusha Ron]

II-1.

Question: How many years had passed after the Tathagata’s decease when this
discourse was written? And who wrote it?

Answer: Nine hundred years [had passed] after the Tathdgata’s decease when this
discourse was written by Bodhisattva Vasubandhu.® Of the twenty schools,® this belongs to
the Sarvastivada school. Originally coming from the Basha [Ron],” it assimilated various
teachings on the development of the tradition. The Bashka [Ron] is based on the Hotchi
[Roxn] and the Rokusoku (Six legs).®

1I-2.

*In the early part of the four hundredth year after the Tathagata’s decease, there was
a king in Kashmir named Kanigka. This king reverently believed and respected Buddhist
sttras.

One day, he invited some monks to the palace and made an offering, and at that time,
the king asked about the Way. The monks gave different explanations. The king became
greatly uncertain. He asked the Venerable Par§va and said: “Buddha’s teachings come
from a single source, so in principle, different courses should not exist. Why are there
differences in the statements of eminent ones?”

The Venerable One replied: “All of these statements are valid. According to [any of]
these practices, one gains the result. Depending on what one practices, result is gained. The
Buddha has already foretold it: that is like fracturing a gold staff.”1?

Upon hearing these words, the king put forth a question: “Each school has its own
standard. What is the best? I wish to practice myself. I beseech you, Venerable One, tell
it to me!”

The Venerable One replied: “Among all schools, no one is superior to the Sarvastivada
school. If Your Majesty wishes to practice yourself, you should follow it.” The king
rejoiced at hearing it, and ordered compilation of this school’s teachings of three store-
houses.
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Utoku no shoso, shihd yori unji su. Bon sho
kiwamete oku, bonran su bekara zu, tsuini bonsg wo
erabi te, tada shosd wo todomu. Shosé nao shigeshi.
Ugaku wo kenko shi te, tada mugaku wo todomu.
Mugaku mata o6ku, s6ju su bekara zu. Mugaku no uchi
ni oite jo manji te rokutst ari, chi madokani shite
shiben ari, uchi ni sanzd ni nare, soto ni gomys ni
tassuru wa masani ketsuji ni tayu.

Todomuru tokoro no tokusho tada shihyaku
kujiku nin ari. Tsuini Seu sonja wo motte tashi te
gohyaku nin wo jozu. Sunawachi Seu sonja wo motte
oshi te joza to nasu.

Kokoni oite gohyaku no shoju, hajime ni jiman ju
wo atsume te sotaranzd wo shaku shi, tsuide jiman ju
wo tsukuri te binayazo wo shaku shi, nochi ni jatman
ju wo tsukuri te abidatsumazé wo shaku su, sunawa-
chi Daibibasha kore nari.

Gohyaku no rakan sudeni ketsujtshi owari te, ishi
ni kizami te, chikai wo tate, tada jikoku ni yurushi te,
gekoku ni yurusa zu. Masani yashajin ni chokushi te
jomon wo shugo shi, sanshutsu seshime zu.

I1-3.

Shikashite Seshin sonja wa moto Ushti wo narai,
nochi Kyobu wo manabi te masani ri ni ataru to nasu.
Ushii no gi ni oite shusha no kokoro wo idaki, ze hi wo
sadamen to hosshi na wo hisome kasane te yuku. Toki
shi sai wo he tari. Shibashiba mizukara no shii wo
motte shikirini tabu wo hasu.

(46)



The Chapter on the Kusha Tradition of A Description of the Eight Traditions: A Translation and Annotation

Eminent monks gathered like clouds from the four directions. [However,] the
ordinary and the holy were too numerous. To avoid confusion and disorder, [the king]
rejected the ordinary monks and retained only the holy monks. Still then, the holy [ones]
were still too numerous. He eliminated the ones still in training and retained only the ones
in no more training. Even then, the ones in no more training were too numerous to be
assembled. [Hence,] of the ones in no more training, those who had perfected their
meditation and attained the six transcendental powers, who had perfected wisdom and
attained the four kinds of eloquence, and who were well-versed in the Buddhist three
storehouses and skilled in the non-Buddhist five learnings, were the ones capable of
compiling [the three storehouses].

Those eminent holy monks who remained were only four hundred ninety-nine in
number. Finally, together with the Venerable Vasumitra, the number of five hundred was
fulfilled. Then, the Venerable Vasumitra was elected to preside over the council.

Then, the five hundred holy ones first collected a hundred thousand verses which
interpreted the siitra storehouse. Second, they composed a hundred thousand verses which
interpreted the vinaya storehouse. Lastly, they composed a hundred thousand verses which
interpreted the abhidharma storehouse, the Dazbibasha [Ron).

After the five hundred arhats completed the compilation, [the king ordered that the
texts] be inscribed on stone and pledged that they only be permitted [to be studied]
within his country and not be allowed [to be taken] to other countries. Thus, he com-
manded yaksa deities to guard the castle gates so that they would not be scattered about.

II-3.

Now, the Venerable Vasubandhu, having initially studied the Sarvastivada doctrines
and later studied the Sautrantika [doctrines], regarded the latter as being in accord with
reason. Regarding the Sarvastivada doctrines, he had thoughts of adopting [some Sarvas-
tivada doctrines] and rejecting [others]. Desiring to distinguish right from wrong, he
concealed his identity and went to [Kashmir] again. Four years elapsed. By resorting to
his own [understanding of the] doctrines often, he vigorously defeated the other school.!!
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Gonyii sonja kitsu se rare te tstizuru nashi. Sonja
jo ni iri te kore Seshin nari to shiri, hisokani kore ni
tsuge te iwaku, kono bu no shuchii miriyoku no mono,
chord no hasuru wo shira ba, kanarazu gai wo ai
itasan. Chord sumiyakani hongoku ni kikan su beshi
to.

Toki ni Seshin hongoku ni itari owari te, Bibasha
wo kozu. Moshiwa ichinichi koji te, sunawachi ichi ge
wo tsukuru. Ichinichi chii no kdzuru tokoro no gi wo
sesshi te, shakudoyd ni koku shi kono ge wo shosha
su. Kaku no gotoku shidai shi te roppyaku ju wo joji,
Daibibasha wo sesshi te sono gi amaneku tsukusu.

Ju wo koz0 ni shirushi, tsuzumi wo uchi te senrei
suraku, “Tare ka yoku hasuru mono ara ba, ware
masani kore wo shasu beshi” to. Tsuini hitori to shite
kono geju wo hasuru nashi. Kono geju wo mochi te
hito wo shite Kashimira koku ni mochiyuka shimu.

Toki ni ka no kuni no & oyobi sho no soshu, kiki
te mina kangisu, omoeraku ono ga mune wo hiromu
to. Gonyd hi wo shiri te, ke wo shonin ni tsugu. Tsuini
shaku wo tsukuru wo kou. Seshin ronju sunawachi &
no sho ni 6ji te, tameni honmon wo shakusu ni oyoso
hassen ju ari. Nochi ni kano shaku wo miru ni, hata-
shite Gonyii rakan no iu tokoro no gotoshi.

1I-4.

Tokini Gony@ Sonja no deshi Shugen Ronji, ron
wo tsukuri te Kusha wo hashi, Kushabaku Ron to
nazuku. Seshin wo shite mise shimuru ni, Seshin sun-
awachi sanji, na wo aratame te sunawachi Junshori
Ron to nasu.
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The Venerable Skandhila'? was pressured [for an answer] and could not find a way.
The Venerable [Skandhilal, upon entering a meditative state, learned that this was
Vasubandhu. He privately said to him: “Of this school, those who have not yet abandoned
their desires will do you harm if they learn that you, the Elder, refuted [the Sarvastiviada
doctrines]. You, the Elder, should return immediately to your own country!”!®

Vasubandhu thereupon returned to his own country, and lectured on the Bibasha
[Ron]. Each day he lectured, he would compose a verse. Grasping the essence of what had
been lectured on that day, he recorded the verse by inscribing on a copper leaf. In this
fashion, he one after another made six hundred verses, grasping the essence of the Dai
Bibasha [Ron] completely.

Displaying the verses on a fragrant elephant’* and beating a drum, he proclaimed: “If
there should be anyone who could refute [these verses], then I would acknowledge my
fault.” Ultimately no one refuted these verses. He then ordered someone to take these
verses to the country of Kashmir.

At this time, the king and the monks in the country, upon hearing this, all rejoiced,
thinking that [these verses] would propagate their own school. Skandhila, realizing that
they would not, warned them that the verses were suspicious. Thereupon [the king]
requested [Vasubandhu] to produce a commentary. Complying to the king’s request,
Vasubandhu, the composer of the discourse, commentated on the main text, totaling eight
thousand verses.’® Later, when the commentary was viewed, in the end, it was as the Arhat
Skandhila had said.

11-4.

Then, Treatise Master Safghabhadra, a disciple of Venerable Skandhila, composed a
discourse to refute the Kusha [Ron], and titled it Kushabaku Ron.'* He showed it to
Vasubandhu. Then Vasubandhu praised it and changed its title to Junshori Ron.

(49)



The Chapter on the Kusha Tradition of A Description of the Eight Traditions: A Translation and Annotation

HERBERESERER
BFRO+E. REEZFR
N+ E,

B, KEEmELED

248,
il o

111
Mo mEE. BAEF
o HERERMER,

Z. hmBIRANE =N,
VIBRBEF=H. BR=
+8, MEFREALTE.
TETHE, BEHEXE=
. KEEP. RERF.
BR=1+8. SHKEH,

R R b G BRIt B A E AT B
. Ui EEESFHEE,

AKEBET., BE2=HPH
Bz, FIAECEHEHE %
i, HEHBZ. KK
METEH. HEETH
FTSTH. HARHE

FHE,

IV-1.

M. BLERMEMRE RK. BB
BB Fo

., WMIERE R, WA
VELFBEELIMREZ,
REPREW R WA
X B

Kano Shugen Ronji mata Kenshti Ron wo tsukuru.
Yakushi te shijikkan wo jozu. Junshori wa yakushi te
hachijikkan wo jozu.

Yue ni shiru, kono Kusha Ron wa moto Basha
Ron yori izuru koto wo.

111

Tou: Kono ron no koki wa, sudeni kuhyaku nen
no toki nari. Sono Toka ni tsutawari shi wa kore izure
no toki naru ya.

Kotau: Kono ron no honji ni sunawachi nidai ari.
Hajime Chincho no Shindai Sanzo, yakushi te nijikkan
wo jozu. Sunawachi mizukara sho wo tsukuri te
gojikkan ari, moitsu shi te tsutawara zu. Nochi Tochd
no Genjd sanzd, Eiki nenchii ni, Jionji ni oite, yakushi
te sanjikkan wo jozu. Ima wa sunawachi kono hon
nari.

Shikareba sunawachi kono ron sudeni Seshin
ronju no tsukuru tokoro naru ga yue ni, Seshin Bosat-
su wo motte honsoshi to nasu nari.

Daitokoku chi Hengaku Sanzd taeni kore wo
honden shi, monjin Fukd Hosshi to Ho Hosshi,
onoono sho wo tsukuri te kore wo shakusu. Oyobi yo
no shoshi mina moteasoba zaru nashi. Sunawachi
Nihon ni tsutawari imani itaru mo tae zu. Sjo shi te
ato wo tsugi, shoji kisoi te manabu.

Iv-1.

Towu: Kono shii tada ushii wo noburu ya, sukoburu
yo wo kanuru koto ari ya.

Kotau: Kono ron masashiku ushti wo nobu. Yue ni
tatsuru tokoro no gi Satsubata wo moto to shi te kore
wo seizd su. Shikaredomo toki ni ka no Kydbu no gi
wo tomonau. Yue ni ronmon ni iwaku,
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The Treatise Master Sanghabhadra further composed the Kenshii Ron, of which
translation consists of forty scrolls, [while] the Junshori [Ron] consists of eighty scrolls
in translation.

Thus, it should be known that the Kusha Ron originates from the Basha Ron.

[III. The Translation of the Kusha Ron and Its Transmission]

Question: It was already nine hundred years [after the Tathagata’s decease] when
this discourse appeared. When was it transmitted to China?’

Answer: There are two eras in which this discourse was translated. First, during the
Chen Dynasty, Three Storehouse Master Paramartha'® translated it in twenty scrolls.
Thereupon, he himself wrote a commentary on it in fifty scrolls, which is lost and no longer
transmitted. Later, during the years of Yong hui of the Tang dynasty, Three Storehouse
Master Xuanzang'® translated it in thirty scrolls at Ciensi Temple. This is the text that is
now [employed in Kusha tradition].

Then, as this discourse was originally composed by Vasubandhu, the composer of the
discourse, Bodhisattva Vasubandhu is made the founding master [of the tradition].

Three Storehouse Master Bian xue?® (Xuanzang) in the Great Tang translated it inge-
niously. His disciples, Dharma Master Puguang and Dharma Master Bao, each wrote a
commentary to interpret it. Then, of all the other Masters, there were none who did not
appreciate it. Furthermore, it was transmitted to Japan, and even now it has never become
extinct. It has been succeeded from generation to generation and eagerly studied at all the
temples.

[IV. The Doctrine of the Kusha Roxn]

Iv-1.

Question: Does this tradition only speak about the Sarvastivada doctrines, or does it
also speak about other [doctrines] even a little??*

Answer: This discourse primarily speaks about the Sarvistivada doctrines. For this
reason, in establishing his thought, [Vasubandhu] set the Sarvastivada [doctrines] at the
core [of his thought] and composed this [discourse]. However, he, on occasion, aligns
himself with the doctrines of Sautrantika school. Accordingly, it is stated in the discourse:

(51)



The Chapter on the Kusha Tradition of A Description of the Eight Traditions: A Translation and Annotation

MBBEERER. KK
wEEH®E B, XE.
REmMHETLEBEE B L,
RE_FREEES. KK
EXHEETA,

Iv-2.
M. kwmURABRERE,

. B HER. AW
HEEAE. UBHESR. &
BEZ. HFERTR, 5
WEE. ERAR., =it
BE. sBEF. #E2K
THHRED,

RJE=MEE., HHTR,
BN A 7 8 o

—EHEPEER. BETRE
ZHER,
ZUEEES. HETRE
=HEER,
ZSHEAEER. HUETRA
=HEER,
MEXEER. BFTH
=HEE,

SHEBRME. TFLEK,
ERXREEURRZ,

ERBE., BRESR. "
HRH

HEEWER R K, Kk
o

“Kashimira no giri jozu, ware o0ku kare ni yori te
Taiho wo shakusu” to, ij6. Mata iwaku, “Kyodbu no
shosetsu wa ri ni tagawa zaru ga yue ni” to, ijo. Nisht
wo shusha suru ni kenmitsu no ishu ari, korera no mon
ni yori te sono gi shiru beshi.

V-2,

Tou: Kono ron nani wo motte sono shiishi to nasu
ya.

Kotau: Sudeni Ushit wo nobu. Yue ni issai shoho
wa jitsuu nari to toki, motte sono shii to nasu. Moshi
mitsu ni kore wo iwa ba, Kyobu no gi naki ni ara zu.
Ima ken’i ni yakusure ba, tada kore Ushi nomi. Sanze
jitsuu hottai gou, sojite kore kono shii no shosetsu no
gi nari.

Shikaruni sanze jitsuu wo toku ni, shosetsu onajikara
zu. Sunawachi shi setsu ari.

Ichi ni Hokku sonja iwaku, “Rui no fudd ni yori te
sanze ni i ari” to.

Ni ni My6on sonja iwaku, “S6 no fudo ni yori te sanze
nii ari” to.

San ni Seu sonja iwaku, “I no fudo ni yori te sanze ni
i ari” to.

Shi ni Kakuten sonja iwaku, “Tai no fudd ni yori te
sanze ni i ari” to.

Ima Seshin ronju, nabete kono shi ke wo hyoshi, Seu
sonja wo motte saizen to nasu.

Moshi Kyobushi nara ba, kami wa mutai ni shi te,
tada gen nomi kore u nari.

Kono Kusharon wa sudeni kore taiho nari. Yue ni
kono ron z06 nari.
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“The doctrine of Kashmir [Sarvastivada] is logically coherent, and depending mostly on
this, I interpret Facing the Dharma.”?*> It is also stated: “It is because the doctrine
expounded in the Sautrantika school is not illogical.”? For adopting and rejecting ideas
from among the two doctrines, there are explicit and implicit intentions,?* which could be
understood from these [two] quotations.

Iv-2.

Question: What is the essential doctrine of this discourse?

Answer: [As is] already [stated], [this discourse primarily] speaks about the Sar-
vastivada doctrines. Therefore, [the discourse] asserts that all dharmas really exist,
which is its essential doctrine. With reference to the implicit [intention], it is not without
the doctrine of the Sautrantika school. As far as the explicit intention is concerned, it is
solely [based on] the Sarvastivada doctrines: [The dharmas of] the three time periods
really exist, and the essence of a dharma always exists.?® In general, this is the doctrine
expounded in this tradition.

However, in affirming that [the dharmas of] the three time periods really exist, there
are different views, namely four views:
1) The Venerable Dharmatrata states: “Through difference in modes,?® [the dharmas of]
the three time periods are different.”
2) The Venerable Ghosaka states: “Through difference in features,?” [the dharmas of] the
three time periods are different.”
3) The Venerable Vasumitra states: “Through difference in stages,?® [the dharmas of] the
three time periods are different.”
4) The Venerable Buddhadeva states: “Through difference in mutual relationships,?® [the
dharmas of] the three time periods are different.”
Now, Vasubandhu, the composer of the discourse, judging all these four proponents,
decided the Venerable Vasumitra to be the best.

With reference to the Sautrantika doctrines, [the dharmas of] the past and future are
without essence; only [the dharmas of] the present exist.

This Kusha Ron is, [as is] already [discussed,] facing the dharma. That is, this
discourse is the [abhidharma] storehouse (pitaka).*®
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V.

Tou: Kono ron s6jite nanra no gi wo akasu ya.

Kotau: Kono ron sanjikkan sojite ku hon ari. Ichi
ni Kaihon, ni ni Konbon, san ni Sekenbon, shi ni
Gohon, go ni Zuiminbon, roku ni Genjohon, shichi ni
Chihon, hachi ni Johon, ku ni Hagahon nari. Ryakuju
ni iwaku, “kai ni, kon go, seken go, g0 roku, zui san,
genjo shi, chi ni, jo ni, haga ichi, kore wo Kusha
sanjikkan to nazuku” to. Sono Hagahon wa betsu no
shoju naku, kyo chit no kada wo atsumuru nomi.

Kono ku hon no naka, hajime no ni hon wa sgjite
uro to muro to wo akasu. Nochi no roku hon wa
besshite uro to muro to wo akasu.

Sojite akasu naka ni tsuite wa, hajime no Kaihon
wa shoho no tai wo akashi, tsugi no Konbon wa shohd
no yt wo akasu.

Besshite roku wo akasu naka, hajime no san bon
wa besshite uro wo akashi, nochi no san bon wa
besshite muro wo akasu.

Uro wo akasu naka, Sehon wa ka wo akashi,
Gohon wa in wo akashi, Zuiminbon wa en wo akasu.

Muro wo akasu naka, Genjohon wa ka wo akashi,

Chihon wa in wo akashi, Johon wa en wo akasu. Sono
hagahon wa muga no ri wo akasu.

Ichibu sanjikkan, ku hon no shiji akasu tokoro no
giri bunzai wa kakuno gotoshi.
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[V. The Structure of the Kusha Ron]

Question: In general, what doctrines does this discourse clarify?

Amnswer: This discourse of thirty scrolls has in all nine chapters. First is the Element
Chapter, second is the Organ Chapter, third is the World Chapter, fourth is the Action
Chapter, fifth is the Latent Defilement Chapter, sixth is the Wise and Holy Chapter,
seventh is the Wisdom Chapter, eighth is the Meditation Chapter, and ninth is the Refuta-
tion of Self Chapter. A summary verse states:

The Element [is in] two [scrolls], the Organ five, the Worlds five

The Action six, the Latent Defilement three, the Wise and Holy four

The Wisdom two, the Meditation two, and the Refutation of Self one

This is named, “Kusha of thirty scrolls.”

The Refutation of Self Chapter does not have any proper verses; it only gathers gathas
(verses) from siitras.

In these nine chapters, the first two chapters generally clarify defiled and undefiled
[dharmas], and the latter six chapters specifically clarify defiled and undefiled [dharmas].

Of the generally clarifying [chapters], the first, Element Chapter, clarifies the
essence of all dharmas, and the second, Organ Chapter, clarifies the functions of all
dharmas.

Of the six specifically clarifying [chapters], the first three chapters specifically clarify
defiled [dharmas], and the last three chapters specifically clarify undefiled [dharmas].

In [the chapters] clarifying defiled [dharmas], the World Chapter clarifies results,
the Action Chapter clarifies causes, and the Latent Defilement Chapter clarifies conditions.

In [the chapters] clarifying undefiled [dharmas], the Wise and Holy Chapter clari-

fies results, the Wisdom Chapter clarifies causes, and the Meditation Chapter clarifies
conditions. The Refutation of Self Chapter clarifies the doctrine of no-self.

This is the classification of doctrines clarified from the first to the last of the nine
chapters of this thirty-scroll single work.
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VI
Tou: Kono shii ikushu ni shohd wo sessuru ya.
Kotau: Shichijigoho ni shohd wo sesshi tsukusu.
Shichijigoho to wa, ichi ni wa shikih, kore ni jtichi
ari, gokon to goky® to oyobi muhyoshiki to nari.

Ni ni wa shinp®, kore wa tada ichi nari, rokushiki
shinnd so6jite ichi to nasu ga yue ni.

San ni wa shinshouho, shijuroku ari. Wakachi te
rokui to nasu. Daijihd no ji daizenjiho no ja daibonno-
jihd no roku, daifuzenjiho no ni, shobonnojihd no ja

Rokui no shinjo to nazuku.

Daijiho no ji to wa, Kusha no ju ni iwaku, “ju s6
shi soku yoku, e nen sai to, shoge sanmaji ni shite,
issai no shin ni amaneshi” to, ij0.

Daizenjihd no ja to wa, mata onajiku ju ni iwaku,
“shin oyobi fuhditsu, kydan sha zan ki, nikon oyobi
fugai, gon ni shi te tada zenshin ni amaneshi” to, ijo.

Daibonngjihd no roku to wa, onajiku ju ni iwakuy,
“chi itsu tai fushin, kon jo ni shi te tsune ni tada zen
nari” to, ijo.

Daifuzenjihd no ni to wa, ju ni iwaku, “tada
fuzenshin ni amaneku, muzan oyobi mugi nari” to, ijo.

Shébonnajihd no ji to wa, ju ni iwaku, “fun fuku
ken shitsu né gai kon ten 0 kyo ni shite, kaku no
gotoki no tagui wo nazuke te shobonngjiho to nasu”
to, ijo.
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[VI. Five Groups and Seventy-five Dharmas]

Question: In how many kinds does this tradition grasp all things?

Answer: It grasps all things exhaustively in the seventy-five dharmas. The seventy-five
dharmas are [as follows]. The first [group] is the dharmas of matter, which are eleven
[kinds]. They are five sense organs, five objects and the unmanifest matter.

The second [group] is the dharma of mind, which is only one, because six cons-
ciousnesses are all together one as the “mind-king.”

The third [group] is the dharmas belonging to the mind[-king], which are forty-six
[kinds]. They are divided into six classes: the dharmas of large field which number ten; the
dharmas of large field of goodness ten; the dharmas of large field of defilement six; the
dharmas of large field of non-goodness two; the dharmas of small field of defilement ten;
the dharmas of indeterminate field eight. They are forty-six in all. They are named the
[dharmas] belonging to the mind[-king] of six classes.

On “the dharmas of large field which number ten,” a verse of the Kusha Ron says,
“Sensation, ideation, volition, contact, desire, discernment, remembrance, attention, deter-
mination and samadhi (concentration) coexist in every [moment of] mind.” (II-24)

On “the dharmas of large field of goodness [which number] ten,” a verse of the same
[discourse] says, “Faith, non-negligence, restful lightness, equanimity, shame, reproach,
two roots [of good], non-harm, and diligence coexist only in good mind.” (II-25)

On “the dharmas of large field of defilement [which number] six,” a verse of the
same [discourse] says, “Stupidity, negligence, indolence, disbelief, depression, and agita-
tion always [exist] only in defiled [mind].” (II-26a-c)

On “the dharmas of large field of non-goodness [which number] two,” a verse says,

“The absence of shame and of reproach coexist only in non-good mind.” (II-26cd)

On “the dharmas of small field of defilement [which number] ten,” a verse says,
“Hatred, concealment, stinginess, jealousy, affliction, injury, enmity, deceit, fraudulence,
vanity--such are named the dharmas of small field of defilement.” (II-27)
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oyobi ke min, ton shin to man gi nari” to.

Shi ni wa fusodgyo, kore ni jushi ari. Kusha no ju
ni iwaku, “shinfusodgyd wa, toku hitoku dobun, musd
nijo myo, s6 myoshin nado no tagui nari” to, ij0.

Go ni wa mui, kore ni san shu ari. Ichi ni cha-
kumetsu mui, ni ni hichakumetsu mui, san ni kok mui
nari.

Kore wo shichijigoho to nazuku. Shichijigo no
naka, saki no shichijini wa nabete kore ui, ato no san
wa kore mui nari. Issai shoho kono ni wo sugi zu. Uiho
no naka uro to muro to ari, mui wa kore muro nari.
Yue ni kono shii no naka, shichijligo wo tate shohd wo
sesshi te, gfijin se zaru nashi.

VIL

Tou: Kono shii no naka, sanjo no inga ikanga
konryl suru ya.

Kotau: Sanjo no naka ni oite, shomon wa sansho
rokujikkd wo he te, gy6 wo shushi ka wo u. Hoben ni
shichi kai ari, ka wa sunawachi shi kyf nari.

Engaku wa shisho hyakko wo he te, in wo shushi
ka wo shosu. Ingyo shakuji shi te, tadachi ni mugaku
ni noboru. Takai aru koto naku, tada itsu no koka
nomi.

Bosatsu wa san asogi ko wo he te, sho haramitsu
wo shushi, hyakkd no uchi ni sogdo no gdo wo ue,
saigoshin no uchi ni kong6za ni oite ketsu wo danji te
jobutsu su. Keen sudeni tsuki te muyonehan ni iru.
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On “the dharmas of indeterminate field [which number] eight,” a summary verse®!
says, “Reflection, investigation, remorse, torpor, greed, anger, conceit, and doubt.”

The fourth [group] is the conditioned [dharmas] dissociated [from either the mind
or the dharmas belonging to the mind], which are fourteen [kinds]. A verse of the Kusha
Ron says, “The conditioned [dharmas] dissociated from the mind are acquisition, non-
acquisition, [class-]similarity, non-consciousness, the two [kinds of] absorption, life,
[four] characteristics, the body of names, and [the bodies] of those which are of this
type.” (II-35-36a)

The fifth [group] is the unconditioned [dharmas], which are three kinds. The first
is the unconditioned [dharma] of the extinction due to discernment, the second is the
unconditioned [dharma] of the extinction not due to discernment, and the third is the
unconditioned [dharma) of space.

These are named the seventy-five dharmas. Of the seventy-five, the first seventy-two
are all conditioned [dharmas] and the last three are unconditioned [dharmas]. None of
the all dharmas exceed these two [: the conditioned and the unconditioned]. Of the
conditioned dharmas, there are the defiled and the undefiled. The unconditioned [dhar-
mas] are undefiled. Thus, in this tradition they establish the seventy-five [dharmas] and
grasp all things; they exhaust everything.

[VIL. The Cause and Fruit of the Three Vehicle]

Question: In this tradition how is [the doctrine on] the cause and fruit of the three
vehicles established?

Amnswer: Of the three vehicles, the §ravakas perform the practices and gain the fruits
during their third lifetime [at the earliest] or [at the latest] after sixty kalpas. As for the
means,* there are seven steps; the fruits are the four grades.®

The pratyekabuddhas perform [the practice as] the cause and realize the fruit during
their fourth lifetime [at the earliest] or [at the latest] after a hundred kalpas. Ac-
cumulating [the merit of] the practice as the cause, they directly ascend to the [stage of]
no-more-training. Without many steps, they have only one approach-and-fruit.**

The bodhisattvas practice paramitas for three asankhyeya kalpas, plant the karma for
physical characteristics for a hundred kalpas. At the time of their last body, they cut their
bonds away and become buddhas on the adamantine seat. With the conditions for
[buddhas’] transforming acts®® at an end, they enter nirvana without residue.

(59)



The Chapter on the Kusha Tradition of A Description of the Eight Traditions: A Translation and Annotation

rEREBENEF. BRE
THEE&. FEEAE,

VIIIL

M. WRAKREF,

. WHEZ, THREZE,
FEEZEZENERH., B
ZH. BEAR, BREA
BMAOSRK. BREE A

EEEA. IHBHRIBHR
ZH, REERV=HETS,
HLEESK, BRAREKE
BEERE,

Kore sunawachi shomon wa shitai wo kanji, enga-
ku wa jlniinnen wo kanji, bosatsu wa rokudo wo
shusuru nari.

VIIL

Tou: Kono shi wa ikubaku no kit wo akasu ya.

Kotau: Tada shoku wo akashi te, hokkt wo danze
zu. Shoki to iu wa sunawachi gashii wo yaru nari.
Goun no naka, ninga aru koto nashi. Tada kore goun
no wago shi ju jozuru wo, kari ni nazuke te nin to
nasu. Jitsunin aru koto nashi. Kaku no gotoku kanzur-
u ga yue ni gakii no ri wo shosuru nari. Shikaruni sono
hottai wa sanze ni jitsuu nari. Kono gi ni yoru ga yue
ni, tashii wa nazuke te gakihdushii to nasu nari.
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To be precise, the §ravakas contemplate on the four truths, the pratyekabuddhas
contemplate on the twelve links of causation, and the bodhisattvas practice the six
[perfections of] crossing-over.2®

[VIIL. Self-emptiness and Dharma-existence]

Question: How many [ideas of] emptiness does this tradition clarify?

Answer: It clarifies only the emptiness of sentient beings; it does not discuss the
emptiness of dharmas. The emptiness of sentient beings means to discard the attachment
to “self.” Among the five aggregates, there is no “self”’%” of person. It is simply that the five
aggregates unite and build up a complex, which is provisionally termed as a person. There
is no real person. Such observation leads to realizing the truth that “self” is empty,
whereas the essence of dharmas of these [five aggregates] really exists in the three time
periods. Because of this doctrine, [people in] other traditions name it the “self is empty
and dharmas exist” tradition.

Translation Note

Nonin first translated the Chinese text into Japanese and Onishi translated it into English. This
translation then was thoroughly reviewed at weekly meetings of the Ryukoku University Translation
Center (Ryusei Takeda, chairman 2005-2009, and Dennis Hirota, chairman 2009-present). Our translation
and annotation here reflect the discussions with the translation committee’s members in the meetings.
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1 Abi-datsuma-kusha Ron P EZE{E S (Skt. abhidharma-kosa-bhasya; Jpn. abidatsuma-kusha-ron).
There are two Chinese translations. One is FTEBZEESH (T. 1558 X&) ; the other is MTBEEHE
8 (T. 1559 [EEZ¥FE, Jpn. abidatsuma-kusha-shakuron). There is a French translation of the
former by de la Vallée Poussin: L’Abhidharmakosa de Vasubandhu, traduit et annoté par Louis de
la Vallée Poussin, Paris: Paul Geuthner, 1923-1926. It is translated into English:
AbhidharmakoSabhasyam by Louis de la Vallée Poussin, English translation by Leo M. Pruden,
Berkeley, Calif.: Asian Humanities Press, 1988-1990. The Sanskrit text of this work is also published:
Abhidharma- koshabhasya of Vasubandhu, edited by P. Pradhan, Patna: K. P. Jayaswal Research
Institute, 1967.

2 Gyonen's following interpretation of the word, abi-datsuma-kusha ron, is based on {2&# 285 (Jpn.
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kusharon-jusho, T. 1823, 41: 815¢c8-816al). See the Appendix (p.71).

inclusion ‘@& (Jpn. hogon).

In this case, “facing the dharma” %% (Jpn. taiho) means the Hotchi Ron & and the six
discourses (Cf. II-1, 1). The Kusha Ron is considered to be a storehouse # (Jpn. z5) that includes
the essence of these discourses as “facing the dharma.” Since “facing the dharma” and “storehouse”
have genitive case relationship, the word “storehouse of facing the dharma” %$t¥:-# (Jpn. taiho-zo,
Skt. abhidharma-koSa) is regarded as a tatpurusa compound (#ER Jpn. eshu-shaku), namely a
case-determined compound.

dependence & (Jpn. shoe).

In this case, too, “facing the dharma” ¥} (Jpn. taihd) means the Hotchi Ron B&i# and the six
discourses (Cf. II-1, 1) . However, these discourses are considered to be a storehouse # (Jpn. z5) in
the sense that the Kusha Ron is dependent on them. These discourses are “facing the dharma” as
well as “storehouse.” The Kusha Ron is that which is dependent on them; namely, it is that which
possesses these discourses as the “storehouse of facing the dharma.” Thus, the word “storehouse of
facing the dharma” ¥f&&-# (Jpn. taiho-zo, Skt. abhidharma-koSa) is regarded as a bahuvrihi
compound (B#/# Jpn. uzai-shaku), namely a possessive compound, which, as an adjective, refers to
something that possesses what is denoted by the first and second components of the compound.
Vasubandhu 3 (Jpn. seshin).

The years of his birth and death have been much debated. We can only assume that he was active
sometime in the fourth or fifth century CE. Cf. Index to the Abhidharmakosabhasya, Part One, Tokyo:
Daizd Shuppan, 1973, pp. II-X.

twenty schools Z+#8 (Jpn. niji bu).

According to 2% (Jpn. ibushtrin-ron, T. 2031, 49: 15a17-15b24), the Buddhist order was first
split into Mahasanghika A& (Jpn. daishubu) and Sthaviravada _EEEZS (Jpn. jozabu). The
Mahzsanghika was further split into nine schools (including the Mahasanghika) and the Sthavir-
avada into eleven schools (not including the Sthaviravada). The “twenty schools” refer to the sum
of the nine and eleven schools. In the chapter on Buddhist history of Hasshiz Koya, we find “twenty
schools.” In the chapter on the Ritsu tradition, however, we find both “twenty schools” and “eighteen
schools.”

The Sarvastivida si—¥J8E (Jpn. setsu-issai-ubu) is one of the schools originated from the Sthavir-
avada. The Sautrantika &ZR (Jpn. kyorydbu) is split from the Sarvastivada. Cf. Hirakawa Akira,
Indo Bukkyoshi, vol. 1, Tokyo: Shunjisha, 1974, pp. 150-153.

For the recent discussions on the schisms of Buddhist order, see Sasaki Shizuka, Indo Bukkyo Hen’i
Ron, Tokyo: Daizo Shuppan, 2000.

Basha ¥ (Jpn. basha).

An abbreviation of FIRZEEAEBEWH (Skt. *Abhidharma-mahavibhasa-§astra Jpn. abidatsuma-
daibibasha-ron, T. 1545).

Hotchi [Ron] and the Rokusoku (Six legs) &7 (Jpn. hotchi-rokusoku).

A traditional way of calling a group of seven discourses of Sarvastivada: FIRZEEZEH (Skt.
*Abhidharma-jfianaprasthana-§astra, Jpn. abidatstuma-hotchi-ron, T. 1544) and the discourses of six
legs, namely, FIRZFELAPIEH (Skt. *Abhidharma-sangitiparyaya-pada-§astra, Jpn. abidatsuma-
jiimon-soku-ron, T. 1536), FIBZEEXMESR (Skt. *Abhidharma-dharmaskandha-pada-§astra, Jpn.
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abidatsuma-houn-soku-ron, T. 1537), §#&& (Skt. *Prajiiapti-sastra, Jpn. sesetsu-ron, T. 1538), F &
FERS M (Skt. *Abhidharma-vijianakaya-pada-istra, Jpn. abidatsuma-shikishin-soku-ron, T.
1539), FIERZERESR & B3 (Skt. *Abhidharma-dhatukaya-pada-§astra, Jpn. abidatsuma-kaishin-soku-
ron, T. 1540), F B 2EERIERH (Skt. *Abhidharma-prakarana-pada-§astra, Jpn. abidatsuma-honrui-
soku-ron, T. 1542).

The following description, from page 45 to page 49 (II-2, 3), is also based on {H&5%E5: (Jpn.
kusharon-jusho). See the Appendix (pp.67-69). For the description up to page 47 (II-2), we find similar
accounts in KEPIHED (Jpn. daitd-saiiki-ki, T. 2087, 51: 886b22-887al5) and in AREBFHEEHE (Jpn.
daijionji-hosshi-den, T. 2053, 50: 231b-c).

For the simile of “fracturing a gold staff,” see ¥R PIE® (Jpn. nankaikiki-naihd-den, T. 2125,
54: 205¢5-8).

other school 18 (Jpn. tabu).

It refers to the Sarvastivada school.

Skandhila & A (Jpn. gony).

Skandhila is a standard restored Sanskrit form of &A, but we think that this restoration is not
convincing enough. We suggest that it should be restored to Skandila derived from the verb root
“skand” which means “drop” or “fall down.” In the Kusha Ron, the phrase “na praskandati” is
translated into M&EA (Jpn. gonyt se zu). The verb “praskand” means “leap forth or out or up or
down,” “fall into” or “fall upon.”

own country B (Jpn. hongoku).

We think that it means Purusapura of Gandhara since the word ZE usually refers to one’s
birthplace. Both BEHR S EM (Jpn. basobanzu-hosshi-den) and AFEFFHIRED say that Vasubandhu
was born in Purusapura of Northern India (tRZE#WEERE Jpn. hokutenjiku furushafurakoku)
or Purusapura of Gandhara (B5GBE. fi%7®& Jpn. kendarakoku furoshafura). BT B,
however, says that he composed the Kusha Ron in Ayodhya (FI#&BIE Jpn. ayujakoku), while A&
PEIET says that he composed it also in Purusapura of Gandhara. Cf. B8 T H:ET (T. 2049, 50: 189
b24-190al), X/EFEIHET (T. 2087, 51: 879b23-24).

fragrant elephant & (Skt. gandhahastin, Jpn. k9z0).

In the Kusha Ron, it refers to an elephant in the mating season, which has fragrant secretion on the
temple. In this case, however, we consider it as an elephant which is beautifully ornamented, and
perhaps perfumed, so that it gets people’s attention, just as an elephant in the mating season gets
other elephants’ attention.

eight thousand verses /\T#8 (Jpn. hassen ju).

In Sanskrit prosody, a standard verse (Sloka) consists of four quarters, each of which has eight
syllables; namely, a verse has thirty-two syllables. Although commentaries are usually written not
in verse but in prose, the commentary is here said to be “eight thousand verses” in order to indicate
its length. Namely, the length of this commentary is equivalent to eight thousand verses, or two
hundred and fifty-six thousand syllables.

Kushabaku Ron 18%&%F (Jpn. kusha-baku-ron).

This title means a discourse that refutes the Kuska Ron. % (Jpn. haku) means a hailstone. Metaphor
is that, just as hailstones break plants, this discourse “breaks” the Kusha Ron. Cf. LB HE
(Jpn. sanron-gensho-mongiyo, T. 2299, 70: 223a4-5)
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China 3RE (Jpn. toka).
The character E means “vigorous,” “powerful,” and “great,” and it was used by the Chinese people
to refer to their own country. Cf. AFE#&(EH (Jpn. daijo-kishin-ron, T. 1666, 32: 575a6-b5).
Paramartha E&¥ (Jon. shindai) 499-569.
He came from Ujjayini in the Avanti region of Western India. He is said to be one of the “four great
translators” in Chinese Buddhist history. After traveling throughout India, he had been staying in
Funan $% & (Jpn. funankoku, present day Cambodia). In 546, in response to the invitation of the
emperor Wu of Liang B3 (Jpn. ry6 no butei) of the southern court, he came to Jiankang ¢ (Jpn.
kenkd). Cf. Digital Dictionary of Buddhism (http://www.buddhism-dict.net/ddb/), q.v.
For more detailed accounts of his life, see {4 (Jpn. zoku-koss-den, T. 2060, 50: 4296 ff.). In
{408, however, we find no reference to his translation of the Kuska Ron, for which one should see
the introduction of FiIEZE{ESE# (Jpn. abidatsuma-kusha-shakuron, T. 29, No. 1559, 161a4 ff.).
Xuanzang % (Jpn. genjo) 602-664.
He had doubts as to the understanding of Vijfianavada’s doctrines by Shoron School #&#5R, which
was grounded on Paramartha’s translations and interpretations of the Vijiianavada’s texts. He went
to India to resolve these doubts. He brought back and translated seventy-five works in one thousand
and three hundred and thirty-five scrolls, which cover both Hinayana and Mahayana texts. He
translated the Kusha Ron from the second through the fifth year of Yong hui (650-655) and this
translation of the Kusha Ron became the authoritative text of the Kusha tradition. On the other
hand, his translation of the Vijfianavada’s texts later formed the Hossd tradition. Standard
materials of the life of Xuanzang are as follows:

1 PREARRBF =M, (Jpn. daito-daijionji-sanzdhosshi-den) T. 2053

2 P#iE {8, (Jpn. zoku-koso-den) T. 2060, 50: 446¢-458c.

3 TEETTES$%, (Jpn. kaigen-shakkyo-roku) T. 2154, 55: 555b-561c.

4 TSR SR BEEMITIRs (Jpn. daito-kosanzo-genjohosshi-gyojo) T. 2052
Bian xue 32 (Jpn. hengaku).
Xuanzang’s title given by Gaozong of Tang FE#3% (Jpn. to no kosG). Source unidentified. Cf.
Hirakawa, Hasshitkayd, p. 155.
even a little 8 (Jpn. sukoburu).
This character is traditionally read as “moshiwa,” but we read it as “sukoburu” to take the
character to mean “even a little.” The reason is that, first, we do not find the reading “moshiwa”
in BAEZEA# (Jpn. nihon-kokugo-daijiten) and, second, the context here suggests the meaning
“even a little,” rather than “or,” a standard meaning of “moshiwa.”
The doctrine of Kashmir [Sarvastivada] is logically coherent, and depending mostly on this, I
interpret Facing the Dharma. il BBEER. RS KB (Jpn. kashimira no giri jozu, ware oku
kare ni yori te taihd wo shakusu).
This is a direct quotation of the first half of the fortieth verse of the eighth chapter of the Kusha
Ron (T. 1558, 29: 152b11).
It is because the doctrine expounded in the Sautrintika school is not illogical. #EERFTE TEEK
(Jpn. kydbu no shosetsu wa ri ni tagawa zaru ga yue ni).
This is not a direct quotation from the Kusha Ron. But we find many similar expressions in it, such
as AR ERET TS (Jpn. kyobushi no toku tokoro no gotoki wa yoshi to nasu, T. 1558, 29: 23c2). The
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exactly same expression is found in B&&ME (T. 1823, 41: 815b16). See the Appendix (p.70).
explicit and implicit intentions SZFEM (Jpn. kenmitsu no ishu).

While Vasubandhu expounds the Sarvastivada doctrines in the verses of the Kusha Ron, he expres-
ses critical views of them from the Sautrantika position in his commentary on the verses. This
Vasubandhu’s position consisting of different doctrines of the two schools is interpreted here as
having “explicit and implicit intentions.”

Dharmas of the three time periods really exist, and the essence of a dharma always exists. =&
H. &H#EESR (Jpn. sanze jitsuy, hottai gou).

Gyonen is probably the first scholar-monk who summarized the doctrine of the Kusha Ron in these
two phrases with eight characters. Cf. Katd Hiromichi, “Sanze jitsu u hottai gd u no koshd no okori
ZHREHEEEEONRDOB I D, Indogaku Bukkyogaku Kenkyn EIEEBHE8BHTE, 43(22-1) (1973),
pp. 343-346.

modes ¥ (Jpn. rui).

“Mode” means the mode of things (Skt. bhava). For example, when one melts a gold vessel and
makes something else, such as a buddha statue, both the vessel and the statue are made of gold but
the modes of things, being a vessel or a statue, are different. In the same way, Dharmatrata says,
dharmas of the three time periods are different. Cf. FEZEEL® (T. 1558, 29: 104c2-8)

features 18 (Jpn. s0).

“Feature” means the feature of things (Skt. laksana). For examle, when a man with many wives is
inclined to one of them, his mind is not separated from the other wives. In the same way, Ghosaka
says, a dharma of the present has the feature of the present but it is not separated from the features
of past and future. Cf. FIEZEHEH (T. 1558, 29: 104c8-13)

stages fi (Skt. avastha, Jpn. i).

For example, when a stick for counting is put in the position of one, it signifies one. When it is in
that of ten, it signifies ten. In the same way, Vasumitra says, when a dharma is put in the stage of
present, it is a dharma of the present. When it is in that of past, it is a dharma of the past. Cf. [
BEEHSH (T. 1558, 29: 104c13-17)

mutual relationships #F (Skt. apeksa, Jpn. tai).

For example, a woman is a daughter in her relationship to her mother, but she is a mother in her
relationship to her daughter. In the same way, Buddhadeva says, a dharma is a dharma of the
present in its relationship to a dharma of the past, but it is a dharma of the past in its relationship
to a dharma of the future. Cf. FBZEHEEH (T. 1558, 29: 104c17-19)

This Kusha Ron is, [as is] already [discussed], facing the dharma. That is, this discourse is the
[abhidharma] storehouse (pitaka). MIRSEHRELRES ., #t##. (Jpn. kono kusharon wa sudeni
kore taihd nari. yue ni kono ron zo nari.)

Separated from the preceding sentences, the last two sentences seem odd in this context. If we
consider the structure of this chapter in reference to that of E& &, however, it is clear that in
these sentences Gyonen states that the Kusha Row is included in the abhidharma storehouse. See the
Appendix (p.70).

summary verse B&ZE (Jpn. ryakuju).

The Kusha Ron does not enumerate the eight dharmas of indeterminate field. (Cf. T. 1558, 29: 20a21
-22; AT E LA, ErEmESM%E, ) It is Puguang that lists in his {E&3E (Jpn. kusha-ron-
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gi) the same eight dharmas as those in Hasshi# Koyo. (Cf. T. 1821, 41: 78b13-16; AR ERESEE L
H, WEEHEBERTE. TALHERTE. TEMKELTEM, FEHRELTEMEEESRNERE
%, ) YaSomitra also mentions, as Vasumitra’s view, the same eight dharmas. Cf. Sphutartha
abhidharmakoSa-vyakyyid by YaSomitra, edited by Unrai Wogihara, Tokyo: Sankibo Buddhist Book
Store, 1971, p. 132.

We find exactly the same verse in ## @KL+ 05 (Jpn. himitsu-mandara-jijushin-ron) of Z5¥§
(Jpn. Kuikai), which Gyonen may have consulted. (Cf. T. 2425, 77: 330b26 ff.) But it is more probable
that both Kitkai and Gydnen had quoted this verse from the same source that we have not yet
identified. Cf. Hirakawa, Hasshitkoyo, p. 178.

means J7{E (Jpn. hoben).

“Means” refers to a set of preliminary practices for entering the stages of the holy, which is divided
into seven stages. The seven stages consist of the three worthies (=% Jpn. sangen) and the four good
roots (P9E#R Jpn. shizengon). Cf. Index to the AbhidharmakoSabhasya, Part One, Tokyo: Daizo
Shuppan, 1973, pp. XXXIX-XXXX.

four grades P9#% (Jpn. shiky).

They means the four fruits, which are coupled with the four approaches, of the sravaka path: the
fruit of stream-enterer (FEHiR Jpn. yoruka), that of once-returner (—3$ Jpn. ichiraika), that of
non-returner (F#EF Jpn. fugenka) and that of arhat (FIZEER Jpn. arakanka).

one approach-and-fruit —M$® (Jpn. ikkoka).

This means the approach and fruit of arhat.

conditions for [buddhas’] transforming acts {k#& (Jpn. keen).

This term means the condition that there are sentient beings as the target of buddhas’ transforming
acts.

The sravakas contemplate on the four truths, the pratyekabuddhas contemplate on the twelve links
of causation, and the bodhisattvas practice the six [perfections of] crossing-over. BERIUE:. &8
. E@EBEAE. (Jpn shomon wa shitai wo kanji, engaku wa j@iniinnen wo kanji, bosatsu
wa rokudo wo shusuru nari.)

Neither the Basha Ron nor the Kusha Ron refers to the idea that “the pratyekabuddhas contemplate
on the twelve links of causation.” But we find it, with the set of practices of §ravakas and of
bodhisattvas, in #PEMEEER (Skt. saddharmapundarika-sitra, Jpn. mydhorenge-kyd). Cf. T. 262, 9: 50
c3 ff.

self 3 (Jpn. ga).

In Buddhism, no-self theory is established, which denies the existence of the self that continues to
exist eternally, exists independent of any other things, possesses other things as the subject, and
controls all other things. Cf. Bukkyogaku-jiten, Kyoto: Hozdkan, 1970, q. v.
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Appendix

A Collation of the Kusha Ron Ju Sho and
the Chapter on the Kusha Tradition of the Hasshii Koyo
(A Description of the Eight Traditions)

TH&SRAEE
7<F95351
H—HREE, —Baxs. ZUHENE,
EIFEAE, ARFRE, NEEXE,

L

PmBEEE =, —BxEE. 85
B,

I 1.

FREE, BNEEVREE. RKEZHRE

g, HEARDT, MHMEME. HFEERS,

ETRR=2, ERE, QESNAE
Bow. FENEBRE, AERE, RER
R, —VEREZER,

HIER%, MEFEY, BEERE. FT0R
Bill, HIFEHEHE, KETE, HER
%,
FHEGASHE, THME, #HER,
EERMBEEE. AHRRAR, BERS, &
RER. EFEF,

BEER, BABTH, $HHKM. 565
Bk, FENREER, MRER, BB, B
HARHE, \iFet. HUFK, FRAKK
. WERSRER, BEKEET, &
TERER EHLE, BSME. #Bi
BAREF. RKET, FEEEDH, BEE
B, ZMER AR, THRET. T8
HR ER, MAEE. RUAR. L=
. SHERE. ARAHE. HFEHE, R
HEER, MAEE, KFEE, LBER,
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TAFHE, "REER,

II-2.

WRBEENEEY. WRBEEERE
BE. AU, REREEE
i

HHEEASHE, THRME. #
TR ERER, MBEER,
HEER., BEREB. HEEE,
EHEY,

BEEHE, MHEE, BESRM,
PRERRRGC. ANiTERL,

FTHIKEE, REHE. FHILE.
BREF. BRRET. HEES,
HEEH, #FRZP. EBER,
EHET. B8R, EAEKE.
DRI = .

AREE. NAEE, NEES,
TAHEL. FEIUE, R,
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HSEE. TAMESRMEAME. MBER,
BRER, BEFS, HEARSR, RBES,
FAHE, REBR, ERNE. FEHEM,
RE=R. MEEH, FHRE, KEUHE,
FREBER. MEA+TE A, EH, KEZR.
THAEE, BEEEET, DEFEZE,

TINEF. BEEH, TERF. S,
AR, fIThiERR. YRR, AWK,
REER. BEFE. BElL. BIUFNHE,

T4 HMGE, —MRI/IME. TIAEEN

RE, RRER, HitZEE. REtx. #
BLE, REEFER, METEBR. BR
BER, RiE+RM. BREDE. #6+8
B, BFMREEE. MAREDZt,
R, BREE, =, Ba#ETH.
BEE, fNESG, HEEERDR, #E
&, fizER, EERR. BERE. WAL
B MBEE, TFAF. BERW, FHER
9 P -

RitHEE, EHER. RBER. AR

B, RERE, BEBEL. RERFE. BRE
FEESE, BeEE. HEmE. BLAR.
=131 1Y

RFE R, S8, BIREM. EAZT.

BAER, ZARBAMRHH. WEZE. It
Bkh, REERE, MREH, LEBE. &
EZEBEFE,

FRitREFES, BEED. HE—AREE
—B, Bm—EhAEZE, WKRARX. WL
B, MERE, BRAEM. HBAED, HRA
#

BEER. BREST, HlE, TERZ.
BHE— AREHATE, HLEE, SARELR
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BEME. HRER. wEES,
EEES . TURRE, NESEA.
ERAE, EEDE. AR=RE.
HNERA, RS, FTEEE,
HWREEETLA, BUERESE
REAEBEAR, MINHEREERER
il

REAEER. IS +EFRHEE
. XETERRRRTE, %
ETEEEM REEE. ARE
YRt

AAREBMEED. WEIEHERE
HEFFNE, AR, TE
I, TR,

1I-3.

REBRHEEERAER. RBETE
REHE, NEREETEL. KE
RIEWHERE, FHENR. BELE
SRR AR

BAEERHEE, SEAENR
HH., AEZE. R REER
&, AREW. LHEEE, RETY
HERA R,

TRIGHEARE., BEEY., &
—BEEE— R, B—HPFHZ
#. ZRAEERILB. WRE
BAEM. BRBEDHERRE,

BRERESED. HERE. &
Bz, ERE—ABIHMBEHR, it
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B,

RHEE, REMER, HERE. RiEES,
HER, FRER, EESH, BACR.
AR, ERAR. HEFERFLERR, B

BEEHRCE. MHERAE, WHAE. SRR,

REEE. R#EER, BRETH. FEfE
DpigEs, mERW. BBEFEX. ANTR.
FERWMEBEANE. KRS —HEEEL,

I 2. (no collation)

IL

BUmREE. BETES . BERT/G
AR B BFE—HK, W—HMARE-B
JRLER - B AR, BEPUEESR, —Y0RES,
=R, BEEH HRER, I—V%k, &
FHB. FARB EFEELZF. V%
REER. fHETR, #Fm. —&, =
Mo =L, WfF, SEE. BEEH. fFOE
Blo BETR, =HHFR, FBERK, EHE
o BRNE. BHREH, SREHE. RER
F. BHAEE, SEEE. BETR. R
BR, IERFRYRE, BHEERE
BER, 0%, BEYE, HETR, =it
FR, B, EEARHE, AMTH
REERARM, DUAXHEREAARD, R
FEIERRAM, SMAAREBRE. R
RIESRHA, SMAREHATMH, b
ERG, #BAEH, SE. BEitR, B
HTRE. =#BER, RIEAML BRRHK, IE
ERGL, BREE. FRHL. ARAR, =
ffid, fERE, E—HEE—fIH

— BEMAE. ETMET. BLUE

B, BEER, SHE. EEBRBESTRE.
=RR. FEET. BR%R. HRBAE.
BEBNH, BERRK, BFHI%R. HREE,
W—& A, Bt Btk Bas
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BE. EARTURBER,

R E R FEER. MEKEHL
OF. BAMG . EEFEA. BF
B, HERIAEEH. RELX
XNNTH, BREE. ROBA
RERS.

IvV-2.

Mo HERMTRERE.

&, BBER, SH—UHEEER.
DRHER, BEEZ. FFERHE,
SRR, RAR. =HHA.
BEER. BRIFAFHED,
RJ}A=WHA., #FHTR. PHH
o —HEHEER. HETR=H
R,

“HEEER, HETRZHAER,

=HREER, HUTR=HER,

MEXREELR. BRFTE=HER,
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B, WEFR, HERREEERR. EE
HEashERR, DBGRR. SuERESh,
WERL, AL, ZiHEE=1E%,
RXRAIL, R, —Hikd, BE=H,
A, BLHFH. AR BAE
Mo HHBIAE, RKBE, FIRER, St
o BEWE, IiERE, GKEHR, BRE
B, WRitH,
SHURERTE, FEME, —FERR. B
—{18, BTXTHRBREAER. RSER
Bk, BEKEBA R, AR, 558
BiRe “HER. PR, MTXZ, B
At TEREM, H—H. SRR, BE
BS, HONE, ERET. BMAR. L
TR BHARER,

IIL.
FE=BEE, WA=, —REE.
HBIRE, RARE, ERNE. ZBRE
o WK, ERNK. =FBEZER, It
Bk, ERNZ, Rit=r, HambN=m
EEEEE MRE—EE T8GR, &
JREEE—T, HERIEE, KERERE
EBSHME, &R BEERR.

Iv.
EUEREARE, LREE. WHmE,
VENBRE. BEEN. RM=MERHENE
ReEr, B8, KE=M. k#MF
., RERTF, BR=18. BFTH. ¥
Ll HATRERENTS. BUERX
BEEM, BARRREER, MRS B
EBEES, EBnE. KE=REEMSA,
BREZS, BXTE. AEREZE, &
BEREW. (TREZE, EXEHRNFRK, H
R, BHEM,
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SHHRE. WRIMOR, #HRE
FEURRE,
ERRERR. BRME. HHRRA,

IvV-1.

Mo MLRMEMARIK, BHERAT,
&o WEERAR. ST EAE
REMBES, REFRRREZE,
HERAX T, MRBREEER. RS
EERBEE Bk, XT. BRI
FEHER Blb. BEREE
B, KHEEXHETAL

Iv-2.
HEERBERENE, SR,

1IL.

M. HamERE, BAEFR. HE
RERAEFER,

o amBIRE (. YIBRFE
W=, BE B, HEFRE
A8, TETH, REHXKE=
B, KEREP, RERSE BR=
T4, SENtA,
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V.

BARBLESE, MBEZH, EBELE

Eo RELZRE. AERES. 228N, #
o, —EHR, ANMER. —EHE,
HEHBmE. R, Bk fARE
8, D%, BMEH, BraE, —l
BEME, TR B, WERE BH
B, BERE, LRy, mFEEE. £
ZRtk. WHRE., AEEE, BBl

HREE. RIKER, ALK EEERE
BERT. TXER. BA—#%. —&88, =
Ehtk. EQEE. MWUMR, LRITH
EREHEBRE. 4B, RERELH

Bk, BELM. MHEHE. RS, A%

BRE, HAZEIR, REER. RE8h,
EftkE. EEER, BEFTK, B
o SIER. BHERK. DBER, A%

Bl NEEBE, |ATIH. KR, §

T4, BEREG. AR, LRI

BREF. BUFK, FTURE, HolHE
Bo B WREEF, HRHE.
i, RENER SHREmH. AHEEERE.
SWRFRBEREL. FRERK. BHER
REME, BEHR. BEAKR. BT,
WIEEN, MK, KWEH, EETX,

DIkt tikil. WX HBRM. SR

L. FEMR. B2ER,
B, EGERE, HRRT,
NREIE T, HERER AR,

VI
BARBXERE, RPE=, —IBRE4,
THRXIERE mAIRmL. BART. —
B, —HAmER,
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L

M=, ZBERTE, AR
o FREREEEH.

FERSE. AZRE, HEZ
&£, —EHRERK. ZFHEN
. R, —BERE. FR
B, TR, BEEE,
RS, HRNBRERIuERT.

WME—&, —BES. —FHHK
AEERE. HRUSREREEY
£F. WARH, BB, KE
Rt

kS, AR EREREmE
.

EMAmB LR L. FEERE. &
BB, WEME,
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BRERRERAT. LREH. ®E55,
Pt RN, AT R S, EHRE.
D=+, 53\ DFIRA, R
TH. BEH,

VL 1. 2.

ZHARSERE,

HEET, A\, —Ff. —R&G. =t
B, MR, ARBRSR. AEER, tH
fho NEfo BE—&. |INEMR, ¥
affio

V- SHBPERER, RASIJPFRER.
MRHA, Prlldkii. HKEERl, FblgdH,
AP, ¥RH. BREZE. RaEEER,
BRHEA, Bk, KEEMH, BCREER,
BANAAEFR, =RKRINBPER. R=HA
#R. BRURK. AL, RESKER.
AT,

MBIAE RS, MR, ¥ELBHAR, BEREA
BBig. REHMR, FrllkH, RTIE, X5
PR, #REA%E, BAIE, SMERERTEIE
BAFERAR

HAAERP, EERAR, BRBE. EH
ARk, RIEFK. FTLlES. ROFER, WX
BHE, BHOREE. HERHERIE =,
(T.1823, 41: 813c-816)
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V.

o MLERHEBATEET,

%, KR=tE88Em. —F
s AR =T ) s T 58 s R
A EEREE MR/ R
e MR, RORAMHA, ¥
AE=EEN, FoEHR—.
BEARE=TE,
HRRAERNER. FE ke
[

B, 5, MEERE
Wo BZAM. FIIERER,
BUAREAR, VIR G AREEE. KR
sEAEEER, BN, FlZ=M
BIAER. ®=M5HER.
BRI, AR, EMBR.
BEAR I8

PR, BEMLBAR. FRUR.
SRR, HARER IR,
—EW=18. SuRGE. FrRARE
SFI,



